S ¢ ) )
11-S11 Gaura Vidhur Jayati

Ragavartma Candrika

"Moonlight on the path of Passionate Devotion"

By Srila Visvanatha Cakravartipada

This book shortly describes the path of sacred passion in devotion to S$r1-Sr1 Radha-Krsna,
also known as raganuga bhakti.

PRATHAMAH PRAKASAH : First diffusion

TEXT 1:

$rt riipa vak sudhasvadi cakorebhyo namo namah
yesam krpa lavair vaksye raga vartmani candrikam

"Again and again I offer my humble obeisances to those devotees who are
like Cakora-birds that relish the nectar of Srila Riipa Gosvami's words. By taking
shelter of a drop of their mercy I am able to speak this book 'Raga Vartma
Candrika'.

Krpa-kanika Vyakhya: The most revered author, Srila Visvanatha Cakravartipada,
has named this book raga vartma candrika. Just as a traveller can easily find the way when
the moonrays illuminate his inaccessible path at night and enable him to blissfully arrive at
his destination without having fallen in ditches or being pricked by thorns, similarly the
sadhakas that tread the difficult path of raganuga bhakti, will become well acquainted with
this path by taking shelter of this book and blissfully attain their destination, the vicinity of
S1i-Sri Radha-Madhava's lotus feet, without encountering obstacles; of this there is no
doubt. It will no longer be possible for them to fall off the path.

There are two kinds of sadhana bhakti - vidhi bhakti and raga bhakti. Vidhi bhakti
has its roots in the orders of the sacred scriptures and rdga bhakti in sacred greed (lobha).
The exclusive terrain for this raga-bhakti, born of lobha, is Sr Vraja-dhama. The topmost
absorption in the most beloved Sri Krsna or the absorbtion in great loving thirst after Him is
named raga, and the devotion that is filled with such rdga is named ragatmika bhakti.
This is present in the eternally perfect associates of the Lord in Vraja. When one hears from
the right saints about this excellent love for Sri Krsna of His eternal associates, that are fixed




in this ragatmika bhakti, and thus starts treading the path of sacred greed in order to attain a
similar feeling, then this is called raganuga bhakti. Sadhakas can follow in the footsteps of the
eternally perfect people of Vraja; this path is named raganuga bhakti. But they can never
practise ragatmika bhakti, for this is the innate treasure of the eternally perfect associates of the
Lord.

There are again two kinds of ragatmika bhakti - sambandhatmika bhakti and kamatmika
bhakti. Vraja's dasya, sakhya and vatsalya rasas are sambandhatmika bhakti and the sweet
love of the girls of Vraja is called kamatmika bhakti. Hence raganuga bhakti is also twofold -
sambandhanuga and kamanuga. In this particular age of Kali Sriman Mahaprabhu has blessed
the sadhakas that took shelter of His lotus feet by giving them the qualification to serve Sri
Vrsabhanu-nandini Sri Radharani, Who is situated at the pinnacle of kamatmika bhakti, as a
maidservant in the form of greed-propelled manjart bhava sadhana. This Raga Vartma
Candrika casts light on this path and takes the devotees that have taken shelter of this topmost
path of worship towards the lotus feet of Sri Sri Radha-Madhava - of this there is no doubt.

By the grace of Sriman Mahaprabhu His most beloved associate Srimat Ripa
Gosvamipada has established this r@ga-bhajana which is so dear to Sriman Mahaprabhu. He
composed two books, SrT Bhakti Rasamrta Sindhu and Sri Ujjvala Nilamani to make the difficult
to comprehend subject of raga-marga accessible to the sadhakas of the world. Just as Srila
Vigvanatha Cakravartipada composed a book named Sri Madhurya Kadambini on the basis of the
verses beginning with '@dau sraddha' from Sri Bhakti Rasamrta Sindhu, and thus greatly
benefited the sadhakas that covet prema, he has similarly analysed a number of slokas from
Bhakti Rasamrta Sindhu about rdga marga in this book, and thus greatly benefited the
raganugiya sadhakas.

The path of rdga marga is very rarely attained and hard to understand, and it is very
difficult to enter into without the mercy of the great saints that are fixed in bhajana, hence Srila
Granthakara (the author) has praised the devotees that are like Cakora-birds eager for one drop
of nectarean mercy from Srila Riipa Gosvamipada in this mangalacarana sloka (auspicious
invocation). Thus he depends on their grace while commencing this book. The sadhakas should
also try to understand the secrets of the path of ra@ga bhajana while depending on the grace of
such great souls. (1)

TEXT 2:

srimad bhakti sudhambhodher bindur yah parva darsitah
tatra raganuga bhaktih sanksiptatra vitanyate

"Previously I gave a concise description of raganuga bhakti, devotion following
one's spiritual passion, in my book named 'Bhakti Rasamrta Sindhu Bindu' (a drop
from the ocean of nectarean devotional flavours, a short summary of Srila Riipa
Gosvami's Bhakti Rasamrta Sindhu). Now, in this Raga Vartma Candrika, I elaborate
on this."



Krpa-kanika Vyakhya: Srila Visvanatha Cakravartipada has composed a booklet named
Bhakti Rasamrta Sindhu Bindu, containing the essence of Srimat Riipa Gosvamipada's Bhakti
Rasamrta Sindhu, to make it easily understandable for everyone. In this book he has shortly
described the characteristics of devotion, the different kinds of devotion, the sixty-four limbs of
bhajana, the thirty-two offenses to the deities and the ten offenses to the holy name that must
be avoided, the definitions of vaidhi bhakti and raganuga bhakti, the nine signs of the awakening
of priti, the signs of prema, rasa, vibhava, anubhava, the eigth sattvika ecstasies, the thirty-three
vyabhicari-bhavas, sthayi bhava, explanations of the rasas starting with santa, the statuses of
friendship and enmity for these rasas, rasabhasa and other things. The Gaudiya Vaisnavas
practise raganuga marga bhajana. Sri Riipa, Sanatana and the other Gaudiya Vaisnava Acaryas
are the dcaryas of raganuga, not of vidhi marga bha]/'amf. raga marga bhajana is an extremely
extensive subject matter, and the Gosvamis like Sri-Sri Rupa-Sanatana have described it
elaborately in their books. Therefore Srila Visvanatha Cakravartipada could not be satiated after
briefly describing the subject of rdga marga in Bhakti Rasamrta Sindhu Bindu and has described
the method of raganuga marga bhajana more elaborately in this book named Raga Vartma
Candrika, just to make it easy to understand for everyone. Thus it is the duty of all the raga-
marga sadhakas to attentively study this book. (2)

TEXT 3:

vaidhi bhaktir bhavet sastram bhaktau cet syat pravartakam
raganuga syac ced bhaktau lobha eva pravartakah

"When devotion is prompted by scriptural injunctions, then that is called vaidhi
bhakti, but when it is prompted simply by spiritual greed, then it is called raganuga
bhakti."

Krpa-kanika Vyakhya: We have explained that there are two kinds of sadhana bhakti -
'vaidhi' and 'raganuga', and the author is giving the characteristics of these two kinds of devotion
here. When devotion is prompted by orders received from the scriptures, which means that the
revealed scriptures describe how those who are averse to worshipping Lord Hari will have to
suffer by wandering through many miserable species of life as well as through hell, and one
commences bhajana out of fear of this suffering, then this is called vaidhi bhakti. In Sri Bhakti
Rasamrta Sindhu the definition of vaidhi bhakti is given -

yatra raganavaptatodat pravrttir upajayate
sasanenaiva Sastrasya sa vaidhi bhaktir ucyate (1.2.6)

"That devotion that knows no attachment or greed, but that is prompted by the orders
from the scriptures is named vaidhi bhakti."In his commentary on this verse Srila Visvanatha
Cakravartipada has written - r@go'tra sri marter darsanad dasama skandhiya tat tal lila sravanac
ca bhajana lobhah "The word raga can be used when one's worship is prompted by sacred greed
after seeing the beautiful deity of the Lord or by hearing about His pastimes in the Tenth Canto
of Srimad Bhagavata." When worship is not prompted by such greed, but by the orders of the
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scriptures, then it is called vaidhi bhakti. In Srimad Bhagavata (11.5.2-3) there is a clear
scriptural warning to those who are averse to worshipping Lord Hari, in the words of the Lord:

mukha bahiiru padebhyah purusasyasramaih saha
catvaro jajiiire varnd gunair vipradayah prthak
ya esam purusam saksad atma-prabhavam isvaram
na bhajantyavajananti sthanad bhrastah patantyadhah

"From the face, arms, thighs and feet of the Purusa (the Universal form) the four social
orders like the brahmanas, the gunas like sattva and the four stages of life, like householder life,
gradually emanated. Those within the varnasrama system who do not worship their own origin
Sri Hari, and therefore disobey and disrespect Him will fall down from their social station." cari
varnasrami yadi krsna nahi bhaje; sva-dharma koriya-o raurave padi maje (C.C.) "Those in the
four social orders who do not worship Krsna will fall into hell, even if they perform their
occupational duties." The devotion or bhajana marga that is thus prompted by scriptural
injunctions is called vaidht marga.

And the devotion that is prompted by greed, caused by hearing about the pastimes of Sri
Krsna, is called raganuga marga. Srimat Ripa Gosvamipada has given the following definition of
raganuga:

vir@jantim abhivyaktam vrajavasi-janadisu
ragatmikam anusrta ya sa raganugocyate

(Bhakti Rasamrta Sindhu 1.2.270)

"The devotion which is clearly present in the eternal associates of Vraja is called
ragatmika bhakti, and devotion in the wake of this ragatmika bhakti is called raganuga bhakti."
ragatmika bhakti mukhya vrajavasi-jane
tara anugata bhakti raganuga name (C.C.)

"The people of Vraja practise ragatmika bhakti and the devotion that follows in its wake
is called raganuga." In his Bhakti Sandarbha (310) Srimat Jiva Gosvamipada has written: atra
visayinah  svabhaviko visaya samsargecchatisayamayah prema ragah yatha caksur —adinam

saundaryddau; tadrsa evatra bhaktasya srt bhagavatyapi raga ityucyate. * * *

yasya puarvokte raga visese
rucir eva jatasti na tu raga visesa eva svayam tasya tadrsa raga sudhakara karabhasa samullasita hrdaya
sphatika maneh sastradi srutasu tadrsya ragatmikaya bhakteh paripatisvapi rucir jayate. tatas tadiyam
ragam rucyanugacchantt sa raganuga tasyaiva pravartate. "The natural love and desire of a sense
enjoyer for his favorite sense objects is called r@ga. Just as the eyes are attracted to beautiful
scenes and other senses are attracted to their favorite sense objects and need no encouragement
in this, similarly when the heart of a devotee is naturally attracted to the Lord then this anxious
thirst of love is called raga. * * * When even a semblance of the moonrays of the aforementioned
raga (which is situated within the hearts of the eternal associates of Krsna) falls on the crystal-
like heart of a devotee who attained a little taste for this aforementioned raga, but did not really
developed the real raga yet, then the whole heart rejoices, and when he learns about it from the
scriptures he develops a taste for the expert devotional service of these ragatmika devotees." The
purport of this is that when those devotees whose hearts are clear from lust, anger, greed and
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envy hear from the scriptures and the mouths of the saints about the loving skill in devotional
service of the ragatmika bhaktas their taste will awaken. With such ruci they will follow them
and thus their raganuga bhakti will commence. Thus it is to be understood. (3)

TEXT 4:

bhaktau pravrttir atra syat taccikirsa suniscaya
sastral lobhat tac cikirsu syatam tad adhikarinau

"Engagement in devotion according to the devotional scriptures means having
an exclusive desire to perform devotional practices. The two kinds of candidates for
devotional service (vaidhi and raganuga) commence for two different reasons: fear of
scriptural injunctions (the vidhi bhakta) and intense sacred greed (the raganuga
bhakta) respectively."

Krpa-kanika Vyakhya: In the bhakti sidhana marga there is no consideration of
individual qualification or distinction between different levels of practitioners, as is the case in
the jaana, karma and other sadhana margas. Bhakti is a sadhana path that can be followed by
anyone. Bhakti is beneficial for all, whether well behaved or ill behaved, knowledgeable or
ignorant, detached or attached. Since bhakti is the path for everyone there is no obstacle for
anyone to tread it. Thus the only factor that causes one to commence the practice of bhakti is
simply a strong desire to take part in its different events. This desire can arise for two reasons,
one is fear of the scriptural injunctions, which means that the scriptures prescribe that all living
entities should worship the Lord, and one commences bhakti out of fear that otherwise there
will certainly be trouble. The other one arises when one hears from the scriptures about the
expert love of the Lord's eternal associates and out of sacred greed one begins to desire bhajana.
In this way there are two kinds of candidates for bhakti. Srimat Ripa Gosvami has given
definitions of both these kinds of candidates, for vaidhi and raganuga bhakti. The definition of
the vaidhi-marga's candidate is as follows:

yah kenapyati bhagyena jata sraddho'sya sevane
natisakto na vairagya bhagasyam adhikaryasau

(Bhakti Rasamrta Sindhu 1.2.14)

"When, by a stroke of inconceivable luck, a person develops faith and liking for serving
Krsna (bhakti marga) due to having associated with great saints, but has not yet attained firm
attachment to the Lord and is only slightly averse to bodily attachments - such a person is
eligible for sadhana bhakti." The candidate for raganuga is described as follows:

ragatmikaika nistha ye vrajavasi janadayah
tesam bhavaptaye lubdho bhaved atradhikaravan



(Bhakti Rasamrta Sindhu 1.2.291)

"A person who is simply greedy after the unalloyed, ecstatic ragatmika bhakti-love for
Krsna of the Vrajavasis, is a candidate for raganuga bhakti."

The difference between the candidates for vaidhi and raganuga bhakti is that eligibility
for vaidhi bhakti is caused by 'sraddha' (faith) and eligibility for raganuga bhakti is caused by
lobha' (sacred greed). The candidate for vaidht bhakti gradually advances in his sadhana by
keeping his faith in the purports of the scriptures and some ruci gradually awakens as a result of
his reverential attitude towards the Lord, and meets with his sraddha. But this ruci remains a
secondary factor, and his bhajana continues mainly on the basis of his sraddha. And the
candidates for raganuga bhakti are prompted by greed after the sweet feelings of the nitya
siddha Vrajavasis. Their practice of ruci-sadhana gradually develops and meets with deep
sraddha; but here sraddha remains the secondary factor and ruci the primary. He remains
engaged in bhajana that bears the shape of sraddha, but in which ruci is primary. This is
definitely different in kind from the sraddha that prompts vaidhi bhakti and much more
powerful also, because the absorption that raganuga bhakti causes within the consciousness is
never created on purpose, since ruci is the innate function of the heart. This is the difference
between eligibility for vaidhi and raganuga bhakti. However, there is no difference in the course
of devotion or bhajana itself. In other words, all the items that are named as the items of vaidhi
bhakti, such as hearing and chanting, are also to be practised in raganuga bhakti (the author will
clearly describe that himself later). (4)

TEXT 5:

tatra lobho laksitah svayam $ri ripa gosvami caranair eva -
tat tad bhavadi madhurye srute dhir yad apeksate
ndtra sastram na yuktim ca tal lobhotpatti laksanam (B.R.S. 1.2.292)
vrajalila parikarastha srigaradi bhava madhurye srute dhir idam mama bhayat iti lobhotpatti-
kale sastra yukty apeksa na syat satyam ca tasyam lobhatvasyaivasiddheh. nahi kenacit sastra drstya
lobhah kriyate napi lobhaniya vastu praptau svasya yogyayogyatva vicarah ko'py udbhavati. kintu
lobhaniya vastuni srute drste va svata eva lobha utpadyate.

"Srila Riipa Gosvami has personally given the following definition of lobha
(sacred greed) in Sri Bhakti Rasamrta Sindhu: 'When the heart yearns for the
sweetness of the mutual feelings of Krsna and His eternal associates in Vraja, and one
is not dependent on scriptural injunctions or logical arguments, then that is the
definition of 'the cause of sacred greed'. If one thinks: 'Let me attain such sweet
feelings also', after hearing about feelings such as the transcendental erotic feeling
towards Krsna of His associates (the gopis) in Vraja, then one need not wait for
favorable sanctions from the revealed scriptures or logical arguments. If such
impetuses (scriptures and arguments) are there, then it can not be justly called 'sacred
greed'. This greed never arises in anyone on such bases, nor does the candidate ever
consider whether he is qualified for this path of raganuga bhakti or not. Rather, simply
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after hearing about the desired subject matter, or seeing it, that sacred greed will arise
in him.

Krpa-kanika Vyakhya: Here the blessed author describes the cause of greed for
raganugd bhakti, which is rooted in sacred greed, the means to attain that greed and the
symptoms of that greed. When one becomes slightly experienced by hearing the sweet stories
from Srimad Bhagavata and the lila-granthas of the rasika bhaktas that preach the same
conclusion about the feelings, forms and attributes of the Vrajavasis like Sri Nanda and Yasoda
that please all the senses of Sr1 Krsna one becomes independent from scriptural injunctions and
logical arguments and develops a certain consciousness, a desire for those sweet feelings - and
that is called the root cause of sacred greed. Srimat Jiva Gosvamipada has written in his Gopala
Campi-grantha (Purva 1.81):

harir gopa-ksauni-pati mithunam anye ca vividha

na nah kraram cittam mrdulayitum isa lavam api
aho! tesam prema vilasati harau yas tu balavan
harer va yas tesu drutayati sa eva pratipadam

"Nor Hari Himself, nor Goparaja Sri Nanda, nor Vrajesvarl Yasoda nor any of the other
people of Vraja could soften my cruel heart even slightly. But, aho! By constantly meditating on
the natural love of the Vrajavasis for Sri Krsna and Sri Krsna's natural love for the Vrajavasis my
heart is awakening and starting to melt!" This is the definition of the awakening of lobha.

Although attachment to the Lord is basically one and the same, there is a distinction
according to the self-identifation of the devotee and the way in which the Lord manifests
Himself. Vrajendranandana is the Original Personality of Godhead, the full manifestation of
both aisvarya and madhurya and the full object of loving attachment. The devotees also are
eligible to taste the sweetness of the Lord according to the amount of love they have for Him,
which in turn nourishes their own self-identification in relation with Him. In Vraja there are
four main rasas - dasya, sakhya, vatsalya and madhura. Of them, sakhya is more relishable than
dasya, vatsalya more relishable than sakhya and madhura more relishable than vatsalya.
Madhura bhava should be known as supreme.

The love of the Lord's servants is to be known as filled with awe and reverence. Although
Krsna's servants in Vraja, like Raktaka and Patraka, do not consider Him to be the Supreme
Lord, they see Him as the son of Vrajesvara Nanda Maharaja, a local prince and in this way they
see Sr1 Krsna as the Lord. Sakhya bhava should be accepted as a greater form of love, because
Sri Krsna's friends like Sridama and Subala consider themselves to be equal to Him and their
love is free from awe and reverence. In this carefree loving attitude: kandhe cade kandhe cadaya
kore krida rana; krsne seve krsne koraya apana sevana (C.C.) "They mount His shoulders, allow
Him to mount their shoulders and playfully fight with Him. Thus they serve Krsna and let Krsna
serve them also." Thus we can see the special sweetness of Sr1 Krsna surrounded by the
cowherdboyfriends, who are all endowed with sakhya bhava, in Srimad Bhagavata:

syamam hiranya paridhim vanamala barha, dhatu prabala natavesam anuvratamse
vinyasta hastam itarena dhunanam abjam, karnotpalalaka kapola mukhabja hasam
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(Bhagavata 10.23.22)

"Sri Syz‘imasundara wore yellow garments, had a garland of forestflowers around His
neck, an enchanting crown of peacockfeathers on His head, a dancing dress which was colored
by mineral pigments such as rubies around His waist, He kept His left arm on the shoulder of a
friend who stood next to Him and He twirled a playlotus around in His right hand. He wore
lotus flowers in His ears, His cheeks were flanked by enchanting curly locks and His lotuslike
face was beautified by a soft sweet smile." From this statement it is understood that Sri Krsna's
manifestation is much more attractive when He is with His devotees who take shelter of a
fraternal mood towards Him than when He is with His devotees who take shelter of a mood of
servitude.

Then again, Sri Krsna's manifestation is even sweeter when He is with the devotees who
have taken shelter of a parental mood towards Him, like His father and mother, than when He is
with His friends. In Srimad Bhagavata Sri Suka Muni describes it thus:

krtagasam tam prarudantam aksini kasantam aiijan masini sva panind
udviksamanam bhaya vihvaleksanam haste grhitva bhisayantyabagurat (10.9.11)

"During the Dama-bandhana /ila Krsna, who had been naughty, wept and rubbed His
eyes with His hands so that His eyeliner was spilled all over His face. Although Sri Yasoda saw
that her son was overwhelmed by fear she held His hand and chastised Him just to frighten
Him." Because in this pastime Krsna was most absorbed He manifest Himself in an even more
attractive way when He was with His devotees that had taken shelter of a parental mood than
when He was with His fraternal devotees. He will never display a manifestation of fear in front
of His servants or friends, as He did when He was thus absorbed in feelings of fear. According
to the progression of absorbtion in transcendental pastimes one must definitely also accept a
progression of sweetness.

Then again, the sweet love of the Vrajasundaris, that are endowed with maha-bhava, is
seen as most special, because they have forgotten everything else out of great absorption in their
love for the Lord, even more than those in the fraternal or parental moods. Hence the
manifestation of the Lord is also truly incomparable when He is in their vicinity. When Sri Krsna
sat down next to the gopis on the bank of the Yamuna during the Rasa-night, Sri Suka Muni
described the great manifestation of His sweetness as follows:

tatropavisto bhagavan sa isvaro; yogesvarantar hrdi kalpitasanah
cakasa gopt parisad gato'rcitas trailokya laksmyeka padam vapur dadhat

(Bhagavata 10.32.14)

"S17 Krsna, the Original Godhead, for whom the kings of yogis make a seat in their hearts
during their meditations, sat down on a seat that the gopis made for Him with their garments.
When He was thus honoured and surrounded by the Gopa-sundaris He displayed a form that
contained the beauty of all the three worlds."



Of these mahabhava-endowed Vrajasundaris the love of mdadanakhya mahabhava-
endowed Sri Radharant is again the greatest, and in Her vicinity Sri Krsna manifests Himself in
the most beautiful way. The sakhis and maiijaris that take shelter of Her are blessed by entering
into an ocean of Yugala Madhuri. Sriman Mahaprabhu and the @caryas that have taken shelter of
Him have preached the worship of Radha's service or maiijart bhava to the world. When the
aspirant attains the grace of a great soul who has taken shelter of this maijart bhava, and he
hears about the expertise in Yugala-service of Vraja's eternal maidservants like Rapa Mafijari and
Rati Maiijari he becomes greedy after this feeling without bothering about scriptural injunctions
or logical arguments. This is what prompts the raganuga bhajana of the Gaudiya Vaisnavas.
When one does depend on scriptural injunctions or logical arguments one can not really speak of
greed, for no one will become greedy through scriptural knowledge. When one sees the desired
object or hears about it greed will automatically awaken and there will be no consideration
whatsoever of being qualified or not for attaining the desired object.

ragamayi bhaktira hoy ragatmika nama;
taha suni lubdha hoy kon bhagyavan
lobhe vrajavasi-bhave kore anugati;
sastra-yukti nahi mane - raganugara prakrti (C.C.)

"Devotion full of sacred passion is called ragatmika. If a fortunate soul becomes greedy
after that devotion after hearing about it he will eagerly follow the feelings of the people of Vraja
without bothering about scriptural injunctions and logical arguments. Such is the nature of
raganugd bhakti." (5)

TEXT 6:

sa ca bhagavat krpa hetuko'nuragt bhakta krpa hetukas ceti dvividhah. tatra bhakta krpa hetuko
dvividhah praktana adhunikas ca. praktanah - paurva bhavika tadrsa bhakta krpotthah, adhunikah etaj
janmavadhi tadrsa bhakta krpotthah. ddye sati lobhanantaram tadrsa guru carandsrayanam. dvitiye
guru carandsrayanantaram lobha pravrttir bhavati. yad uktam:
krsna tad bhakta karunya matra lobhaika hetuka
pusti margataya kaiscid iyam raganugocyate

"There are two causes for the appearance of the aforementioned sacred greed:
The mercy of God or the mercy of another anuragi devotee. There are again two kinds
of mercy bestowed by a devotee: praktana and adhunika. praktana means mercy
bestowed by a raganuga bhakta in a previous life, and @adhunika is mercy bestowed in
the present birth. The praktana-devotee takes shelter of the lotus feet of a raganuga
guru after the sacred greed has arisen in him, the adhunika will get that sacred greed
only after having surrendered to the feet of such a guru. It is said (in Bhakti Rasamrta
Sindhu): "The only causes of the appearance of sacred greed is the mercy of Krsna or
His devotee. Therefore some call the path of raganuga bhakti also pusti marga (the

path of grace)."



Krpa-kanika Vyakhya: After giving the definition of the cause of sacred greed the
blessed author now describes the causes for attaining this greed. Greed for raganuga bhajana
can only be attained by the grace of Sri Krsna or the grace of the great saints that are themselves
passionately attached to the sweet feelings of Sr Krsna's associates. Krsna rarely bestows His
mercy on new aspirants, therefore almost always this sacred greed arises by the grace of the
aforementioned saints.

There are two kinds of sacred greed that arises by the grace of the saints - praktana and
adhuniki. Those who have attained lobha by the mercy of raganuga saints in previous births will
revive the cultivation of that lobha in their present birth and go on with rdganuga bhajana,
taking shelter of the feet of a guru according to their previous lives' samskara (cultivation),
which can be dasya or sakhya or so. Those who did not cultivate such greed in their previous
lives first take shelter of the lotus feet of a guru, and after they hear about the great love of Sri
Krsna and His eternal associates the greed awakens within them. There is no other means than
the grace of $17 Krsna and His pure devotees to attain this greed for raganuga bhajana, and the
blessed author has proven it by quoting a sloka from Bhakti Rasamrta Sindhu. In his
commentary on this sloka Srimat Jiva Gosvamipada has written: krsneti - matra padasya vidhi
marge kutracit karmadi samarpanam api dvaram bhavatiti tad vicchedarthah prayoga iti bhava.
"The word matra is used in the above sloka 'krsna tad-bhakta karunya matra labhaika hetuka'
because sometimes the offering of fruitive activities can lead to entry into vaidhi bhakti, whereas
raganugd bhakti is only (matra) attained through grace." Greed for raganuga bhakti is more
rarely attained than bhava or rati in vidhi bhakti, and it is only attainable through grace (Sri
Mukunda Dasa Gosvami). The devotees from the Vallabha Sampradaya call this raganuga marga
pusti marga (the path of grace). (6)

TEXT 7:

tatas ca tadrsa lobhavato bhaktasya lobhaniya tad bhava praptyupaya jijadasayam satyam sastra
yuktyapeksa syat. sastra-vidhinaiva Sastra-pratipadita yuktyaiva ca tat pradarsanat nanyathda. yatha
dugdhadisu lobhe sati katham me dugdhdadikam bhaved iti tad upaya jijasayam tad abhijsapta jana
krtopadesa vakyapeksa syat. tatas ca gam krinatu bhavan ityadi tad upadesa vakyad eva gavanayanatad
ghasa pradana tad dohana prakaranadikam tata eva Siksen na tu svatah. yad uktam astama skandhe -
yathagnim edhasy amrtam ca gosu bhuvy annam ambidyamane ca vrttim yogair manusya adhiyanti hi
toam gunesu buddhya kavayo vidanti.

"Now, when both the above-mentioned kinds of 'greedy' devotees become
inquisitive about how to attain the desired feeling of Krsna's eternal associates in
Vraja, then we see that they are dependent on information from the revealed scriptu-
res or on logical arguments. The way can only be shown through the rules set forth by
the scriptures and their resultant logical arguments. There is no other way. Just like
when one is greedy for cow's milk, one must ask someone who knows about it how to
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get that milk, and one is dependent on that trusted person's instructions. That person
will say: "You should buy a cow", and will also instruct one how to bring the cow, how
to feed it grass and how to milk it. One does not attain the required knowledge just-
like-that, without being instructed. It is said in the Eighth Canto of Srimad Bhagavata:
"Just as people get fire from firewood, milk from cows, foodgrains and water from the
earth and money from trade, and thus keep themselves alive, in the same way, O
Visnu, You are attained by the practice of different kinds of yoga, through the
attributes of nature and through the use of one's intelligence. That is what the poets
say." (S.B. 8.6.12)

Krpa-kanika Vyakhya: Previously it was mentioned that there are two kinds of greedy
devotees - the praktana and the ddhunika. Greed for any mortal worldly thing is temporary, and
is satisfied as soon as this insignificant object has been attained. But greed for the loving service
of Sri Krsna is not like that. Greed for the Unlimited is also unlimited; without attaining the
Unlimited this greed is not satisfied. The special thing about raganuga bhakti is that one is
greedy for the sweet relish of the love of the Vrajavasis and their skill in relishing Sri Krsna's
sweetness. When sacred greed has awoken by the grace of such great saints the greedy aspirant
will inquire about where to get the desired object, and for this he is dependent on the scriptures
and logical arguments. Although there is no dependence on the scriptures and logical arguments
when sacred greed awakens, the means to obtain the desired object are shown through the
scriptural injunctions and the scriptural arguments. There is no other way to get it, for, although
raganugd bhajana is not prompted by regulative principles it is not un-Vedic. It is known as
Vedic because taste for it is a reality. Although it is seen to be independent from scriptural
revelation , these (scriptural arguments) are prompted by taste for rdga, and thus it is to be
known as situated within raganuga.

To make this subject matter easily accessible the blessed author has given an example.
Just as someone who is eager to drink milk will approach a trusted and experienced person and
ask him how he can get to drink milk, and this person will tell him to buy a cow, give it grass to
graze to nourish it and to milk it, and that thirsty person will obtain milk by following these
instructions, there being no other way, in the same way an aspirant who is greedy after the sweet
feelings of the people of Vraja will have to inquire from the saints who already relish these sweet
mellows and from the relevant scriptures about how to attain these feelings. It is in no way
possible to get to know these means of attainment automatically, without scriptural guidance. In
the eighth Canto (6.12) of Srimad Bhagavata it is written:

yathagnimedhasyamrtam ca gosu bhuvyannam ambiadyamane ca vrttim
yogair manusyd adhiyanti hi tvam gunesu buddhya kavayo vadanti

Lord Sri Brahma told Lord Visnu in his praises: "Just as people get fire from firewood,
milk from cows, foodgrains and water from the earth and money from trade, and thus keep
themselves alive, in the same way, O Visnu, You are attained by the practice of different kinds of
yoga, through the attributes of nature and through the use of one's intelligence. That is what the
poets say." In other words, just as by rubbing wood fire is produced, by milking a cow milk is

extracted, by ploughing and digging one can get grains and water from the earth and by doing
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trade one can make profit, similarly the learned sages in this material world, that consists of
three modes of material nature, can attain You, who are transcendental to the three modes of
material nature, by following the process of bhakti yoga in the form of hearing and chanting
Your glories as ordered by S¥i Guru, and, being engaged by You, they will also instruct others in
the means by which they can attain You (purports by Srila Sridhara Svamipada and Sri
Vigvanatha). The purport of this verse is that just as there are scriptural instructions given by
which to attain all kinds of desired things within the material world, similarly the scriptures are
also describing how to attain feelings in relation to St Krsna. Therefore, although there is no
dependence on the scriptures while sacred greed awakens, there is a dependence on scriptural
injunctions when one wants to attain the desired feelings. When one sees that the taste of a
devotee is opposed to scriptural injunctions we must understand that no real taste has awoken
within that person, but that person has just developed some mayika (illusory, mundane) feeling,
appearing as some transcendental feelings. When real ruci has awoken the scriptural injunctions
will follow it (it will be ordained by the scriptural injunctions). Before ruci has arisen bhajana
will be done according to scriptural injunctions, and after ruci has arisen the scriptural
injunctions will follow the ruci. In this way it is to be understood. (7)

TEXT 8:

sa ca lobho raga vartma vartinam bhaktanam guru-padasraya laksanam arabhya svabhista vastu
saksat prapti samayam abhivyapya 'yatha yathatma parimijyate'sau mat punya gatha sravanabhidha-
naih, tatha tatha pasyati vastu siksmam caksur yathaivanjana samprayuktam. iti bhagavad ukter bhakti
hetukantah karana suddhi taratamyat prati dinam adhikadhiko bhavati.

Lord Krsna Himself describes (in Srimad Bhagavata 11.14.26) how the devotee
on the path of sacred passion advances and becomes more purified and more obsessed
with sacred greed by the day, from the initial stage of surrender to the feet of a guru
up to the point in which he directly attains the Lord: 'The more one's mind gets
purified by hearing and chanting of My beautiful pastimes, the better one is able to
discern the subtle reality (of the Self), just as the eye is better able to perceive more
and more subtle things when it is treated with medicinal ointment'.

Krpa-kanika Vyakhya: The definition of the generation of sacred greed has been given
as follows: It is the craving to relish the sweet mutual feelings of Sri Krsna and the residents of
Vraja, that awakens after hearing stories about it from devotional scriptures like Srimad
Bhagavata and which is independent from scriptural injunctions and logical arguments.
Practically, the craving for one's beloved object is named 'greed'. When the greed of a raganuga
aspirant leads him down the road of rdga, keeping his beloved object in the centre, then it
awakens a special taste for the forms and pastimes of Sri Krsna and His associates. At first the
greed of an aspirant will be scattered over many different subject matters and cannot focus on
the actual beloved object, but when sadhana bhajana ripens this greed will give up all other
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subject matters and will focus on the beloved. In this paragraph the blessed author shows how
this sacred greed gradually develops.

After the raganugiya practitioner has taken shelter of the lotus feet of Sri Guru the
stream of his bhajana starts flowing as he engages in hearing and chanting the glories of the
Lord in the company of the devotees. Thus his heart is gradually cleansed from vices like lust
and becomes completely immaculate. The purer his heart gets through this cleansing-process,
the stronger the sacred greed will get in his heart. The blessed author then quotes a verse from
Srimad Bhagavata, which emanated from Sri Krsna's lotus mouth, to prove his point —

yatha yathatma parimpjate'sau mat punya gatha sravanabhidhanaih
tatha tatha pasyati vastu siksmam caksur yathaivasjana samprayuktam (Bhag. 11.14.26)

Sri Krsna told Uddhava: "O Uddhava! Just as the eyes that are anointed with siddha
ointments gradually become cleansed and free from disease so that they will be able to perceive
more and more subtle objects, similarly the practising devotee will perceive more and more
subtle things as his heart gets purified by hearing and chanting about My sacred pastimes." In
his commentary on this verse Sripe‘lda Visvanatha Cakravarti has written: adi bhajanam arabhya
kevalaya bhaktyaivatma sodhana taratamyena sravana Kirtana smarandadi taratamyat man
madhuryanubhava taratamyam prapnotityaha yatha yatheti. "As one commences the path of
bhajana and cleanses one's heart more and more through the practice of pure devotion,
consisting of hearing, chanting and remembering the glories of the Lord, one will be able to
experience My sweetness more and more. This is described in this verse." (8)

TEXT 9:

udbhiite tadrse lobhe sastra darsitesu tat tad bhava prapty upayesu 'dcarya caitya vapusa
svagatim vyanaktityuddhavokteh kesucid gurumukhat kesucid abhijia mahodayanuragt bhakta mukhat
abhijiatesu kesucid bhakti mrsta cittavrttisu svata eva sphuritesu sollasam evatisayena pravrttih syat.
yatha kamarthinam kamopayesu.

"When the aforementioned sacred greed has appeared in the heart one becomes
enlightened in different ways. Uddhava Mahasaya says in Srimad Bhagavata (11.29.6):
'Krsna reveals Himself through the acarya (spiritual master) or through the agency of
the Supersoul.' Thus some devotees attain knowledge about the feelings of Krsna and
His Vraja-associates from the mouth of a guru, some from the mouth of a learned
raganuga-devotee, and some, whose hearts have been purified by the practice of
devotional service, will have this knowledge directly revealed to them from within
their hearts. Then, just as a sense enjoyer automatically becomes engaged in having
his senses gratified, without depending on anyone's encouragement, similarly the
raganugiya practitioner will automatically be seen as very happy in attaining his
desired feelings.

Krpa-kanika Vyakhya: How the sacred greed for the expert love of the people of Vraja
will gradually increase within the heart of a raganugiya sadhaka once it has awoken there is
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described by the blessed author in this paragraph. In Srimad Bhagavata we find the following
statement spoken by Uddhava to Sri Krsna -

naivopayantyapacitim kavayas tavesa brahmayusapi krtamrddhamudam smarantah
yo'ntar bahis tanu-bhrtam asubham vidhunvann acarya-caitya vapusa svagatim vyanakti

(Bhagavata 11.29.6)

'O Lord! The wise devotees attain the pinnacle of transcendental bliss when they
remember Your benevolence, and even if they had a lifetime of Brahma at their disposal they
would not be able to pay off their debt to You, for You appear externally as the Guru to teach
them and internally You are present to guide them, destroying all unfavorable and inauspicious
desires for sense gratification and giving their hearts experience of Yourself." Following this
statement of Uddhava some devotees obtain the nectar of instruction from the lotusmouth of Sri
Guru and others proceed with raganuga bhajana under the guidance of an experienced
raganugd saint. Some of them will even have the craving for bhajana automatically infused
within the heart, which is purified by the practice of sadhana bhakti. Then, just as a sense
enjoyer automatically becomes engaged in having his senses gratified, without depending on
anyone's encouragement, similarly the raganugiya practitioner will automatically be seen as very
happy in attaining his desired feelings. (9)

TEXT 10:

tac ca sastram sarvopanisat sarabhiitam 'yesam aham priya atma sutas ca sakha guruh suhrdo
daivam istam' ityadi vakya nicayakara sri bhagavata maha puranam eva. tatha tat pratipadita bhakti
vivarana caicu $ri bhakti rasamrtarnavadikam api. tatratyam vakya-trayam yatha - krsnam smaram
janam casya prestham nija samihitam. tat tat katha ratas casau kuryad vasam vraje sada. iti. seva
sadhaka rapena siddha riapena catra hi. tad bhava lipsuna karya vrajalokanusaratah. iti. sravanot-
kirtanadini vaidhi-bhaktyuditani tu. yanyangani ca tanyatra vijiieyani manisibhih. iti. trikam atra
kamanuga pakse eva vyakhyayate.

"In Srimad Bhagavata Maha Purana, which is the essence of all the Upanisads,
Lord Kapila speaks the following words (3.25.38): 'To the devotees I am the beloved,
the very Self, the son, the friend, the spiritual master, the well-wisher, Fate, or the
chosen deity.' And the 'Bhakti Rasamrta Sindhu' of Srimad Riipa Gosvami, which
describes the devotion propounded by Srimad Bhagavata, provides the following three
verses: 'The devotee should remember Krsna and an eternally liberated devotee of
Krsna's of his own choice. He should always live in Vraja and be attached to topics
concerning Krsna and that favorite devotee of his.' (1.2.294); 'Both in his material and
in his (mentally conceived) spiritual body should one follow in the footsteps of the
people of Vraja, always desiring their feelings and activities.' (1.2.295); and: 'The
practitioner of raganuga bhakti should also perform all the limbs of vaidhi bhakti, such
as hearing and chanting, as far as they are favorable. This is what the learned say.
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(1.2.296)" These three verses explain the position of the kamanuga devotee (those
serving in a transcendental erotic feeling)."

Krpa-kanika Vyakhya: Herebefore we have indicated that the scriptural injunctions are
the means to attain the desired transcendental feelings. Now it is described which scriptures we
must rely on for that. Srimad Bhagavata Mahapurana, which is the essence of all the Upanisads
and Bhakti Rasamrta Sindhu, the book which contains all the divine bhdagavata rasa that was
bound within the whorl of Srimat Riipa Gosvamipada's lotuslike heart and that explains all the
devotion that was propounded by Srimad Bhagavata - from all these scriptures the rules of
worship of ragatmika bhakti and its subsequent raganuga bhajana is learned.

The blessed author first quotes a verse (3.25.38) from Srimad Bhagavata, which was
spoken by Si1 Kapiladeva - yesam aham priya atma sutas ca sakha guruh suhrdo daivam istam.
Bhagavan Kapiladeva says: "I am their (My devotees') lover, soul, son, friend, preceptor, heart's
friend and worshipable deity." When Srimat Jiva Gosvamipada describes rdga bhakti in Bhakti
Sandarbha (310) he quotes this verse and explains it as follows: "In this verse the word priya
refers to Sri Krsna as the lover of the gopis, atma refers to the Param Brahma, in which form the
four Kumaras and other santa-bhaktas see Him, suta means the son of Sri Vrajesvara (Nanda
Maharaja), sakha the friend of Sridama and others, and guru the superior of Pradyumna and
others. All these devotees are interlocked in a loving relationship with Sri Krsna. He is
someone's brother, someone else's maternal uncle, someone else's husband, etc., and in many
ways He manifests Himself as the heart's friend (suhst) of all these devotees that have all these
different relationships with Him. For His servant Daruka He manifests Himself as the
worshipable deity (ista-deva), this is very well known.

Previously it has been said that the love which carries the strong desire to attain union
with the Lord is called r@ga. But the rdga which Rudra showed towards the Lords form of
Mohini Mirti is not to be accepted like that. This is because the Lord accepted the appearance
of Mohini Miirti to deceive Sr1 Rudra, and when Rudra saw this appearance of Mohini Marti his
mind became very agitated by desires to unite with Mohini. The attachment that Rudra had for
Mohini cannot be called ra@ga, because he had been deluded by maya and had attained feelings
of lust. This lust was caused by his enchantment with Her form, therefore this cannot be
accepted as raga.

The devotion that is thus prompted by raga (divine attachment), in which particular
attachments exist with defined self-identifications such as consorthood, and that mainly consists
of hearing, chanting, remembering, serving the lotus feet and offering oneself is called
ragatmika bhakti. This raga bhakti manifests itself automatically, just like the waves of the
Ganga. This is sddhya bhakti, not sadhana bhakti. This means that there is no procedure of
sadhana here. The kind of devotion that follows in the wake of this sadhya bhakti. that consists
of sravana, kirtana and so, is named raganuga bhakti.

In Sri Bhakti Rasamrta Sindhu Srimat Rapa Gosvami describes raganuga bhajana in
three verses. The first of them is - krspam smaran janam casya prestham nija samihitam. tat tat
katha ratas casau kuryad vasam vraje sada (1.2.294) 'Remembering one's own beloved
Nandanandana Krsna and His dearmost associates of one's own choice and taste, being attached
to speaking about them and living in Vraja (if possible physically, if not then at least always
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mentally)." The second verse: seva sadhaka rapena siddha riapena catra hi; tad bhava lipsuna
karya vrajalokanusaratah "On the path of raganuga bhakti one is engaged in the service of Si1
Krsna in one's sadhaka riipa, which means the present physical body, as well as in one's siddha
deha, which means one's mentally conceived, own desired body, desiring the ecstatic love of Sri
Krsna's beloved devotees that are situated in Vraja and following in their footsteps." The third
verse runs: sravanotkirtanadini vaidha bhaktyuditani tu; yanyangani ca tanyatra vijiieyani
manisibhih "All the items of devotion that were discussed for vaidhi bhakti are also practised
and depended upon in raganuga bhakti. The wise devotees practise the items that are proper for
their own mood, but they do not act contrary to their own mood." The blessed author will later
explain these three verses in connection with kamanuga.

The devotion that follows in the wake of ragatmika bhakti is called raganuga bhakti. The
devotion that is manifest in Krsna's eternal associates in Vraja is called ragatmika bhakti. This
ragatmika bhakti is twofold - sambandha rapa and kama rapa. The devotion of servants like
Raktaka and Patraka, friends like Sridama and Subala and parents like Nanda and Yasoda are
called sambandha rapa ragatmika bhakti, while only the amorous devotion of Syi Radha and the
other beautiful girls of Vraja is famous as kama rapa ragatmika bhakti. Just as there are two
kinds of ragatmika bhakti, namely sambandha-riipa and kama rapa, there are also two kinds of
raganuga followers of them - sambandhanuga and kamanuga. Sriman Mahaprabhu and the
Gaudiya Vaisnava Acaryas that surrendered to His lotus feet have preached the kamanuga
bhakti-love of radha dasya, or manjari bhava sadhana to the world. Therefore, the blessed
author has determined that he would explain these above three verses in the scope of kamanuga

bhakti. (10)

TEXT 11:

prathamatah krsnam — smaran  iti  smaranasydtra  raganugayam mukhyatvam ragasya
manodharmatvat. prestham nija bhavocita lila vilasinam krsnam vrndavanadhisvaram. asya krsnasya
janam ca kidrsam nija samihitam svabhilasaniyam sri vrndavanesvari lalita visakha sri ripa
manjaryadikam.  krsnasyapi nija  samihitatve'pi  tajjanasya  wjjvala  bhavaika  nisthatvat  nija
samihitatvadhikyam. vraje vasam iti asamarthye manasapi. sadhaka sarirena vasas tu uttara slokarthatah
prapta eva. sadhaka ripena yathavasthita dehena. siddha riipenantas cintitabhista tat saksat sevopayogi
dehena. tad bhava lipsuna - tad bhavah sva prestha krsna visayakah sva samihita krsna janasrayakasca
yo bhava ujjvalakhyas tam labdhum icchata. seva manasaivopasthapitaih saksad apyupasthapitais ca
samucita dravyadibhih paricarya karya. tatra  prakaram dha vraja  lokanusaratah  sadhaka-
rapenanugamyamand ye vrajalokah $ri rapa gosvamyddayah ye ca siddha-rapenanugamyamanah
vrajalokah $ri riipa manjaryadayas tad anusaratah. tathaiva sadhaka-riapenanugamyamana vrajalokah
prapta krsna-sambandhino janas candrakantyadayah dandakaranya-vasi munayas ca brhad-vamana
prasiddhah srutayas ca yathasambhavam jieyah. tad anusaratas tat tad acara drstyety arthah. tad evam
vakya-dvayena smaranam vrajavasam ca uktva sravanddinapy daha - Sravanotkirtanadiniti. guru
padasrayanadini tvaksepa labdhani. tani vina vrajalokanugatyadikam kim api na sidhyed ity ato
manisibhir iti manisaya vimrsyaiva svtyabhava samucitany eva tani karyani na tu tad viruddhani.

"First of all, through the words 'remembering Krsna' (Bhakti Rasamrta Sindhu
1.2.294), it is indicated that remembrance (smarana) is the main item of raganuga
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bhakti. Raga is a special feature of the mind. The beloved is the Lord of Vrndavana,
Sri Krsna, who enjoys pastimes suitable to His own feeling. With 'His people also' is
meant: His beloved eternal associates in Vraja, that transcendental personality that the
practising devotee favours, like Vrndavanesvari Sr1 Radhika, Sri Lalita, Visakha, Sri
Riipa Maiijari, and so on. Although they are Krsna's favorites, they are also more
favorite to those devotees who desire to enter into the brilliant erotic relationship with
Krsna. If one can not live in Vraja physically, one must at least mentally do so. But the
next verse (1.2.295) clearly explains how one must live in Vraja physically. Living with
the sadhaka ripa means in the physical body of the practising devotee, and the siddha
ripa means one's own desired mentally conceived spiritual body, that is suitable for
direct transcendental service to Sri Krsna. tad bhava lipsund means: being eager to
attain the brilliant erotic feelings towards Krsna of one's favorite devotees in that
feeling, like Sr1 Radhika and the gopis. How to serve? With paraphernalia that are
collected either mentally or physically. How to follow in the footsteps of the people of
Vraja? In one's physical body one follows in the footsteps of Srila Riipa Gosvami and
other saints that lived in Vraja and in the mentally conceived spiritual body one follows
in the footsteps of Srimati Riipa Maijari and other eternal associates of Krsna.

The people of Vraja that should be followed in the sadhaka rapa, such as
Candrakanti, the sages of the Dandaka-forest, whose story is related in the Brhad
Vamana Purana, as well as the srutis (Upanisads), have attained their spiritual relati-
onship with Krsna. One should act like these Vrajavasis. In this way the first two verses
described smarana and living in Vraja and the third verse (1.2.296) describes practices
such as hearing about Krsna's pastimes. All other limbs of devotional practice, such as
taking shelter of the feet of the guru, are attained through the practice of hearing and
chanting. Without hearing and chanting one's allegiance to the people of Vraja will be
unsuccessful, hence the word manisibhih was used. This means that intelligent persons
will, with the help of their sense of discrimination, practise those limbs that are
favorable to one's own devotional feelings and not those that are opposed to that.

Krpa-kanika Vyakhya: The blessed author has quoted three verses from Sri Bhakti
Rasamrta Sindhu and has explained that in terms of the kamanuga devotees, beginning with the
first verse, where the devotee practises the remembrance of Sr1 Krsna, who enjoys according to
His own feelings, and his own favorite associates of Krsna, such as Sri Radha, Lalita, Visakha and
Sri Ripa Maijari. Raga is the natural function (dharma) of the mind, and so is smarana.
Therefore the blessed author says that smarana is the main and major item of raganuga bhajana.
Srila Narottama Thakura Mahasaya has said: sadhana smarana lila, ihate na koro hela, kaya
mane koriya susara. manera smarana prana, madhura madhura dhama, yugala vilasa smrti
sara. sadhya sadhana ei, iha boi ara ndai, ei tattva sarva vidhi sara (Prema Bhakti Candrika). "Do
not neglect the practice of lila smarana, keep this as the essence with body and mind. The very
life-force of the mind is smarana, which is the abode of all sweetness, and the essence of
smarana is the pastimes of Radha and Krsna.This is the means, this is the goal, and there is
nothing apart from this. This truth is the essence of all regulative principles." Smarana is the
very life-force of the mind; a mind that does not remember the Lord is like a lifeless corpse. The
body that contains no soul serves as food for the dogs and jackals, and in the same way the
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enemies of lust and anger always bite the mind that is not engaged in remembering the Lord.
When life is still in the body the dogs and jackals flee away in fear, and similarly when lust and
greed see that the mind is animated by remembrance of the Lord they will flee far away. Not
only that, the glories of smarana are unlimited. smaratah pada kamalam atmanam api yacchati;
kintvarthakaman bhajato natyabhistan jagad guruh (Bhag. 10.80.11) "The Universal Teacher Si1
Krsna even gives His very self to the person who remembers His lotus feet. What then to speak
of giving him money and sense gratification, which is not even desired by the devotees? 1In his
commentary on this verse S Jiva pada has written: smaratah smarate. saksat pradurbhiya
atmanam smartur vastkarotityarthah (Bhakti Sandarbhah 277) 'Sri Krsna will personally appear
before the person who remembers Him and give Himself to him, which means that He is
subdued by the devotee who remembers Him."

Srimat Jiva Gosvamipada has mentioned four kinds of smarana: nama smarana, rapa
smarana, guna smarana and lila smarana. Of them, lila smarana is the best, for it automatically
includes nama, ripa and guna smarana. The remembrance of the pastimes of Radha and Krsna
is the essence of all regulative principles, for it is both the means and the goal. Therefore it is
the remembrance of the pastimes of Radha and Krsna that make raganuga bhajana so special.
The raganugiya sadhaka remembers the eightfold daily pastimes of Sr1-Sr1 Radha-Madhava and
Their girlfriends like Lalita and Visakha and they meditate how they render devotional service in
allegiance to the maiijaris headed by Si1 Riipa Maiijari. Such rdga bhajana is the unprecedented
merciful gift of Sriman Mahaprabhu. The remembrance of S$ri-Sr1 Radha Madhava's intimate
pastimes is not possible without the remembrance of Sri Gauranga's pastimes, and thus we see
that in the Gaudiya Vaisnava Sampradaya there is a system of remembering the eight-fold daily
pastimes of S$r1-Sr1 Gaura Govinda.

The raganugiya sadhakas perform their bhajana while residing in Vraja, and it is said
that when one is unable to reside in Vraja physically one must reside there mentally. For
instance, madhvabhave gudam dadyat. "Honey is needed, but when that is not available one
must use brown sugar." Vraja Vasa is one of the five main items of bhajana that has
inconceivable potencies. This is a most confidential item of bhajana. In the Puranas it is
desribed that simply by living in Mathura-mandala for one day one attains Haribhakti, which is
prayed for even by the liberated souls. Therefore it is always advised to the sadhakas to live in
Vraja and to engage in discussing topics of the pastimes of the beloved deity. Living in Vraja-
bhaimi specifically enables one to visualize the pastimes of one's beloved S$ri-Sr1 Radha-Madhava.

In his commentary to Brhad Bhagavatamrta 2.4.1 Srimat Sanatana Gosvamipada has
written: kutracid brahmandasyantar bahis ca muktipade'pi adrstam ato vananam antar madhye
nivasata tat parsadoktam sri vaikunthaloka sadhananusthanadikam sarvam eva vismrtam
vimohad iveti yathatyanta mohat sarvam vismrtam bhavet tathetyarthah. yad va vismrtam
ivetyanvayah. tatas ca vimohad iti etad bhiimi-sobhaya cittakarsanad ityarthah. evam mathnati
sarvesam mano vilodayatiti mathura sabdartho dhvanitah "The beauty I beheld in Vraja-bhami,
this extraordinary beauty I had not seen anywhere in the universe, or beyond it, or even in the
muktipada, where the liberated souls dwell. By staring at the beauty of Sr1 Vrndavana and by
living in its forests I became so enchanted that I even forgot about practising the s@dhana that
was prescribed to me by the Lord's associates and that was going to elevate me to Vaikuntha.
Nowhere did I experience such beauty, such bliss that attracted my mind and made me forget
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everything. Because Vraja-dhama thus agitates (manthana) everyone's minds and causes one to
forget everything else it is known by the name of Mathura.

In the sadhaka-body, which is the present physical body, as well as in the siddha ripa,
which is the mentally conceived spiritual body which is suitable for direct service to Them, or
the Guru-given maiijari-svaripa, raganugiya devotees serve S$11-Sri Radha-Madhava in the wake
of the people of Vraja and nourish the powerful desire to relish the wonderfully brilliant erotic
sweetness of Their forms, attributes and pastimes in their hearts. Just as one serves Syi-Sri
Radha-Madhava in the external sddhaka-body with different articles according to the particular
time, similarly one meditates on rendering such services mentally with the same articles
collected with the siddha riipa in the Yogapitha (this is called mantramayi upasana). Then again
one meditates on rendering service to Sri-Sri Radha-Madhava in one's siddha svaripa in the
kingdom of the eightfold daily transcendental pastimes according to the right time (this is called
svarasiki upasana).

The sadhaka should serve in two ways, in allegiance to the people of Vraja. As far as he is
able to, the sadhaka should render service or do bhajana like Syi-Sri Riipa-Sanatana by living in
Vraja, keeping their example of renunciation, dispassion and loyalty before him, and in his
siddha ripa he should mentally render service in allegiance to Vraja-people like Sri Riipa
Maiijari. Or he will attain devotional service in the form of a gopi in Vraja by doing bhajana in
allegiance to nitya siddha-gopis, sakhis like Candrakanti', the munis who lived in the Dandaka-
forest or the goddesses who preside over the srutis and that were described in the Brhad
Vamana Purana. The sadhaka should mentally render service while following in their footsteps,
in allegiance to their activities. sadhane bhavibo yaha, siddha dehe pabo taha (Prema Bhakti
Candrika) "According to what I have thought of during my sadhana I will get a siddha deha."
Following this rule the sadhaka will be blessed by attaining the service he meditated upon in the
lila-kingdom with his siddha-body. There are two kinds of raganuga bhajana -

'bahya' ‘antara' ihara dui to sadhana; bahya - sadhaka dehe kore sravana kirtana
mane - nija siddha deha koriya bhavana; ratri dine kore vraje krsnera sevana (C.C. Madhya 22)

"There are two kinds of practice: External and internal. Externally one practises hearing
and chanting within one's physical s@dhaka-body, and internally one meditates on one's own
siddha-body, in which one serves Krsna in Vraja day and night."

Without practising limbs of bhajana such as hearing and chanting within the external
sadhaka body the sadhaka can not attain perfection in either destroying maya, becoming free
from vices in his own bhajana or in his allegiance to the people of Vraja. With hearing and
chanting is meant following as much as possible the 64 items of bhajana, starting with taking

1 In the Padma Purana it is seen that a Gandharva-maiden named Candrakanti, after seeing the wonderful beauty
of the Sri Gopala Mirti, became eager to play with Him, and thus descended in a partial incarnation and
worshipped Gopala by dancing for Him with other girls. After thus attaining Him in a divine form which was
suitable for His enjoyment she received a boon from Brahma, Sri Gopala's pure devotee, that she could descend
entirely and meet with $r1 Vrsabhanu's daughter. In his commentary on 11 Bhakti Rasamrta Sindhu Sri Jiva has
written that this Gandharva-daughter Candrakanti, who serves as an example of deep absorption in raganuga
sadhana, is Sri Radha's vibhiti (form of Her prowess), but that at the time she achieved perfection Sri Radha gave
her Her friendship, and considered that all her activities, both in sadhana and in siddhi, were performed by
Herself. For this reason the devotional scriptures indicate that Candrakanti and Srimati are non-different
(commentary on Bhakti Rasamrta Sindhu 1.3.14).
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shelter of a guru, that Srimat Riipa Gosvami has mentioned in his Bhakti Rasamrta Sindhu
grantha. Some people imitate the gopt deha with the sadhaka deha, dressing and ornamenting
the physical body like women do, but this is not approved of by the Vaisnavacaryas like Si1 Riipa
and Sanatana Gosvami. An intelligent s@dhaka should use his discriminating intelligence and
follow the items of bhajana properly. He should not act contrary to his own feelings, for that will
cause obstructions to his attainment of prema. (11)

TEXT 12:

tani carcana bhaktavahangropasana mudra nyasa dvaraka-dhyana rukminyadi pajadinyagama
sastra vihitanyapi naiva karyani. bhakti marge'smin  kincit kincit anga vaikalye'pi dosabhava sravandt.
yad uktam - yandasthaya naro rajan na pramadyeta karhicit. dhavan nimilya va netre na skhalen na
pated iha. iti. na hyangopakrame dhvamso mad bhakter uddhavanv api. iti ca. angi vaikalye tv asty eva
dosah. yan sravanotkirtanadin bhagavad dharmandsritya ity ukteh. sruti smrti puranadi paicaratra
vidhim vinda. aikantikt harer bhaktir utpatayaiva kalpate. ityuktes ca. lobhasya pravartakatve'pi nija
bhava pratikalanyuktani sarvani sastra vihitanam tyaganaucityam iti buddhya yadi karoti tada dvaraka-
pure mahisi jana parijanatvam prapnoti. yad uktam - riramsam susthu kurvan yo vidhi-margena sevate.
kevalenaiva sa tada mahisttvam iyat pure. kevalenaiva krtsnenaiva na tu nija bhava pratikalan mahist
pajadin  kamscit kamscid amsan parityajyetyarthah."nirnite kevalam iti trilingatveke krtsnayoh" ity
amarah. kevalena vidhi-margena pure mahisitvam misrena mathurayam iti vyakhya nopapadyate. pure
yatha mahisitvam tatha mathurayam kim riapatvam. kubja parikaratvam iti cet kevala vaidhi-bhakti
phalad api misra vaidhi-bhakti phalasya apakarsah khalu anyaya eva. ramaniruddha pradyumna
rukminya sahito vibhuh. iti gopala tapani sruti drstya rukmini parinayo mathurayam ity ato rukmini
parikaratvam iti vyakhya tu na sarva laukiki. radha-krsnopasakah katham kubjam va rukminim va
prapnoti iti dvitiyas canyayah. vastu tastu lobha pravartitam vidhi-margena sevanam eva ragamarga
ucyate vidhi pravartitam vidhi-margena sevanam ca vidhi-marga iti. vidhi vinabhitam sevanam tu sruti
smrtyadi vakyad utpata prapakam eva.

Worshipping oneself as the Supreme Lord, using mudras (making ritualistic
signs with the hands) or nyasa, meditating on Krsna's pastimes in Dvaraka,
worshipping Krsna's Queens in Dvaraka are practices not to be done by a raganuga
sadhaka, although they may be described in the Vedic scriptures. If, on the path of
devotion, there is a slight deficiency on the part of the devotee, that will not be a fault;
that can be seen in the scriptures. In the Eleventh Canto of Srimad Bhagavata the
Nine Yogendras tell king Nimi: "O King! A person who takes shelter of the path of
devotion will never be in danger. Even if he runs over this path with his eyes closed he
will not trip or fall!" The Lord Himself also tells Uddhava (in Srimad Bhagavata 11.29.-
20): "O Uddhava! In this endeavour of devotion to Me there can not be even the
slightest loss or destruction!" There is a fault in failing to practise the angis (vital items
of bhajana), though. The word yan in the former verse means that one must take
shelter of the angis of bhagavata dharma, like hearing and chanting. It is also said (in
the Narada Paificaratra) that that exclusive devotion to Lord Hari that does not follow
the rules and regulations prescribed by the srutis, smrtis, Puranas, or the Narada
Paiicaratra, is simply causing disturbance.
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If someone, overcome by spiritual greed, begins on the path of bhajana, but still
feels that it is not proper to give up all rules prescribed by the revealed scriptures,
even if they are unfavorable to his own (sweet, spontaneous) ecstasy, and meditates on
Dvaraka-lila etc., then he will attain the transcendental position of an associate of
Lord Krsna's Queens in Dvaraka. This is confirmed in the scriptures (Bhakti Rasamrta
Sindhu 1.2.303): "One who has the great desire to make love with the Lord, but who
worships Him solely with vidhi bhakti, will become a Queen in Dvaraka." The word
kevala in this verse means krisnenaiva, or not giving up any unfavorable item of his
practice, such as worshipping the Queens in Dvaraka and being exclusively dedicated
to the path of vidhi bhakti. The Amara Kosa-dictionary confirms that the word kevala
can mean krtsna: nirnite kevalam iti trilingam tv eka krtsnayoh. Still, we can not
suggest that, just as if one worships exclusively in vidhi marga one will become Lord
Krsna's Queen in Dvaraka, so one will attain Krsna in the abode of Mathura by
practising a mixture of vidhi bhakti and raganuga bhakti. How can one, after all,
become a Queen in Mathura like in Dvaraka? If you answer: You will become an
associate of Kubja in Mathura, then I will say that this is unfair. (After all, the rasa of
Kubja with Krsna is inferior to the rasa of the Queens of Dvaraka. This is explained in
Srila Riipa Gosvami's Ujjvala Nilamani). How then can one get something inferior
through the practice of mixed vidhi-raga bhakti, which is superior to plain vidhi
bhakti? The Gopala Tapani Upanlsad proves that Rukmini was married in Mathura.
One verse of the Gopala Tapani Sruti states: "Vibhu Sri Krsna, Balarama, Aniruddha,
Pradyumna and Rukmini eternally dwell in Mathura". Therefore the explanation that
one will become an associate of Rukmini in Mathura as a result of mixing vidhi bhakti
with raga bhakti is also not reasonable, because not everyone confirms that Rukmini is
married in Mathura. How can one become an associate of Kubja or Rukmini after
worshipping Sri Radha-Krsna? That is a second injustice. Actually, when one follows
vidhi marga prompted by sacred greed, that is called raganuga bhakti, and when one
follows vidhi marga and is prompted by scriptural injunctions, that is called vidhi
bhakti. When one worships Krsna without following the rules set out by the srutis,
smrtis and Puranas, (as the aforementioned verse from the Narada Paificaratra proves)
then that is considered a social disturbance.

Kapi-kaéikd Vyiikhyd: Here the blessed author mentions the kind of conduct that
works against the feelings desired by the rdgdnugéya sidhakas. ahaagropdsand. That is, while
engaged in formal worship, worshipping the Lord with a sense of nondifference: "I am Cré
Kéfiéal". mudrd. To show signs to the demigods with both hands during formal worship.
dvdhané, sthdapané, sannidhdpané, sannirodhané, sakalékaraéa, avaguéohané, amdtékaraéé and
paramékaraéé - these eight mudrds are being used. After that caikha, cakra, gadd, padma,
miifiala, ¢driga, khaoga, piga, aikuga, garuoa, ¢révatsa, kaustubha, veéu, abhaya, vara and
vanamdld are shown. At the time of offering dsana also special mudrds are shown - padma,
svasti, artha, pddya, dcdma and others, totalling sixteen. nydsa - There are many, like mditdkd-
nydsa (Aao-aiga nydsa), anta mdtdikd nydsa, bdhya mdtdkd nydsa, saahdra mdtakd nydsa,
péoha-nydsa, dnyddi nydsa, aiga nydsa, kara nydsa, vydpaka nydsa and so on. Although
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meditation on Dviraké, worship of Rukmiéé and other Queens and other practices have been
mentioned by the Vedic scriptures these items of worship should not be practised by a
rdgdnugéya sddhaka during their formal worship, since they oppose the feelings of the
rdgdnugéya sddhakas.

One may ask here: "Will there not be a fault by thus not following the Vedic injunctions?"
To this the author answers: "Even though there may be some discrepancies or loss in the
different items of bhakti sddhand, there will be no fault in that!" To prove this the blessed
author quotes a verse from Crémad Bhigavata:

ydndsthdya naro rdjan na pramddyeta karhicit
dhdvan nimilya vd netre na skhalen na pated iha (11.2.35)

Crépida Kavi Yogéndra told Mahirdja Nimi: "O King! A person who takes shelter of this
theistic path (bhdgavata dharma) will never be bewildered. Even if he transgresses the scriptural
injunctions while treading this bhakti path, he will not stumble or fall." The blessed author
writes in his Sirdrtha Darginé O€ki to this verse: yathd padanydsa sthinam atikramya paratai
pada nydsena gatir dhivanaa tasydlpatve skhalanaa bahutaratve patanam api sambhavet atra tu
bhakti mérge bhajana dharmasydigino vihitdigdanda alpatardtikrame bahutardtikrame vd karma
mdrga iva na pratyavdyé bhavet. atan phalin na bhragyet, tatrdpi netre nimélyeti vartamdne api
netre mudrayitvetyanena jidtodpyatikrame na dofiair kim utdjidtveti jidpitama "Overrunning the
place of one step to proceed to the next place is called dhdvana (running), and it is possible to
fall after tripping even a little. If a person makes a few small mistakes or many mistakes on the
path of devotion, which consists of items like hearing and chanting, he will not fail or be
hampered like on the path of karma, and he will also not be deprived of the result. It is
described that even though one may have eyes one may run with eyes closed. If a sddhaka
knowingly overlooks or ignores one particular item of devotion, he will still not be at fault. Then
it is needless to say that he does not commit a fault when he acts out of ignorance.

The Lord told His dear devotee Cré Uddhava with His own lotusmouth:
nahyaigopakrame dhvaaso mad bhakter uddhavdévapi (Bhig. 11.29.20) "O Uddhava! From the
very outstart this religion of devotion to Me cannot bring even the slightest ruination due to
faults committed by the practitioner!" Although there is no fault on the path of devotion due to a
lapse or a failure in one of its limbs, still there will be a fault if one makes a failure in the aigés
(main limbs of devotion) such as arcand (formal worship), or if one acts in a contrary way. It is
said before; yéndsthdya. The word ydn in this verse means that if there is a failure in the proper
execution of the aigés hearing and chanting of bhégavata dharma, while one attempts to follow
them correctly, there is no fault, but if one fails to execute the aigés like hearing and chanting
altogether one will certainly be at fault. In the Brahma Yédmala it is said:

cruti smati purdéddi paicardtra vidhia vind
aikéntiké harer bhaktir utpétdyaiva kalpate

"If one violates the devotional principles that have been defined by the Criitis, Smatis,
Puridéas and Pagscaritra, and concocts some new path of unalloyed devotion, he will simply cause
social disturbance." The purport of this is that devotional practices that do not correspond with
the definitions and divisions given in the aforementioned scriptures, that have been narrated by
realized sages with flawless visions, are not accepted as bonafide devotional practices. This is
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because all the transcendental truths are revealed to the sages, who are endowed with superior
vision. Therefore when some new kind of devotion is revealed that is not mentioned by them,
then this is considered a social disturbance, since it certainly violates the basic principles of
devotion (miila aigés). Thus the verse from the Ydmala defines that there is a fault in improper
execution of devotion.

It has been described that scriptural injunctions prompt vidhi bhakti and sacred greed
prompts rdaganugd bhakti, and that the rdaganugéya sidhakas that have become greedy after the
love of Vraja also do bhajana according to the scriptural injunctions. When one begins bhajana,
being overwhelmed by sacred greed, but still practises items that have been mentioned as
unfavorable to one's own feelings in rdga mérga, such as meditating on Dviraki, thinking: "It is
not proper to give up all activities enjoined by the scriptures", then one will attain the position of
an assistant of the Queens of Dvirakid pura. To prove this, the blessed author quotes a verse
from Cré Bhakti Rasdmata Sindhu:

riraasda suiichu kurvan yo vidhi mérgeéa sevate
kevalenaiva sa tadd mahifiétvam iydt pure (B.R.S. 1.2.303)

"A person who desires to make love with Cré Kafi€a, but serves only through the vidhi
mdrga, will attain the position of a Queen of Dvirakd." The blessed author has personally
commented upon this verse. Here the word kevala means kdtsnenaiva, or to the full extent. This
means that one does not give up even one item of pure vidhi mdrga sddhana that may be
unfavorable to one's own desired mood, like worshipping the Queens that are situated in
Dviraké-dhédma. The word kevala means kdatsna. This is described with the words triliiganteka
katsnayon in the Amara Kofia, from the verse nirééte kevalam iti.

If someone wants to give the following explanation that: "Simply by sticking to vidhi
mdrga sddhana one will become a maidservant of the Queens of Dviraki, and when one mixes
rdga mdrga sddhana with vidhi mdrga bhajana one becomes an associate of the Queens of
Mathurd, then this is completely illogical and incompatible, for this kind of explanation would
arouse all kinds of questions. The first question is: Just as it is understood that becoming an
associate of the Queens of Dvirakd means becoming an associate of Queens like Rukmi&é, which
queen's servants are we supposed to become in Mathurd? If the answer to this is that you are
understood to become an associate of Kubji-devé, then that is completely unjust, because the
rasa-gdstras proclaim that the rasa of Kubji-devé is inferior to that of the Queens like Cré
Rukmiéé. Dviraki's Queens have 'samaiijasd rati' and Kubja has 'sddhdraéé rati'. Sidhdraéé rati
is the abode of saumbhogecchd (desires for personal sexual satisfaction), while samanjasd rati may
occasionally be interrupted by sambhogecchd; from this we can understand that samasjasd rati is
to be considered better than sddhdraéé rati. Then again, if one attains the status of associate of
Rukmiéé in Dviraki by following only vaidhi bhakti, and one attains the status of associate of
Kubjd in Mathurd by following a mixture of rdga bhakti and vidhi bhakti, then the following of
only vaidhi bhakti would bring forth a greater result than following a mixture of rdga bhakti and
vaidhi bhakti, and that would be very unfair - of this there is no doubt.

ramdniruddha pradyumna rukmiéyd sahito vibhui: "The omnipresent Cré Kafiea
eternally dwells in Mathurd-dhdma with Cré Baladevacandra, Cré Aniruddha, Cré Pradyumna
and Cré Rukmiéédevé. If, in accordance with this sentence from the Cré Gopila Tédpané Cruti,
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one says: "Cré Rukmiéé-devé was married in Mathurd, therefore as a result of mixing rdga bhakti
with vidhi bhakti one can become an associate of the Queen known as Cré Rukmiéé", then this is
also not correct, for not everyone agrees that Rukmiéi was married in Mathurd. If this was to be
accepted another great incongruity would arise, for if a worshipper of Cré Radhi-Kéfiga would
attain Kubjd-rdéé or the status of an associate of Rukmiéé-devé, that would be another kind of
injustice. In his commentary on the verse of Bhakti Rasdmata Sindhu here under discussion, the
blessed author has written: yeficia tu vanddvane rdidhd-kdanéayor médhurydsvéidane'bhildnan athaca
nydsa mudrddi vaidhé mdrgéinusdreéa bhajanaa tefida dvdrakdyda na rukmiéé-kintasya prdptis
tatrabhilandbhdvdt. na vd vanddvane ¢ré rdadhd-kanéayon praptin raga mdrgeéa bhajandbhdvdit.
tasmdit teficia vidhi mérgeéa bhajana kdryasya aicvarya jidnasya pridhdnyaa yatra yathdbhiitasya
¢ré vanddvanasydage goloke ¢ré radhd-kaiéayou priptin na tu ¢uddha médhuryamaye vandévane
iti jiieyam "If someone desires to make love with Cré Kafiéa without eagerly longing for things
related to that, such as Vraja, and does not give up items of worship such as worshipping the
Queens or meditating on Dvirakd, however unfavorable they may be, and thus serves in the
vidhi mdrga (through meditation and practice of the mantra of gopékéinta), he will become an
associate of the Queens of Dvirakid. Those who desire to relish the sweetness of Cré-Cré Ridhi-
Kéfiga in Cré Vanddvana but still practise vidhi mdrga bhajana with items such as nydsa and
mudrd, will not attain Dvirakd, because they do not desire Rukmigi-kinta. On the other hand,
because they do not practise the pure rédga mdérga bhajana they also do not attain Cré Radha-
Kéfiga in Vanddvana. Therefore such a practitioner of vidhi mérga bhajana will attain Cré-Cré
Ridhi-Kafiéa in Cré Goloka, in the sector of Cré Vandivana where the majesty of Kafi€a prevails
- not the purely sweet Vandivana. Crémat Riipa Gosvdmé has described Goloka as a vaibhava
(majestic manifestation) of Gokula.

Actually when one follows vidhi mdérga, but is prompted by sacred greed, this bhajana is
called rdga mdrga, and when one practises vidhi mérga bhajana prompted by scriptural
injunctions then this is called vidhi mdérga. In Cré Nirada Pancaritra worship of Cré Kafiéa that
is not based on the regulative principles is described as a social disturbance. Especially as long as
genuine taste for the expert passionate love of the eternal Vrajavisé-associates has not arisen, the
rdgdnugd-path mixed with vidhi must be followed. Ruci or lobha means that having no taste for
anything else but the worship of Kanéa, purely for His pleasure. The constitutional characteristic
of this is hearing from the scriptures what it is that Cré Kéfiéa likes, and worshipping accordingly
with great eagerness and thirst or sacred greed, and the marginal characteristic is losing taste for
everything else but that. (12)

TEXT 13:

atha rdaginugdyd aigdnyanydni bhajandni kéni kéddagéni kia svariipdéi kathaa kartavydni
akartavydni vetyapekiidydm ucyate. svdbhéiioa-bhivamaydni svdbhéiioa-bhdva-sambandhéni, svibhéioa
bhéavdnukiidni svdbhéiiva-bhivaviruddhdni svibhénda-bhiva-viruddhdni iti paica vidhini bhajandni
gdstre dagyante. tatra kanicit sidhya sidhana riipaéi kanicit sidhyaa premdéaa prati upddina karaédni

tadasthdni iti. etdni vibhdjya dargante.
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The scriptures show five kinds of devotional practices to make clear which other
limbs of devotion are to be practised in rdginugd bhakti, what they are like, what are
their characteristics, what is to be done and what is not to be done. They are: those
filled with the desired feeling, those related to the desired feeling, those favorable to
the desired feeling, those not opposed to the desired feeling and those opposed to the
desired feeling. Of them some are both the practice and the goal (the only difference
between them being that the former is an 'unripe' stage and the latter is the 'ripe
stage'), some are the direct cause of attaining the goal (prema), some the indirect
cause, some are helpful, some are harmful and some are neutral. All these divisions
have been shown.

Kapi-kaéiké Vyikhyi: To ascertain who is eligible for rdgdnugd bhakti it has been said:
rdgdtmikaika nifichd ye vrajavdsi-janddayai; teiicia bhdavdptaye lubdho bhaved atrddhikdravin
(B.R.S. 1.2.291) "A devotee who becomes greedy after the exclusive love for Cré Kafiéa of the
rdgdtmikd Vrajavisés is eligible for rédgdnugd bhajana." When greed awakens taste will come for
léld smaraéa, from this ruci comes relish of the sweet pastimes and from the experience of these
sweet pastimes the sacred greed becomes again more deep. Hence [éld smaraéa is the main item
of this rdgdnugd mdrga. But for entering into léld smaraéa purification of heart is absolutely
necessary. When the heart is impure the mind cannot be steady and when the mind is restless or
unsteady one cannot become absorbed in [éld smaraéa. Hence one must take shelter of the main
items of bhajana, such as hearing and chanting, and the more the heart gets purified by
continuing in bhajana, the more the heart becomes attracted to léld smaraéa, and thus smaraéa
also gradually becomes deeper and deeper. Therefore, although léld smaraéa is the main item of
rdgdnugd mdrga, one should not neglect or drop the external practises like hearing and chanting.
Just as one's internal sddhana becomes nourished by the external practice of hearing and
chanting, similarly one awakens one's relish for the external practices through the internal
practices. If one says that the two nourish each other and then one neglects or drops the external
practice, trying just to immerse the mind in léld smaraéa, the mind will gradually dry up and
become contaminated by contemplating the sense objects. On the other hand, rdgdnugd
bhajana is also not performed simply by diligently practising the external items and dropping or
neglecting léld smaraéa. Therefore the rdga sddhaka should practice both the external and
internal items.

Now the division of all the items of this rdgdnugd mdrga has been shown. The blessed
author says that other parts are also practised within rédgédnugd bhakti, he explains what these
parts are, what kinds of them there are, what is their nature, how they are to be practised and
which unfavorable items are to be renounced - the rdginugéya sidhaka will certainly want to
know these things. In the scriptures there are five kinds of bhajana-practices mentioned - 1)
those that are filled with the desired feelings, 2) those that are related to the desired feelings, 3)
those that are favorable to the desired feelings, 4) those that are not unfavorable to the desired
feelings, which means not favorable and also not opposed to the desired feelings, and 5) those
that are unfavorable or harmful to the desired feelings.

Of these five kinds of practice some are both belonging to the means as well as the goal,
the difference lying only in ripeness and unripeness, and some items are are the direct cause for
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the desired goal of prema, whereas others are the indirect cause. Some are harmful and some
are marginal, which means that they are neither helpful nor harmful. The blessed author himself
gradually describes these practices by dividing them. (13)

TEXT 14:

tatra ddsya sakhyddéni svibhéiioa bhdavamaydni sddhya sddhana riipdéi. gurupaddgrayato
mantra japa dhydnddéni sddhyaa pratyupdddna-kéiraéatodd bhédava sambandhéni. 'japen nityam ananya-
dhén' ityddyukte nitya katydni japyain svibhéiiva saasargé kanéa ndma mahd manun' iti gaéoddega
dépikokten siddha riipendnugamyamdndndm api mantra japa darcandt upddina kéraéatvena bhiva
sambandhéni gdn sarvendriydéi vindan eva san mama gopa-stré-jana-vallabho bhavaty-abhénda saasargi
kanéa ndma eva mahd-manun sarva mantra ¢reiidha ity afoddagdkiiaro dagikiiarag ca mantra eva
arthid ukto bhavatéti gaéoddega dépiki vikydrtho jieyai. svéya bhdvocita ndma ripa guéa lélddi
smaraéa ¢ravaéddéni upddina kdraéatvodt bhiva sambandhéni. tathdhi - ‘namdni riipdéi tad arthakdni
gdyan vilajjo vicared asaiga' iti. '¢divanti gayanti gaéanty abhékiinagai smaranti nandanti tavehitaa jand'
ityddyukter abhékiina katydani. atra rdgdanugdyda yan mukhyasya tasydpi smaraéasya kértandidhénatvam
avagyaa vaktavyam eva kértanasyaiva etad yugddhikdratvdt sarva bhakti-mdrgeiiu sarva ¢dstrais
tasyaiva sarvotkariia pratipddandic ca.

Servanthood, friendship and so on are all both the means and the goal and are
svibhéiioa bhdvamaya, full of the desired feeling. Items of bhajana, from 'taking
shelter of the feet of a guru', upto 'mantra japa' and meditation, are bhiva sambandhé,
or 'related to the desired feeling, and are direct causes for attaining the goal, love of
God. Statements such as 'always do japa with a fixed mind' indicate nitya kdtya, or
perpetual duties. Those who follow the order of the Gaéoddeca Dépiki to 'always to do
japa of the mahd-mantra of their beloved Kaiiéa and His associate's holy name in their
mentally conceived spiritual bodies', are also called 'related to the desired feeling',
which is a direct cause for attainment of their goal. The explanation of the Gopiila-
mantra, according to the Gaéoddeca Dépiki, is: The lover of the gopés (gopéjana
vallabha) is pervading all my senses (govinda). Kafiéa's holy name in the form of the
eighteen-syllable or ten-syllable Gopéla-mantra, which is explained here as the best of
mantras, is the best example of what is related to the desired feeling. Another direct
cause to what is bhdva sambandhé is hearing about Cré Kaiiéa's transcendental forms,
qualities, names and pastimes, in a way which is suitable to one's own feelings. It is
said: "One should wander alone, giving up all shyness and sing songs about Kéiiéa,
glorifying the sweetness of His form and names.", and: "All the devotees attain
paramount bliss by constantly describing, remembering, and hearing about Your
character." In this way these practices are proven to be related to the desired feeling
(bhdva sambandhé). Previously it was discussed that smaraéa is the chief item of
rigdnugd bhakti, but even this is dependent on kértana. In the present age of Kali
everyone can enter into bhajana (devotional life) through the means of kértana. All the
scriptures of all devotional paths proclaim that kértana is the very best limb of bhakti.
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Kapi-kaéikd Vyikhyé: After describing what are the five kinds of devotional practices
in rdgdnugd bhajana the blessed author proceeds in elaborating on them. Servanthood,
friendship and living in Vraja are some of the items of bhajana that are full of the desired
feelings. They are immutable both in the stage of accomplishment and practice, and thus when
the rdaganugéya sddhaka attains perfection he will achieve the devotional service in Vraja in
servitude or friendship he thought of during his practice of sadhana in his siddha svaripa,
according to the time or the desired place. Hence these items of bhajana are considered both
the means and the goal, and thus they are filled with the desired feelings.

The different items of bhajana, starting with taking shelter of a guru, and continuing with
bhajana items like rendering service to the guru, doing japa and meditation, are all direct causes
for the attainment of the goal of prema, and thus they are related to the desired feelings.
upadana means upadiyate nimittataya svikriyate iti: That which is accepted as the direct cause
for attaining prema. For this reason they are called 'related to the desired feelings'. japen nityam
ananya dhih "One should always, daily, practise japa with a fixed mind." From this scriptural
reference we can understand that this is an eternal duty. japyah svabhista-samsargi krsna nama
mahamanuh "Always do japa of the maha-mantra of the beloved Krsna and His associate's holy
name." In this statement from Sri Radha-Krsna Ganoddesa Dipika it is written about Sri Radha
as upasya (worshipable deity). Therefore, when we see that the sadhakas are practising japa of
the holy names of those in whose footsteps they are following in their siddha svaripa, then
certainly this mantra japa is related to the desired feelings as a direct cause, of this there is no
doubt.

Now the blessed author will give an explanation of this part of the S$ri-Sr1 Radha-Krsna
Ganoddesa Dipika-verse 'svabhista samsargt krsna nama mahamanu' which was mentioned. The
word 'Govinda' means 'He who pervades all of my senses (go) is Gopijanavallabha, the lover of
the cowherdwives. Therefore this krsna nama mahamantra is related to the desired feelings.
Here it is ascertained that the 18-syllable or 10-syllable mantra are the very best mantras.

In his discussion on raganuga bhakti in Sri Bhakti Sandarbha (312 anuh) Srimat Jiva
Gosvami writes the following about the mantra japa of the raganugiya sadhaka: kecid
astadasaksara dhyanam godohana-samaya vamsi vadyam akrsta tat tat sarvamayatvena bhavayanti;
yatha caike tadrsam upasanam saksad vrajajana visesayayaiva mahyam $ri gurucaranair mad
abhista visesa siddhyartham upadistam bhavayami. saksat tu $ri vrajendranandanam sevamana
evasa iti bhavayanti. This means that in the 18-syllable mantra Sri Krsna is experienced in four
divisions. The mantra's cause, the arising of its syllables, the presiding deity and the worshipable
form. Therefore some devotees meditate on Sri Krsna in a concealed way while doing japa of
this mantra. The question is here, how can superiors like Sri Nanda Baba, Sri Baladeva and
others be present when at the same time $i7 Radha and the other sweethearts of SiT Krsna are
present? Even if they are there, they will be contrary to the desired feeling. What is the solution
to this? The solution is that when Sri Krsna plays His flute while milking His cows, everyone
gathers together, feeling attracted to this fluteplaying. This must be thought of thus. Again
others may be thinking while doing mantra japa: "Although I am a person from Vraja myself, I
was so unfortunate that I was deprived of direct worship. Hence S$ri Gurudeva has mercifully
instructed me in this mantra, so that my devotional aspirations can reach perfection." But even
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during such a practice of mantra japa he will think that: "I am personally rendering service to Sri
Vrajendranandana."

The blessed author says that the devotional practices, such as hearing and so of the
names, forms, qualities and pastimes of Sri Krsna, that are suitable to one's own feelings, are
called direct causes for the attainment of the goal, and thus they are called 'related to the
desired feelings.' The practitioners of manjari bhava, who take shelter of the madhura rasa,
should know that the holy names of Sr1 Krsna, the beloved of Sri Radharant, His form of the
king of the erotic flavours, His qualities like His being subdued by His sweethearts, and His
different erotic pastimes with Sri Radharani and Her girlfriends, headed by Lalita, are all
suitable to his own feelings. To prove that a raga sadhaka should unceasingly hear, chant and
think about these names, forms, qualities and pastimes of Sr1 Krsna, the blessed author has
quoted some verses from Srimad Bhagavata. éripﬁda Kavi Yogindra told Maharaja Nimi -

srnvan subhadrani rathanga-paner janmani karmani ca yani loke
gitani namani tad arthakani gayan vilajjo vicared asangah (Bhag. 11.2.39)

"The sddhaka should wander around without any company, giving up all shame while
singing the holy names and glories of the auspicious birth and activities of Cakra-pani Sri Krsna,
that are celebrated in the scriptures and in traditional succession, as well as their purports." In
her praise of S17 Krsna, ST Kunti-devi said:

Srnvanti gayanti grnantyabhiksnasah smaranti nandanti tavehitam janah
ta eva pasyantyacirena tavakam bhava pravahoparamam padambujam (Bhag. 1.8.36)

"O Lord! The devotees become ecstatic when they hear, speak, sing or think about Your
pastimes, and thus they swiftly get to see Your lotus feet, that remove all fear of material
existence." These quotations prove that these practices, that are related to the desired feelings,
should be continued unceasingly.

It has been said that the limb of smarana is the most important limb of this raganuga
bhajana. The blessed author has said that even this bhajana-limb of smarana is to be known as
subservient to the limb of kirtana. The reason why the bhajana-limb of smarana is subservient
to the limb of kirtana is that the naturally fickle mind of the sadhaka is initially not able to
practise smarana, therefore the bhajana-limb of smarana is dependent on purification of the
heart. Even when the heart is not yet pure the limb of kirtana can be practised. As the kirtana
emanates from the vocal sense-organ it automatically becomes a mental practice, and the sense
of hearing is also blessed by the audial reception of the kirtana. The consciousness naturally
becomes steady when it is regulated by the voice and the ears, that steer both the external and
the internal senses, and when the consciousness becomes steady the bhajana-limb of smarana
becomes easily accessible. Actually the sankirtana increases the bliss of smarana and through
smarana again the sweet bliss of sankirtana is increased. Thus they both nourish and increase
each other, and smarana is prescribed along with nama kirtana - suddhantah karanas cen nama
kirtanaparityagena smaranam kuryat (Bhakti Sandarbhah - 265 anuh)

In this Kali-yuga the bhajana-limb of kirtana is prescribed. Therefore all the scriptures
have declared that the bhajana-limb of kirtana is the most elevated of all limbs of devotion.
Srimad Bhagavata, the essence of all the Vedanta, says:
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krte yad dhyayate visnum tretayam yajato makhaih
dvapare paricaryayam kalau tad dhari-kirtanat (Bhag. 12.3.52)

"The results attained in the Satya-yuga by meditating on Visnu, in the Treta-yuga by
offering huge sacrifices and in the Dvapara-yuga by deity worship, are all attained in the age of
Kali simply by Svi Hari-kirtana."

kalim sabhajayantyarya gunajinah sara bhaginah
yatra sankirtanenaiva sarvah svartho'bhilabhyate (Bhag. 11.5.36)

"The great sages, who know the essence and qualities of things, praise the age of Kali, for
in it the human race can attain all perfection simply by chanting the holy name of the Lord."

‘tapamsi sraddhaya krtva premadhya jajiire vraje' ityujjvala nilamanyukter anugamyamananam
Srutinam premanam prati tapasam karanatoavagamat kalavasmin tapo'ntarasya vigitatvat 'mad artham
yad vratam tapah' iti bhagavad ukter ekadast janmastamyadi vratani tapo rapani iti nimitta karanani
naimittika krtyani akarane pratyavaya sravanan nityani.  tatraivaikadasi  vratasyanvaye 'govinda
smaranam nrnam yad ekadasyuposanam' iti smrter upadana karana smaranasya labhad amsena bhava
sambandhitvam api vyatireke tu 'matrha pitrha caiva bhratrha guruha tatha' ityadi skandadi vaca-
nebhyo  guruhantrtvadi  sravanan namaparadha labhah  ‘'brahmaghnasya surdpasya  steyino
gurutalpinah' iti visnu-dharmottarokter anapayi papa visesa labhas ca iti nindasravanad atyavasyaka
krtyatvam. kim bahuna 'paramapadam apanne harse va samupasthite. naikadasim tyajed yas tu tasya
diksasti vaisnavt. visnvarpitakhilacarah sa hi vaisnava ucyate'. iti skanda vakyabhyam ekadasi vratasya
vaisnava laksanatvam eva nirdistam. kim ca vaisnavanam bhagavad anivedita bhojana nisedhah
'vaisnavo yadi  bhuijita ekadasyam pramadatah' ityatra  bhagavan niveditannasyaiva bhojana
nisedho'vagamyate.

In the book Ujjvala Nilamani it is stated that the srutis (Upanisads) had attained
a love-filled birth in Vraja as a gopi as a result of 'performing penance full of faith',
and this proves that penance can be a cause of the attainment of prema. But in the
present Kali-age the performance of ulterior penance is denounced and the Lord
Himself says: "Vows taken for My sake are actually penance". Hence penances such as
fasting on Ekadasi and Janmastami are indirect causes (for prema). We can understand
that these occasional duties are perpetual because one can learn that giving up such
vows will create obstacles on the path of the practising devotee. In the smrtis it is said
that 'Fasting on Ekadasi will lead to remembrance of Govinda', so since smarana is
considered a direct cause of attaining the desired feelings, Sri Ekadasi-vrata is known
as partially related to the desired feelings. Then again, the Skanda Purana and other
scriptures say that one who does not fast (from grains and pulses) on Ekadasi is as
sinful as the killer of one's own mother, father, brother or spiritual master, and thus he
commits an offense to the holy name. In the Visnu Dharmottara it is said that 'the sin
of eating grains on Ekadasi is indestructible, (even more so than) the sin of drinking

liquor, stealing, or having sex with a superior. All these denouncing statements prove
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that vows like Ekadasi should always be kept. What more can be said: "Anyone who
does not give up the vow of Ekadasi, come great distress or great ecstasy, has made his
Vaisnava-initiation a success", and: "anyone who offers all his activities unto Lord
Visnu, is a successful Vaisnava." These two statements from the Skanda Purana give a
definition of the Vaisnava as one observing the vow of Ekadasi. It is forbidden for a
Vaisnava to eat food which is not offered to the Lord, with the words: 'If the Vaisnava

becomes so bewildered to eat on Ekadasi-day..." Eating of maha prasada-grains is

forbidden for a Vaisnava on Ekadasi-day.

Krpa-kanika Vyakhya: Now the blessed author describes how the observance of vows
like Sri Ekadasi and Janmastami are direct causes for attaining the desired feelings. In S
Ujjvala Nilamani-grantha it is described:

samantat siksma-darsinyo mahopanisado'khilah
goptam viksya saubhagyam asamordhvam suvismitah
tapamsi sraddhaya krtva premadhya jajiire vraje

(Haripriya Pra. 47-48)

"Seeing the matchless fortune of the gopis, the great Upanisads, who are in all respects
endowed with subtle vision, became most astonished and attained the love of Vraja and birth in
Vraja by faithfully performing penances, following in their footsteps." Long, austere practices of
penance, like the fasting from solid food and water as they were performed by the people of
Satya and Treta-yuga are denounced for people of the present age of Kali, that are short lived
and unable to go without food, therefore Svi Ekadast vrata is the prescribed penance for the
Vaisnavas now. The Lord told Sri Uddhava: mad artham yad vratam tapah (Bhag. 11.29.23)
"Any vow performed for My sake is considered penance." Srila Visvanatha has written in his
Sarartha Darsini-commentary on this verse: mad artham mat praptyartham vratam
ekadasyupavasadikam yat tad eva bhaktanam tapah "Vows like Ekadasi, that are performed to
attain Me, these are the devotees' penances!" Therefore it is understood from this that vows like
Ekadasi are direct causes for attaining the Lord or love for His lotus feet. These vows are
occasional duties of the Vaisnavas, and there eternality has been accepted when hearing of the
dreadful results of not following them.

The end of the eleventh lunar day and the first phase of the twelfth lunar day are called
Sri Harivasara. With Ekadast is also meant Vaisnava-vows like Sri Janmastami, Radhastami,
Rama-navami, Sri Nrsithha Caturdasi, Maghi Trayodasi and Phalguni Parnima, that are
prescribed in the scriptures. All these Vaisnava-vows are eternal. This eternality has four
characteristics - 1) Pleasing Sri Hari 2) Following the etiquette prescribed by the scriptures 3)
The prohibition of certain kinds of meals, and 4) The dreadful results of not following such
vows. tacca krsna prinanatvad vidhi praptatvatas tatha. bhojanasya nisedhac cakarane
pratyavayatah (Hari Bhakti Vilasa 12.4)

The special secret about following Vaisnava-vows like Ekadasi is that the five knowledge-
acquiring senses, namely the eyes, ears, tongue, nose and skin, as well as the five active senses,
namely the voice, the hands, the feet, the anus and the genitals, as well as the internal organ, the
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mind - these eleven senses are being controlled during this worship of Sri Hari in the form of
the Ekadasi (11th day) vow! According to the smartas (ritualistic puritans) the fasting is more
important than the aspect of worshipping Sri Hari. Actually fasting means more than just giving
up some food. The scriptures say:

upavrttasya papebhyo yo vasas tad gunaih saha
upavdsah sa vijiieya nopavdsas tu langhanam

"Fasting is not accomplished just by abstaining from some food, real fasting means giving
up all mundane activities and spending the time hearing and chanting the holy names and
attributes of Sri Krsna." In the way of the Vaisnavas thus both rules are followed - both
abstaining from food and worshipping Sri Hari for 24 hours. If one is unable to fast entirely one
may just eat fruits and roots instead, as a substitute. This is generally considered a cutting down
of the fast, but in the worship of Sri Hari such a substitute is not considered a climbdown.
Therefore, in the version of the Vaisnavas, Sri Ekadasi-day is called Sri Harivasara, the day of
Lord Hari. How can such a name be fulfilled if Lord Hari Himself is not worshipped? The
blessed author says: "By observing the Sri Ekadasi-vow, a partial relationship with the desired
feeling is attained." In Sri Brahma Vaivarta Purana it is seen that: govinda smaranam nrnam
ekadasyamuposanam "Fasting on Ekadasi enables a human being to remember Govinda." Since
this statement from the smyti-sastras (lawbooks) clearly ascertains that one must fast on Ekadasi,
and that through it one attains the devotional limb known as smarana, which is a direct cause of
attaining the desired feelings, Ekadasi-vrata is known as partially related to the desired feeling.

In this way the positive necessity of the Ekadasi-vow is established, but there is also a
negative incentive established here. In the Skanda Purana it is described: matrha pitrha caiva
bhratrha guruha tatha "A person who eats on Ekadasi becomes guilty of a sin equal to that of
killing his mother, father, brother or spiritual master." From this statement, which mentions the
sin of killing one's spiritual master, it is known that by not following Ekadasi one commits an
offense to the holy name called guru avajiia, insulting the spiritual master. Again it is described
in the Visnu Dharmottara:

brahmaghnasya surapasya steyino guru talpinah
niskrtir dharma sastrokta naikadasyanna bhojinah

"In the scriptures one can find practices of atonement for sins like killing a brahmana,
drinking alcohol, theft or sexual intercourse with a superior, but no scripture mentions any
atonement for the sin of eating grains on Ekadasi." This statement makes clear that the sin of not
following Sri Ekadast is indestructable. After hearing all these condemnations one must be free
from doubt about the fact that the vow of Ekadasi is surely to be observed, with great necessity
and for eternity.

What's more, when S1i Haribhakti Vilasa ascertains the characteristics of a Vaisnava, two
verses from the Skanda Purana are quoted to specify them -

paramapadam apanne harse va samupasthite
naikadasim tyajed yas tu tasya diksasti vaisnavi
samatma sarva jivesu nijacarda aviplutah
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visnvarpitakhilacarah sa hi vaisnava ucyate

"A person who does not give up the vow of Sri Ekadasi, come bliss, come woe, has made
his Vaisnava-initiation a success. A person who is equally disposed towards everyone, who never
falls from the principles of Vaisnavism and who offers all his activities unto Lord Visnu - he is
the real Vaisnpava."

Some say: "There is no fault in eating maha-prasada grains on Ekadasi, for these grains
are transcendental, therefore they should always be served. Rather, it is a fault to give up maha-
prasada!" To remove such erroneous ideas the blessed author says: "The Vaisnavas never eat
food which is not offered to the Lord, therefore the meaning of a Vaisnava-vow is that they then
renounce Sri Mahaprasada." Srimad Jiva Gosvamipada has also written: atra vaisnavanam
niraharatvam nama mahd-prasadanna parityaga eva tesam anya bhojanasya nityam eva
nisiddhatvat (Bhakti Sandarbha 299) In Sri Gautamiya Tantra it is seen:

vaisnavo yadi bhunjita ekadasyam pramadatah
visnvarcanam vrtha tasya narakam ghoram apnuyat

"If a Vaisnava becomes so crazy as to eat on Ekadasi his worship of Visnu becomes
worthless and he will attain a foul hell." From this statement we can come to know that it is
forbidden to eat the maha-prasada which was offered to the Lord on Ekadasi. In connection
with this it is to be known that some compare the Vaisnava-vow of Ekadasi with other ordinary
vows. All things related to Sri Hari are endowed with inconceivable potency, and the supreme
culmination of this is the attainment of Sri Hari or of love for His lotus feet. One should know
that comparing this greatly glorious vow with vows that cause one to attain the insignificant
treasures of the material world is a severe offense.

kartika vratasya ca tapo'msena nimittatvam sravana kirtanddy amsena upadanatvam api. sri
rapa gosvami carananam asakrd uktau kartika devateti kartika devityirjjadeviti urjjesvariti sravanad
visesatah sri vrndavanesvart prapakatvam avagamyate. 'ambarisa sukaproktam nityam bhagavatam
srnu' iti smrteh kramena  $ri bhagavata sravanader nityakrtyatvam uktam. ‘katha imdaste kathita
mahiyasam' ityanantaram ‘yastittama-sloka gunanuvadah prastiayate nityam amangalaghnah tam eva
nityam srnuyad abhiksnam krsne'malam bhaktim abhipsamanah'. iti dvadasokter dasama skandha
sambandhi sva prestha sri krsna carita sravanader yathayogyam nityakrtyatvam abhiksna krtyatvam
bhava sambandhitvam ca. nirmalya tulast gandha candana mala vasanadi dharanani  bhava
sambandhini.

The vow in the month of Kartika (October-November) is an indirect cause for
the limb of 'penance' and a direct cause for the limb of hearing and chanting. In many
different places, Srila Riipa Gosvami has called Vrndavanesvari Radha 'Kartika-
devata', 'Urjjadevi', or 'Urjjesvart’, the goddess of the month of Kartika, so it is clear
that in the month of Kartika one has a special opportunity to attain Her. With the
statement "O King Ambarisa! Always listen to Srimad Bhagavata spoken by Suka
Muni!" from the smrtis, we ascertain that hearing Srimad Bhagavata is also a perpetual
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duty. From the statements: "Thus I fully glorified the Maha Purusas (great kings) to
you", and: "Those who desire pure devotion to Sri Krsna should always hear the
glorification of His attributes, that destroy all inauspiciousness." from the Twelfth
Canto of Srimad Bhagavata, we can understand that hearing of the character of Sri
Krsna, who is (especially) related to the Tenth Canto of the book, is a perpetual duty
that must be performed repeatedly and that is related to development of the desired
feeling. Wearing Tulasi, perfumes, sandalwood pulp, garlands and garments that have
been offered to the Lord are also related to the desired feelings.

Krpa-kanika Vyakhya: Since observance of the Kartika vow or Niyama Seva is
simultaneously a direct and an indirect cause of the attainment of the desired feelings it is
related to the desired feeling. The indirect cause is the austerity-part of maintaining strict
restrictions on eating, and the direct cause is the part of observing a certain quota of hearing and
chanting. In the month of Kartika there is more attention given to the regulative principles of
hearing and chanting and the worship of Sri Radha-Damodara than in other months of the year,
because if one performs even only a little bhajana in this time Sri Radha Damodara will accept it
as a great thing. On the other hand it is said that if one does not follow the vow of Kartika, there
will be a terrible reaction. In the Skanda Purana it is written:

avratena ksiped yas tu masam damodara priyam
tiryag yonim avapnoti sarva dharma bahiskrtah
sa brahmaha sa goghnas ca svarnasteyi sadanrti
na karoti muni-srestha yo narah kartike vratam

"Lord Brahma told Narada: "O greatest of sages, Sri Narada! A person who lives through
the month of Kartika, which is dear to Lord Damodara, without observing some vow, is cast out
of all religions and attains an animal birth in the next life. Anyone who does not observe the
Kartika vow is a killer of a brahmana, the killer of a cow, a gold-thief and a constant liar."
Therefore this vow is eternal, just as the Ekadasi-vow. It is known that when one takes shelter of
S Krsna's playground Si7 Vraja-dhama and observes the vow of Niyama Seva he will obtain the
rarely attained treasure of Hari-bhakti. In his Bhakti Rasamrta Sindhu-grantha Srimat Ripa
Gosvami has quoted verses from the Sr1 Padma Purana about the Urja-limb of bhakti, and thus
showed the special glories of observing the vow of Kartika while taking shelter of Vraja-dhama -

bhuktim muktim harir dadyad arcito'nyatra sevinam
bhaktim ca dadatyeva yato vasyakari hareh
sa tvanijasa harer bhaktir labhyate kartike naraih
mathurayam sakrd api sri damodarajapinat

"When Sri Krsna is served outside of Vraja-dhama by complacent persons He may
bestow sense enjoyment or liberation, but not bhakti, for it is not proper for Him to accept
subjugation to complacent devotees, who have no loving attachment to Him. But even a person
who performs no s@dhana will attain the precious gift of Sri Hari-bhakti when observing the Sri
Damodara-paja in Mathura even once." In his commentary on this verse Srimat Jiva Gosvami
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has written: vasyakaritavam atra sukha-danenaiva jiieyam na tu duhka-danena. ato bhaktyadane na
tad atra prayojakam kintu tena laksitam paramotkrstatvam eva. tathavidha ca sa nayogye sahasa
datum yogyeti yavad agyogyata tavad bhagavata na diyata eva. yogyata ca sarvanya sva hita
nirapeksatvam eva. tasmad yogyatayam eva satyam datavyatve'pi yadi mathura kartikayoh sangame
pajanam ghatate tada yogyatavirahitenapi vastu prabhavat sahasaiva prapyata eveti bhavah "No
one should think after reading the 'yato vasyakari hareh'-part of the sloka that since the Lord is
subdued by devotion He does not give bhakti. Sri Hari's subjugation to devotion makes Him
most happy and never unhappy. Therefore the words 'through which Sri Hari is subdued' is not
used to disrespect or slight devotion. Rather, it establishes bhakti as the greatest thing. It is
never proper to give such a supreme thing as devotion to an unworthy recipient, therefore Sri
Hari does not bestow bhakti unless and until the qualification is there in the recipient.
Qualification for attaining prema comes when one desires only that, without bothering about any
other personal benefits. To such a deserving recipient Sri Hari gives prema. But if one worships
S$ri-Sr1 Radha-Damodara in Vraja-dhama just once in the month of Kartika, then, simply on the
strength of that, even an unqualified person will attain prema." The blessed author says: "In his
books like Stavamala Srimat Riipa Gosvamipada has repeatedly mentioned Sri-Sri Radharani's
holy names of Kartika Devi, Urja-devi and Urjesvari, therefore it is understood that those
who observe the vow of Kartika will be blessed by attaining the lotus feet of S17 Vrndavanesvart.

In the Padma Purana Maharsi Gautama tells Maharaja Ambarisa: ambarisa suka-proktam
nityam bhagavatam srnu. pathasva svamukhenapi yadicchasi bhava-ksayam: "O Ambarisal If
you desire liberation from material existence, then always hear the Srimad Bhagavata, which is
spoken by Sri Sukadeva, and recite it with your own voice." This verse proves that the hearing
and chanting of Srimad Bhagavata is an eternal duty. In Srimad Bhagavata (12.3.14-15) Sri Suka
Muni tells Maharaja Pariksit:

katha imas te kathita mahiyasam vitaya lokesu yasah pareyusam
vijiidna vairagya vivaksaya vibho, vaco vibitir na tu paramarthyam
yas tattamah sloka gunanuvadah samgiyate'bhiksnam amangala-ghnah
tam eva nityam Srnuyad abhiksnam krsne'malam bhaktim abhipsamanah

"O King! The glories of the demised world-famous kings that I have just described to you
are just a play with words that show that sense enjoyment is useless and renunciation is to be
practised. This topic is not spiritual. But a person who desires pure devotion to Sri Krsna will
always listen to the glorification of Sr1 Krsna, that destroys all inauspiciousness." Following this
statement from the Srimad Bhagavata the hearing and chanting of the nectar-sweet activities of
the heart's beloved Si7 Krsna, that are described in the Tenth Canto of Srimad Bhagavata, has
become an eternal duty which is related to the desired feelings. The audience of great devotees
do not wish to hear any other topic than the glories of Sri Krsna and His beloved devotees. Sri
Saunaka Muni and other sages told Sri Siita Muni:

tam kathyatam mahabhaga yadi visnu kathasrayam

athavasya padambhoja makaranda liham satam
kim anair asad alapair ayuso yad asad vyayah
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"O greatly blessed Suta! If the topic of your discourse is Krsna or the devotees that are
like bumblebees at His lotus feet, then please continue! What is the use of any other useless
topic? It will simply reduce our lifespan in vain!"

The wearing of nirmalya, Tulasi, perfumes, sandalwood pulp, garlands and garments first
offered to the Lord is also related to the desired feelings. The word nirmalya stands for Tulasi-
leaves, garlands and sandalwood pulp that are offered to Sr1 Krsna. The vices of anyone whose
body touches these nirmalyas or whose nostrils smell these articles, are destroyed in all respects,
and such a person will attain devotion to the lotus feet of Sr1 Krsna. Sri Uddhava Mahasaya told
Sr1 Krsna:

tvayopabhukta srag gandha vaso'lankara carcitah
ucchista bhojino dasas tava mayam jayema hi (Bhag. 11.6.46)

"O Lord! When we, Your servants, are decorated with the garlands, sandalwood pulp,
garments and ornaments that have been worn by You before, and when we eat the food which
was first eaten by You, we will conquer over Your maya!" This statement shows that devotion to
S1i Krsna's lotus feet is attained and ulterior desires are destroyed as a result of serving
nirmalya. For this reason nirmalya sevana is also known as being related to the desired feelings.

tulast kastha-mala gopicandanadi tilaka nama mudra carana cihnadi dharanani vaisnava-
cihnanyanukalani.  tulast  sevana  parikramana pranamadinyapyanukalani.  gavasvattha — dhatri
brahmanadi sammanani tad bhavaviruddhani upakarakani. vaisnava-seva tikta samasta laksanavati
jieya. uktanyetani sarvani kartavyani. yathaiva posyat krsnad api sakasat tat posakesvavartita dugdha
dadhi navanitadisu vrajesvarya adhikaivapeksa sri krsnam sva stanya payah pibantam bubhuksum
apyapahaya tadiya  dugdhottaranartham  gatatvat. tathaiva raga vartmanugamana rasabhijia
bhaktanam posyebhyah sravana kirtanadibhyo'pi tat posakesvetesu sarvesu paramaivapeksanam
naivanucitam. ahamgropasana nyasa mudra dvaraka-dhyana mahisyarcanadinyapakarakani na
kartavyani. puranantara katha sravanddini tatasthani.  atra bhakteh sac cid ananda rapatvan
nirvikaratve'pi  yad upadanatvadikam tat  khalu durvitarkyatvad eva bhakti sastresu tatra prema
vilasah syur bhavam snehdadayas tu sat ityadisu vildsa sabdena vyanjitam yatha rasa-sastre vibhavadi
sabdena atra khalu sukha bodhartham eva upadandadi sabda eva prayukta iti ksantavyam sadbhih. (14)

Wearing beads of Tulasi-wood or Tilaka, the names or footprints of Krsna drawn
with gopi candana-clay, is favorable to developing the desired feeling. Serving Tulasi,
making circumambulations and offering obeisances are also favorable to developing
the desired feeling. Honouring cows, Dhatri- and Asvattha (banyan-) trees and
brahmanas is not opposed to developing the desired feeling and is helpful, but serving
the Vaisnavas is the most special item. This should be counted amongst all the
different categories that are mentioned. We have seen (in Srimad Bhagavata, Canto
Ten, chapter Nine) that Mother Yasoda made her beloved Krsna wait for His
breastmilk, to take the milk, that was meant to nourish Him, from the fire. For this she
had to leave Krsna, who was just sucking her breast, behind in a hungry state.
Similarly it is also not improper for a raganuga-devotee, who knows how to relish
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transcendental flavours, to pay attention to abovementioned limbs of devotion that
nourish the main limbs of hearing and chanting. Meditating upon oneself as being the
Supreme, nyasa, mudra (making ritualistic gesticulations), meditating on Krsna's
pastimes in Dvaraka and worshipping Lord Krsna's Queens are harmful for developing
the desired feeling and are practices that should not be performed. Hearing stories
from other Puranas are neutral factors. They are nor helpful, nor harmful. Although
there is no transformation or change in transcendental devotion, it has nevertheless
been divided in parts like 'direct cause', etc. to make it more easily understandable,
which it would not have been otherwise. Just as it is said in the devotional scriptures
'the six bhavas like sneha are manifestations of love of God' and the rasa sastras define
rasa with words like vibhava and so, so I have also used terms like upadana karana
(the material cause) to make my point more easily understandable. May the saints
forgive me.

Krpa-kanika Vyakhya: After defining the two kinds of practice that are filled with the
desired feelings and that are related to the desired feelings, the blessed author now mentions
the practices that are favorable to the desired feelings, not unfavorable to the desired feelings
and that are unfavorable to the desired feelings. Wearing signs of Vaisnava-hood such as beads
of Tulasi-wood, tilaka, name-marks and footprints of the Lord are factors favorable to the
desired feeling. Visnu-priya Sr7 Tulast is the dwelling place of the Vaisnavi-sakti, therefore the
power of Visnu always appears in her. The Vaisnavi-sakti personally appears in the world in the
form of the Sri Tulasi-tree (plant), which is its abode. Therefore all the Vaisnavas worship Sri
Visnu by wearing the Vaisnavi-sakti, which is dear to Visnu, around the neck in the form of
wooden beads. Wearing a Vaisnava-malad does not just mean going out, buying a mala and
wearing it whimsically around the neck. At the time of initiation Sr1 Gurudeva personally
sanctifies the mala, meditating on the eternal descension of the power of Lord Visnu into the
mala, offering the mala to Sri Krsna and praying to Him that the person who will wear the mala
will attain bhakti. After that he will personally put the mala around the neck of the person who
desires initiation, as the embodiment of the Lord's satisfaction. Then the proper meaning of the
word mala will be fully revealed.

dane la dhatur uddisto mam lasi hari vallabhe
bhaktebhyas ca samastebhyas tena mala nigadyate

"The syllable l@ stands for gift and the syllable ma for wealth. O Hari's beloved Tulasi!
You give all the devotees the treasure of prema, hence your name is mala. The same thing goes
for the Vaisnavas' wearing of tilaka; they worship Sri Visnu by wearing His Visnu-power on the
body. While putting the twelve marks of tilaka, that constitute twelve forms of Narayana, the
Vaisnavas pronounce Sri Hari's holy names like Kesava, Narayana, Madhava and Govinda, and
think of placing the twelve-fold energy of Lord Narayana, such as fame, luster, satisfaction and
nourishment on the twelve parts of the body. By thus wearing the Vaisnava-tilaka that is
described in the scriptures, and by meditating with it on the power of Visnu, the body, mind and
life-airs of the Vaisnavas will gradually and habitually become Visnumaya, filled with Visnu. Not
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understanding these secrets of the wearing of beads and tilaka, some people say: "Bhakti is an
internal matter, what is the use of these external signs like malad and tilaka? You cannot just
purify the heart by wearing the signs of a Vaisnava. When one engages in sadhana bhajana for
purifying one's heart, then what use is this wearing of external signs?" To this can be answered
that by wearing signs like the mala and the tilaka, the Vaisnava awakens his svariipa jiiana, his
awareness of his constitutional position, and since this is a positive act of surrender to the Lord it
is most helpful in bhajana. Apart from that one can find even more glorifications mentioned.
Therefore it is definitely a duty to wear the mala and tilaka from the beginning of one's engaging
in bhajana. If not, the dignity of devotion and the devotee will be diminished and Sri Hari will
not be pleased. In connection with this a verse from the Padma Purana has been quoted in S
Bhakti Rasamrta Sindhu grantha -

ye kantha lagna tulasi nalinaksa mala, ye bahu mala paricihnita sankha cakrah
ye va lalata phalake lasad ardhva pundras te vaisnava bhuvanam asu pavitrayanti

"These Vaisnavas, that wear Tulasi, Amalaki, or lotusseed-beads around the neck, that
wear the signs of conch and disc on the shoulders and whose foreheads are beautified by vertical
tilaka, swiftly purify the world." In the same way, the wearing on the body of Vaisnava-signs like
the Lord's holy names or footprints are also favorable to the desired feelings. In Sri Padma
Purana it is seen:

krsna namaksarair gatram ankayec candandadina
sa loka pavano bhiitva tasya lokam avapnuyat

"He who decorates his body by wearing the syllables of Sri Krsna's holy name with
unguents like sandalwood pulp, purifies the world and attains $r7 Krsnaloka."

Serving S¥i Tulasi, circumambulations and paying of obeisances are all practices that
favor the desired feelings. There are nine kinds of service rendered to Tulasi - drsta sprsta tatha
dhyata kirtita namita sruta. ropita sevita nityam piujita tulasi subha "Seeing Tulasi, touching
her, meditating on her, singing her holy name in congregation, offering obeisances to her,
hearing about her glories, planting a Tulasi-tree, sprinkling her with water, cleaning her place,
and offering her scents and flowers - these are the nine most auspicious services that can be
rendered. The Vaisnavas serve Visnu-priya Tulasi by offering deity-worship to her,
circumambulating her, offering obeisances to her, eating Tulasi-maiijaris and so, wearing Tulasi-
beads and sandalpaste and wearing tilaka made of the earth around her root, so that they can
please the Lord, who is very dear to Tulasi. As a result of serving Tulasi, who is the presiding
deity of the Vaisnavi sakti, human beings can easily and swiftly become blessed by attaining S
Visnu bhakti. In the scriptures we can find Tulast's glorification sung as follows:

ya drsta nikhilagha sarngha samant sprsta vapuh pavani
roganam abhivandita nirasani siktantaka trasini
pratydsattir vidhayint bhagavatah krsnasya samropita
nyasta tac carane vimukti phalada tasyai tulasyai namah
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"T offer my obeisances unto Tulasi-devt, whose mere sight destroys all sins, whose mere
touch purifies the body, who destroys all disease of anyone who praises her, who destroys the
fear of death of anyone who simply sprinkles her, who brings anyone who plants her closer to Sri
Krsna, and who bestows prema bhakti on anyone who places her at Si7 Krsna's lotus feet." This
statement proves that the service of Tulasi is extremely favorable for attaining the desired
feelings.

Honouring or upholding the dignity of cows, Asvattha-trees, Dhatri-trees and
brahmanas are factors that are not unfavorable, and are thus helpful for attaining the desired
feelings. In this connection Sr1 Bhakti Rasamrta Sindhu quotes a verse from the Skanda Purana,
namely:

asvattha tulast dhatrt go-bhamisiira vaisnavah
pajitah pranatah dhyatyah ksapayanti nrnam agham

"All sins are destroyed of the human beings that worship, bow down to and meditate
upon the cows, Asvattha-trees, Dhatri-trees, Tulasi, the brahmanas and the Vaisnavas." In his
commentary on this verse Srimat Jiva Gosvami has written: asvatthasya tad vibhiti rapatoat
pajyatvam. bhiamisara brahmanah. go brahmanayor hitavataratvad bhagavato bhagavatair etavapi
pajyaviti bhavah. sarvesam esam tulasi vaisnava sahityoktir vicikitsa nirasanaya. tatra gavam pija tu
$rt gopalopasakanam paramabhistaprada - yatha sri gautamiye; gavam kandayanam kuryad
gograsam gopradaksinam. gosu nityam prasannasu gopalo'pi prasidati iti. "The Asvattha-trees are
worshipable as the opulence (vibhiti) of the Lord, the brahmanas and the cows are also
worshipable for the great Vaisnavas because the Lord is said to have descended for their benefit.
Although Tulasi and the Vaisnava-devotees are especially worshipable, the Asvattha-tree and
other worshipable objects have been mentioned along with them to remove any doubts about
their worshipable status. The worship of cows fulfills all desires of S Gopala's worshippers. In
the Gautamiya Tantra it is seen that: "Always caress the cows, feed them grass and
circumambulate them, for when the cows are pleased Sri Gopala is also pleased."

The blessed author says: Vaisnava-seva belongs to all the different categories. In other
words, the service of the Vaisnavas is filled with the desired feelings, related to the desired
feelings, favorable to the desired feelings and not opposed to the desired feelings - all in one.
Can there be any doubt that the sadhaka who aspires for pure devotional service should see it as
his sole duty to serve the topmost Vaisnavas, without whose association and grace there is no way
to attain devotion to Sri Hari? For the sadhakas who are on the path of devotion the Vaisnavas
are as worshipable as Visnu Himself - vaisnava visnuvat pajyah If the sadhaka does not develop
the quality of respect for the Vaisnavas the Lord will never be pleased with him. In the Adi
Purana Sr1 Krsna Himself has said:

ye me bhakta-janah partha na me bhaktas ca te janah
mad bhaktanam ca ye bhaktas te me bhaktatama matah

"O Parthal Those who are devoted to Me are not My devotees, while I consider those
who are the devotees of My devotees to be My topmost devotees!" Therefore it is seen in the
Itihasa Samuccaya:

tasmad visnu prasadaya vaisnavan paritosayet
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prasada sumukho visnus tenaiva syan na samsayah

"Therefore, in order to please Visnu, please the Vaisnavas in all respects! When the
Vaisnavas are pleased Visnu will be pleased - of this there is no doubt at alll" All the items of
sadhana mentioned here are absolute duties of the raganugiya sadhakas. The question may now
be, in raganuga marga the internal practice of smarana is most important, how can the sadhaka
then still pay heed to all these external duties?™ The blessed author quotes an example from
Srimad Bhagavata, thus defining the external engagements of the raga-sadhaka. Mother
Yasomati paid even more attention to the articles that nourished Sri Krsna, such as His milk,
yoghurt and butter than to Sr1 Krsna Himself. In the Srimad Bhagavata it is described -

tam arkam aradham apayayat stanam sneha snutam sasmitam iksati mukham
atrptam utsrjya javena sa yayavutsicyamane payasi tvadhisrite
safijata kopah sphuritarundadharam sandasya dadbhir dadhi mantha bhajanam
bhittva mrsasrur drsadasmana raho jaghasa haiyangavam antaram gatah (Bhag. 10.9.5-6)

"Mother Yasoda looked constantly at the sweetly smiling face of her son, who was sitting
on her lap and made Him drink the milk that trickled from her breasts out of motherly love.
Meanwhile the milk on the hearth began to boil over, so she left her son, who was not satisfied
yet by her breastmilk, behind and quickly ran to the hearth to save the milk from spilling over.
This made Yasodanandana very angry. He bit His red lips and smashed a yoghurt pot with a rod,
while weeping. Then He went off to eat the butter somewhere else." In these two verses it is
seen that mother Yasomati cared even more for the milk that nourished Sri Krsna than for Sri
Krsna Himself, for she left Krsna, who was hungrily sucking her breast, behind in an unsatistied
state to save the milk from spilling over. This is a specific manifestation of her motherly love for
S17 Krsna. In the same way the raganuga rasika bhaktas give even more special attention to the
kinds of s@dhana that nourish the internal practices of hearing, chanting and remembering, and
this is to be known as an expression of their attachment to the internal practices like smarana.

After this the blessed author mentions the kinds of sd@dhana that are opposed to the
desired feelings - ahamgropasand, nyasa, mudra, meditation on Dvaraka, and worship of the
Queens of Krsna. These items are to be given up, for they are unfavorable to the desired
feelings and harmful. This was proven by Sr1 Radharani Herself through the activities of one of
Her beloved devotees, who began to practise things that were harmful. When siddha Srila Krsna
Dasa Baba of Ranabadi became desirous to have darsana of the four holy dhamas Sr1 Radharant
told him in a dream not to leave Vraja-dh@ma. Baba ignored this, thinking it to be an ordinary
dream and set out to visit the four dhamas, attaining a tapta mudra (brandmark) in Dvaraka.
Then, after he returned to Vraja, Sri Radharani appeared to him again in a dream and told him
that, with this tapta mudra, he was now counted amongst the followers of Dvaraka's Queen
Satyabhama, and he should therefore return to Dvaraka. This time Baba understood that his
first dream had been real and he became greatly agitated with feelings of separation from Sri
Radharani. Although he consulted the great pure devotees like Sr1 Govardhana's Siddha Baba,
they could not think of any solution or atonement, so finally he burned his body up into ashes
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like a dry piece of wood in the fire of separation.” Hearing stories from the Puranas is a helpful
and marginal practice, which means it can do neither harm or good.

The status of bhakti is that is the essence of the Lord's pleasure-potency (hladini) along
with His knowledge-potency (samuvit), and therefore transcendental. It is never a faculty of the
mundane, physical energy of maya. Although it is immutable, bhakti is still called an upadana
karana, or material cause in this treatise. Transformations take place in material causes, just as
the ingredient of clay is used to make a jug, the jug is a transformation of clay. Since it is called a
material cause, some may think that bhakti is also capable of transforming, hence the blessed
author says: "Bhakti is very difficult to describe and understand, therefore, for convenience's
sake it is called here 'a material cause' among others. From the natural point of view,
transcendental bhakti cannot be subject to transformations. The blessed author says: "Just as
sneha, mana, pranaya, raga, anurdga and mahabhava are called manifestations of prema, just for
convenience's sake, and just as rasa, which is complete and self-manifest, is sometimes indicated
with words like vibhava, similarly, for convenience's sake, I have used the word upadana karana
for bhakti; may the saints forgive me."

Thus ends the first prakasa or diffusion of Srila Visvanatha Cakravartipada's 'Raga Vartma
Candrika', an explanation of the path of raganuga bhakti.

DVITIYA PRAKASA : "Second diffusion"

TEXT 1:

nanu 'na hanim na glanim na nija grha-krtyam vyasanitam na ghoram nodghirnam na kila
kadanam vetti kim api. varangibhih svangikrta suhrd anangabhirabhito harir vrndaranye parama nisam
uccair viharati'. ityadibhya eva sri vrndavanesvaryadi prema vilasa mugdhasya sri vrajendra-sanor na
kvapi anyatravadhana sambhava ityavasiyate. tatha sati nana dig desa vartibhir ananta raganugiya
bhaktaih kriyamanam paricarydadikam kena svikartavyam vijiiapti stava pathadikam ca kena srotavyam.
tad amsena paramatma naivamsamsinor aikyad iti cet samadhir ayam samyag adhir eva tadrsa krsna-
nuragi bhaktanam. tarhi ka gatih? saksat srimad uddhavoktir eva. sa ca yatha - "mantresu mam va
upahiiya yat tvam akunthitakhanda sad atma bodhah. precheh prabho mugdha ivapramattas tan me
mano mohayativa deva". asyarthah - "mantresu jarasandha-vadha rajasayady artha gamana vicaradisu
prastutesu mam vai niscitam upahiiya yat precheh uddhava tvam atra kim kartavyam tad brahi iti
precheh aprcchah akunthitah kaladina akhandah pariparnah sada sarvadika eva atmano bodhah
samwicchaktir yasya sa mugdha iva yatha anyo mugdho janah prechati tathety arthah tat tava yugapad
eva maugdhyam sarvajiyam ca mohayativa mohayatyeva. atra mugdha iva tvam na tu mugdhah iti.
mohayativa na tu mohayati iti vyakhyayam sangaty abhavat. asangatyesu karmanyanthasya
bhavo'bhavasyetyadi vakyesu madhye etad vakyasyopanyaso vyarthah syad ityatas tatha na vyakhyey-
am. tatas ca dvaraka-lilayam satyapi sarvajiye yatha maugdhyam tathaiva vrndavana-lilayam api
satyapi maugdhye sarvajiyam tasyacintya-sakti siddham eva mantavyam. ataeva varnitam sri lilasuka
caranaih "sarvajiiatve ca maugdhe ca sarvabhaumam idam maha" iti.

2 This narration can be found in the second part of Gaudiya Vaisnava Jivana by Srila Haridasa dasa.
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Sri Syﬁmasundara is always so absorbed in His pastimes with the beautiful girls
of Vraja, that have accepted Cupid as their heart's friend, that He is not aware of any
loss, exhaustion, householdduties, danger, fear, worry or defeat by His enemies. From
all these statements we can understand that He has no chance to think of anyone else
but Sri Radhika and the gopis of Vraja, since He is enchanted by His loving pastimes
with them. Who will then accept the service rendered to Him by the countless
raganuga bhaktas, that come to Him from different directions and from different
countries? Who will listen to all the different prayers that are offered to Him? One
may offer the solution that Krsna's expansion, the Supersoul who lives in everyone's
heart, listens, and that the expansion and the origin are actually one, but that will hurt
such raganuga bhaktas very much. What is then the solution? The answer can be found
in the words of Sri Uddhava Mahasaya. He says: "O Lord! When You considered
whether or not it was proper to kill Jarasandha and to go to the Rajasuya-sacrifice, You
called me to You and said: "O Uddhava! What should I do now?" like a bewildered
person. You bewildered me at that time, acting like an ignorant, yet omniscient man
who needed advice from a counsellor, although You are not conditioned by time and
space and You are full of causeless eternal knowledge, that can never be deluded or
lost. But if someone will explain that in this case You seemed bewildered, but actually
You weren't, then that is also not right, because Your activities are without endeavour
and Your birth is birthless - amidst all these words, this proposal is useless. Therefore
we should not explain it in the latter way. We must accept that just as Krsna is
sometimes bewildered in His Dvaraka-pastimes, although He is omniscient there,
similarly by His inconceivable potency He is sometimes omniscient in His Vrndavana-
pastimes, although He is bewildered there. We must therefore accept the words of
Srila Bilvamangala Thakura (Krsnpa Karnamrta 83) that "In all His pastimes the
effulgent Lord is simultaneously bewildered and omniscient."

Krpa-kanika Vyakhya: In the first diffusion of Raga Vartma Candrika the blessed
author has described the nature of both vaidhi and raganuga bhakti and the varieties of
raganuga bhakti, and in this second diffusion he will ascertain the nature of Sri Krsna's prowess
and sweetness. The special feature of raganuga bhakti is that the raganuga upasaka is blessed
with the sweet relish of the form, qualities and pastimes of the embodiment of sweetness Sri
Vrajendranandana. Mainly, the Lord's Godhead can be experienced in prowess (aisvarya) and
sweetness (madhurya). His form as the embodiment of supreme bliss and natural, unrivalled
and endless lordship constitute His aisvarya and the beauty of His all-enchanting pastimes,
qualities and form constitute His madhurya. Through the practice of jiiagna His real form can be
experienced, His prowess can be experienced through the practice of vaidhi bhakti, which is
endowed with an awareness of His prowess, while His sweetness can be experienced through
the practice of pure Vraja-bhakti or raga bhakti. Without practising any of these above three
sadhanas nothing can be understood of the sweetness and prowess of the Lord, who is the
aggregate of transcendental truths. Before the Vraja-devotee the high unsurpassable waves of
the great sweetness of Sr1 Krsna, who is the embodiment of sweetness, surge up. The great
loving devotee forgets about his body and his home and becomes immersed in this great ocean

41



of sweetness. This is the supreme culmination of the practice of Vraja-rasa. This is also the limit
of God-experience, since sweetness is the essence of Godhead.

The truth on madhurya is hard to enter into and hard to understand, hence the blessed
author has submitted the distinction between the perfection attained in madhurya and aisvarya
here, so that the raganugiya bhaktas will understand it.

The Lord is controlled by bhakti, which is the essence of His own innate energy (svaripa
sakti). This is the constitional nature of bhakti. Sri Krsna is wholly subdued by the pure
sweetness of Vraja-bhakti. Sr1 Krsna, who is the transcendental youthful Cupid, is especially
taken beyond Himself in all respects by the culmination of mahabhava reached by the Vraja-
devts, and most of all by the madana rasa of Sr1 Vrndavanesvari Sri Radharant. Sri Radha's
complete love swallows Sri Krsna's heart and mind in such a way that He forgets everything and
becomes absorbed in His complete playful mellows with Srimati, day and night. He does not
find time to concentrate on anything or any place else anymore. If that is so, then who will
accept the service rendered to Him by the raganugiya bhaktas that worship Him in different
countries of the world, and who will hear their prayers and praises? It is natural that such a
question arises.

When one says to this that Sri Krsna accepts all devotional service and hears all the
devotees' prayers in the form of the Paramatma, His partial prowess (amsa-vibhava) that resides
in the hearts of all the innumerable living entities, and He can accept and hear everything
because there is no difference between the expansion and its original, then the SrT Krsnanuragi
Vraja-rasopasakas will feel great heartache, because each devotee exclusively yearns to attain the
grace of that particular form or feature of the Lord that he worships, and the devotion in his
heart awakens a desire in the heart of the worshipped deity to attain the devotee's loving service.
Particularly the Vraja-devotees practise the worship of pure sweetness and their hearts cannot
be satisfied by attaining the mercy of anyone else but their worshipable S Vrajendranandana.
In Sr1 Brhad Bhagavatamrta it is described that even though Sri Narayana assumed the form of
Sri Krsna in Vaikuntha, Sri Gopakumara, who worshipped in the fraternal mood of Vraja, could
not become happy with it. When the Lord finally showed Gopakumara his beloved gocarana-lila
(Krsna's pastime of cowherding) in a garden of Vaikuntha, Gopakumara could still not feel
fulfilled, because he wanted to see the gocdrana lila in the purely sweet environment of S
Vrndavana. Therefore, the Vraja-worshippers cannot even imagine that Vrajendranandana would
hear their prayers in His monitor Paramatma-feature. Then how is this problem solved? The
blessed author says: The answer lies in a verse that Srila Uddhava Mahasaya spoke to Sr1 Krsna.
This statement runs as follows:

mantresu mam va upahiiya yat tvam akunthitakhanda sadatma bodhah
precheh prabho mugdha ivapramattas tan no mano mohayativa deva (Bhag. 3.4.17)

"O Lord! Your complete knowledge is never bewildered or decreased, and You are
Yourself always aware, nevertheless You called me to Yourself to consult me and question me
like an ignorant person. This bewilders my mind." The blessed author has explained the meaning
of this verse himself. The kings that were imprisoned by Jarasandha took shelter of Sr1 Krsna's
lotus feet and sent a messenger to Him, and right at the same time Sr1 Yudhisthira Mahasaya
sent Devarsi Narada to Him to invite Him to attend the Rajastya sacrifice. Sr1 Krsna was
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simultaneously attracted to His attribute of protecting the surrendered souls and His attribute of
affection towards His devotees. He could not ignore the kings that had taken shelter of Him, nor
could He ignore the invitation of Yudhisthira, who had given his heart to Krsna. Having fallen
into this dilemma He became bewildered about what to do and thus called for Sri Uddhava
Mahasaya to seek his advice. When Sr1 Krsna disappeared from this world Sr1 Uddhava
Mahasaya remembered this and said: "O Lord! Although You are endowed with full, unchecked
eternal knowledge, You inquired from me like a bewildered person, "O friend Uddhava! Tell Me
what I should do now!" Just as an ordinary bewildered person, who does not know what to do
anymore, seeks advice from a wise counsellor, similarly You bewilder me by simultaneously
appearing bewildered and omniscient."

In the quoted verse the words 'mugdha iva' and 'mohayati iva' are used. If someone
thinks the words iva imply that 'You were as if bewildered, but actually You were not
bewildered', and 'You are acting as if you are bewildering Me, but actually I am not bewildered',
then that explanation cannot be accepted, because, if the Lord is just acting as if bewildered,
although He is actually omniscient, and if that bewilderment is not real, then it would not have
been possible for a person like Sri Uddhava, who is the very embodiment of transcendental
knowledge, to become bewildered. Therefore the word iva should be explained here as 'like
another bewildered person'. If Sri Uddhava Mahasaya was not actually bewildered and just acted
as if he was, then there would have been no reason for him to bring forward this point in this
verse. What actually bewildered Sr1 Uddhava Mahasaya was Sri Krsna's simultaneous
bewilderment and omniscience, His bewilderment despite His omniscience. He also said in the
previous verse:

karmanyanihasya bhavo'bhavasya te durgasrayo'tharibhayat palayanam
kalatmano yat pramadayutasramah svatman rate khidyati dhir vidam iha (3.4.16)

"O Lord! Your activities are without activity, and Your birth is birthless. Although You are
time personified You flee into a fortress out of fear of Your enemies, and although You are Self-
satisfied You remain in householdlife with many wives - all these facts torment the wise and the
learned with doubts." In all these inconceivable statements it is useless to find a juxtaposition,
therefore it is not proper to explain Uddhava's words to mean that Sri Krsna was 'as if
bewildered, but not actually bewildered'.

All these statements will make us accept that Krsna was sometimes bewildered in
Dvaraka, though He is usually omniscient there, and in the same way it is to be accepted that Sri
Krsna can also be omniscient in His Vrndavana-lilz, although He is usually bewildered there.
These contradictions bring Sri Krsna's inconceivable potency to perfection. The bewilderment of
the omniscient person, the defeat, fear and fleeing away of the invincible, the all-worshipable
Supreme Truth offering obeisances unto the feet of Sri Nanda and Yasomati, the hunger, thirst,
theft and the adultery with the housewives of Vraja of the Self-blissful and Self-satisfied One are
all the great sweetnesses and mellows of Vraja-lila.

Sripada Lilasuka Bilvamangala Thakura has also said in his Sri Krsna Karnamrta (83):
sarvajiiatve ca maugdhe ca sarvabhaumam idam mahah "There is no doubt about it that when
Sri Krsna's pastimes all show Him simultaneously omniscient and bewildered, this is the
perfection of His inconceivable potency. That is because Godhead is the shelter of all

contradictions. This bewilderment is also the very soul of the Lord's blissful pastimes, that are
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the essence of the transcendental potency. It is not something that exceeds Krsna's
constitutional position.

TEXT 2:

atra sarvajiatvam mahaisvaryam eva na tu madhuryam madhuryam khalu tad eva yad aisvarya
vinabhiita kevala naralilatvena maugdhyam iti sthiilla dhiyo bruvate.

Here omnisciency means that Krsna has great power and opulence, not
sweetness; and outside of His majestic pastimes He is only sweet when He imitates
humans in His pastimes. This is what those with a superficial view are saying.

Krpa-kanika Vyakhya: Here it is described how Godhead consists of the Lord's
extraordinary constitution, prowess and sweetness. The constitution and the prowess are the
foundations of the sweetness; without constitution and prowess there can be no perfection of
sweetness. It has been said that God consists of supreme transcendental bliss. The constitution
of the transcendental Supreme Brahman has been written down again and again in different
places of the Srutis (Upanisads). For instance: sac cid anandamayam parabrahma (nr parva 1.6),
sarva-pirna-rigpo'smi sac cid ananda laksanah (Maitr 3.21) satyam jaianam anantam brahma
(Tai. 2.1.1) vijiagnanandam brahma (Br 3.9.28) anandam brahmeti vyajanat (Tai. 3.6.1) ananda
rapam amrtam yad vibhati (2nd Mundaka 40.8) and so on. When the living being attains this
Supreme Brahman, who is the embodiment of bliss, it becomes blissful itself, for He is the
object of its causeless love. preyah putrat preyo vittat preyo'nyasmat sarvasmat antaratara yad
ayam atma (Br. 1.4.8) "This innermost self is dearer even than one's son or one's wealth, or
indeed anything else." Thus, although brahma is being worshipped in many ways in the Srutis, it
is revealed in different places in secret, confidential ways that the most intimate meditation on
brahman is as that of the beloved.

Just like brahman's constitution, its prowess has also been mentioned in the Srutis again
and again. esa sarvesvara esah sarvajiiah eso'ntaryami (Mandukya -6) "He is the Lord of all, the
Omniscient and the Overseer." SrT Yajiiavalkya told Gargt: etasya va aksarasya prasasane gargi
sarya candramau vidhrtau tisthata, etasya va aksarasya prasasane gargi dyava prthivau vidhrte
tisthata "On the order of this infallible Supreme Person the sun, the moon and the stars are
engaged in their duties and assist Him in the creation of the world. On His order the sky and the
earth remain in their stations. In this way the whole world is pervaded by the majesty of God."
isavasyam idam sarvam (Isa 1) sarvasya prabhum isan sarvasya saranam brhat (Sveta. 3.17.3) "He is the
Lord of all, and the I$vara and the whole world act under His command. He is the only
controller of the creation, maintenance and destruction". vast sarvasya lokasya sthavarasya carasya
ca (Sveta 3.18) "All the moving and unmoving creatures are under His command." The Srutis also
say: etavanasya mahima tato jayams ca purusah pado'sya visva-bhatani tripade'syamrtam divi "One
fourth part of this Purusa's opulence is manifest in this world, and three quarts of His prowess is
in the divine abode." In the tenth chapter of the Sri Gita, which is the essence of all the
Upanisads, the Lord Himself, being unable to describe His own opulences, told Sy Arjuna:
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yad yad vibhaitimat sattvam Srimad arjitam eva va
tat tad evavagaccha tvam mama tejo'msa-sambhavam (10.41)

"Whatever in this world has opulence, prowess or beauty you should all know to be a
spark of My splendour." The description of godly prowess of the universal form that follows in
the eleventh chapter can not be found anywhere else. In the =g Veda a semblance can be found
of the honey-filled and flavour-laden experiences the sages of yore had of such a concept of
constitutional prowess -

madhu vata rtayate madhu ksaranti sindhavah madhvvrnah santausadhih
madhu naktam utosaso madhumat parthivam rajah madhudvau vastunah pita
madhuman nau vanaspati madhuman astu saryah madhvir gavo bhavantu nah
om madhu om madhu om madhu (1 Mandala 91 Stikta =g Veda)

When the sages experience the honey-sweet God, who is an ocean of characteristics,
prowess and sweetness they use this mantra in relation to themselves. The meaning is: "We are
the worshippers of the honey-sweet God, may the wind carry honey for us, may the oceans
exude honey, may the herbs be full of honey, may the day and the night as well as the specks of
earth appear to us as honey-filled, may the demigods that maintain the universe by showering
water, be filled with honey, may the trees be filled with honey, may the sungod shine with sweet
rasa and may the cows give us sweet juice. All of them are like honey, honey, honey." If the sages
had not found a wonderful honey-filled truth within their inner faculties, then they could not
have developed a desire to experience such a sweet feeling for the outer world. As a result the
abovementioned mantra gives us clear insight that the worshippers of the Lord have prayed that
they may experience the whole world in a honey-sweet way as having emanated from a honey-
sweet basic truth. Therefore we can understand from this that the Lord, who is an ocean of
prowess and character, is filled with sweetness. Here we easily experience that the perfection of
sweetness can never be accomplished without experiencing the svaripa (characteristics) and the
aisvarya. Therefore there can be no doubt about it that those who think that sweetness cannot
be accomplished within the framework of great prowess and omniscience and that sweetness
only means the imitation of human pastimes in complete ignorance without any sign of prowess,
is possessed of a superficial view. The blessed author here personally defines the characteristics
of prowess and sweetness. (2)

TEXT 3:

madhuryadikam nirtapate. mahaisvaryasya dyotane vadyotane ca naralilatvanatikramo
madhuryam. yatha patana pranaharitve'pi stana ciisana laksana narabalalilatvam eva. maha kathora
sakata sphotane'py ati sukumara carana traimasikyottana-sayi bala-lilatvam. maha dirgha damasakya
bandhatve'pi matr bhiti vaiklavyam. brahma baladevadi mohane'pi sarvajiiatve'pi vatsa-carana lilatvam.
tatha aisvarya sattva eva tasyadyotane dadhi payas cauryam gopa-stri lampatyadikam. aisvarya rahita
kevala naralilatvena maugdhyam eva madhuryam ityukteh krida capala prakrta narabalakesv api
maugdhyam madhuryam iti tatha na nirvacyam.
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Then the characteristics of sweetness are defined. Sweetness is there when the
human feeling is never violated, regardless of whether Krsna shows His divine prowess
or not. For example, when baby-Krsna killed the witch Patana, He was playing a
human child by sucking her breast. Although He smashed the very hard and gross cart-
demon, He did so by kicking it with His tender footsoles while manifesting Himself as
a baby of only three months, lying flat on His back. Although He could not be bound
by mother Yasoda even with the longest rope, He also showed great fear of Her.
Although He bewildered Lord Brahma and Balarama (by showing innumerable Visnu-
expansions of Himself) with His omniscience, He also tended the calves and cows. He
stole the milk and curd from the cowherdwomen in an unseen way and He made love
with many gopis while displaying His divine prowess (expanding Himself into as many
Krsnas as there were gopis). If performance of merely human pastimes with much
bewilderment and without any display of prowess is called sweetness, then the
bewilderment of an ordinary naughty and playful child would also be called sweetness.
Therefore this kind of definition of sweetness is not proper.

Krpa-kanika Vyakhya: First the blessed author defines the characteristics of Srf Krsna's
sweetness. Because Sri Krsna simultaneously displays both matchless sweetness and prowess
during His pastimes He is called the Original Personality of Godhead by the Mahapurana
Srimad Bhagavata. Although all the forms of the Lord are completely transcendental They are
called either amsa (particle) or amst (original), bhagavan or svayam bhagavan according to their
display of prowess. sakter vaktis tathavyaktis taratamyasya karanam (Laghu Bhagavatamrtam). In
Srimad Bhagavata Sri Krsna has been established the Origin (amst) of all forms of God in the
verse ete camsa kalah pumsah krsnas tu bhagavan svayam. This verse is the crownjewel of
all verses, since it clearly establishes Sri Krsna's status as the Original Godhead. Bhagavan Si1
Krsna Dvaipayana Vyasadeva has used this verse as a solemn declaration (pratijia-vakya). With
the help of this verse greatly realized saints like Sridhara Svamipada have established Sri Krsna-
tattva as the Supreme Truth. According to the Gosvamis this verse is the paribhasa (a definition
which is applicable throughout) used for delineating the basic truth of Srimad Bhagavata. The
sentence or definition that explains the targetted thing by extending its power over the entire
scripture is called paribhasa by the scriptures. Even if this paribhasa is mentioned only once in
the entire book, millions of other statements are regulated by it. This verse is also mentioned
only once in Syimad Bhagavata, but since this sloka clearly reveals its own siddhanta
(philosophical conclusion) it is considered fully independent. All the other statements are
subservient to it. Like a great king this great verse proudly makes its victory flag fly over the
heads of all the different other verses. Srimat Ripa Gosvami has said: This Original Personality
of Godhead Sri Krsna is again manifest as most complete in Vraja, more complete in Mathura
and complete in Dvaraka.

krsnasya parnatamata vyaktabhiad gokulantare
parnata parnatarata dvaraka mathuradisu (B.R.S. 2.1.223)
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Therefore we can find the topmost manifestation of Sri Krsna's prowess and sweetness in
Vraja. Within His pastimes the feelings of the Lord's sweetness and prowess are fully revealed.
Therefore when one wants to seek out the Lord's prowess and sweetness one must enter into
His pastimes. Without experiencing the flavours of the Lord's pastimes He cannot be
understood. Sri Krsna's pastimes in Vraja are human-like, and these human like pastimes are the

best of all.

krsnera yoteko khela, sarvottama naralila,
naravapu tahara svaripa
gopa vesa venukara, nava kisora natavara,
nara lilara hoy anurapa (C.C.)

"Of all of Krsna's pastimes His humanlike pastimes, wherein He appears in His original
human form dressed as an adolescent, expertly dancing cowherdboy having a flute in His hand,
are the best of all." In the pastimes that are just filled with prowess, awe and reverence will arise
and sweetness will not be relished, and again in the solely human pastimes gravity and
seriousness will be lost - one will start considering it just a mundane event. Therefore, wherever
the God-like feelings and humanlike feelings keep each other in honour and continue creating
all kinds amazing flavours, taking shelter of opposing natures, there the flavours of sweet
pastimes can be truly relished. Hence the blessed author defines the characteristics of sweetness
by saying - "The great prowess may or may not be manifest, when the feelings of the humanlike
pastimes are not even slightly violated it is called madhurya. The blessed author then gives
examples from different pastimes.

In the pastime of killing Patana it is seen that the Patana-witch gave the Krsna-baby her
breast, which was smeared with instantly lethal poison, to suck and that Sri Krsna began to suck
it just like an ordinary baby. Sri Krsna's godly power of destroying demons took away Pitana's
life, but this did not even slightly violate Sri Krsna's ignorant baby-pastimes. When Sri Krsna's
inconceivable conflicting powers thus simultaneously display great prowess and the beauty of
such human like pastimes - this is madhurya.

In the same way, during the Sakatasura-vadha-lila, the three month old baby Sri Krsna
was lying in a cradle under a great cart on the occasion of His autthanika parva. The greatly
powerful demon tried to crush Sr1 Krsna under the great weight of the cart, but the omniscient
baby Krsna, knowing through His almight what the demon's plan was, began to cry and kick
around with His arms and legs in the mood of a child, because He wanted to suck His mother's
breast. As soon as His tender toes touched the huge, hard cart it tumbled over on the strength of
His inconceivable divine potency and fell apart, thus accomplishing the act of killing the
Sakatﬁsura in an unseen way.

Similarly, during the Dama-bandhana pastime mother Yasoda tried, but failed to bind Sri
Krsna to a very long rope; every time the rope was two fingers too short. In Srf Krsna's waist the
vibhita-sakti (power of God) became manifest and made it impossible for Him to get bound up.
Again, on the strength of the acintya sakti, Krsna's inconceivable potency, His waist was bound
by a string of waistbells. While Sri Krsna thus displayed His inconceivable divine prowess by
being endless on the one hand and slender on the other hand, He began to cry out of fear of
His mother's punishment.
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In the Brahma Vimohana-lild Lord Brahma, who had kidnapped Sri Krsna's boyfriends
and calves, became bewildered by SiT Krsna's deluding potency, while at the same time Sri
Krsna was helplessly wandering from forest to forest in search of His calves and
cowherdboyfriends, all on His own. Finally, on the strenghth of His omniscience, He
understood that it was all the work of Brahma and He assumed the forms of all the innumerable
calves and cowherdboys Himself, thus relishing the sweet motherly love of the cows and
cowherdwomen of Vraja for a whole year. At the end of this pastime, even Sri Baladeva, Who is
nondifferent from Si7 Krsna Himself, was bewildered by seeing that the Vrajavasi cowherders
and cows began to love their own sons and calves more than before. And even then the sweet
pastime of herding the calves was manifest. Here there was a great sweetness, that did not
violate the human like pastimes, even though there was a simultaneous manifestation of limitless
prowess.

Then again, in His naughty childhoodsports Sri Krsna went from house to house with His
cowherdboyfriends to steal the cowherdwomen's yoghurt and butter, and He showed excessive
attachment to women in His adolescence. Although no prowess was manifest during these
pastimes it was there without a doubt, because prowess is His natural innate property. sad-vidha
aisvarya krsnera ciccakti vikara (C.C.) "The six kinds of opulences are transformations of Krsna's
transcendental potency." Hence the prowess never disappears from Sr1 Krsna's constitutional
form. If purely human pastimes with all ignorance and not any display of prowess would be
called madhurya, then the ignorance of an ordinary mundane naughty and playful child would
also be called madhurya. In short, without prowess and the innate characteristics of Godhead
madhurya cannot be accomplished. (3)

TEXT 4:

aisvaryam tu naralilatvasyanapeksitatve sati Svaratvaviskarah. yatha mata pitarau prati
aisvaryam darsayitoa - etad vam darsitam rapam prag janma smaranaya me. nanyatha mad bhavam
jaanam martya lingena jayate. ityuktam. yatha arjunam prati pasya me yogam aisvaram ityuktvd
aisvaryam darsitam. vraje'pi  brahmanam prati manju mahima darsane parah sahasra catur
bhujatvadikam apiti.

That manifestation of God that does not depend on human-like feelings and is
only revealing majestic, divine manifestations, is called aisvarya (prowess). When
Krsna showed such aisvarya to His parents Vasudeva and Devaki, He told them (S.B.
10.3.44): "I showed you this four-armed form of Mine so that you can remember My
previous birth. Simply by seeing Me as a human child you would not get this
realization." Sri Krsna told Arjuna (in Bhagavad Gita 9.5): "Behold My majestic form!"
and showed him His prowess, and in His Vrndavana-pastimes He showed Brahma His
thousand four-armed forms while he witnessed His sweet and beautiful pastimes in
Vraja.

Krpa-kanika Vyakhya: While defining the characteristics of Sri Krsna's prowess, the
blessed author says: "The manifestation that transcends human like pastimes and only show the
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divine prowess is called aisvarya". He also gives examples from the different pastimes. When Sri
Krsna advented in the prison of King Karhsa as the son of St Vasudeva and Devaki He appeared
with four arms holding a conch, a disc, a club and a lotus flower, He wore yellow robes, His
luster shone like that of a fresh monsooncloud, He was adorned with the Srivatsa and
Kaustubha-ornaments, His crown and earrings were studded with lapis lazuli and He was
further adorned with waistbells, armlets and bracelets. In this way there would be no doubt that
the Supreme Lord had appeared as the son of Sri Vasudeva and Devaki. Both of them offered
reverential prayers to Sri Hari and the Lord, being pleased with their prayers, told them that in
his first birth Vasudeva had been the Prajapati named Sutapa and Devaki had been his wife
Prsni. They had performed severe penances for 12,000 celestial years. The Lord had become
pleased with these penances, that were aimed at pleasing God and when He offered them a
boon they prayed to Him that they might get a son like Him. Since for them there was no one
like the Lord in all the three worlds, He became their son, bearing the name of Préni-garbha. In
the second birth they took birth as Kasyapa and Aditi and the Lord became their son under the
name Upendra. This was their third birth, and to make it clear to them that He had once more
descended as their son He had appeared before them like this. If He had appeared before them
like an ordinary child they would not have been able to understand that the Supreme Lord has
descended again as their son. Since there was no relationship with humanlike pastimes here at
all, but a sole display of majesty and prowess, this is called aisvarya.

After giving the example of Krsna's display of prowess before Sr1 Vasudeva and Devaki,
who were the parental lovers, the author gives the example of the prowess displayed before the
eternal friend of the Lord Sri Arjuna. After telling Arjuna about His opulences in the tenth
chapter of the Bhagavad Gita, Sri Arjuna revealed his desire to see the opulent form of the Lord
in the beginning of the eleventh Chapter -

evam etad yathattha tvam atmanam paramesvara
drastum icchami te rapam aisvaram purusottama
manyase yadi tac chakyam maya drastum iti prabho
yogesvara tato me tvam darsayatmanam avyayam (11.3-4)

"O Supreme Lord! Whatever You have said about Yourself is certainly true. O Supreme
Person! I desire to see this majestic form of Yours! O Lord! If You consider me qualified to
behold this form, then, O king of yogis! Please show me this imperishable form of Yours!"
Hearing Arjuna's prayer, Sri Krsna said:

na tu mam sakyase drastum anenaiva sva caksusa
divyam dadami te caksuh pasya me yogam aisvaram (11.8)

"O Arjunal With these eyes of yours you will not be able to see this form of Mine,
therefore I will give you divine eyes, through which you can behold My mystic opulence!" The
gist of what the blessed author has written in his Sarartha Darsini Tika of this verse is that S
Arjuna is the eternal associate of Sri Krsna, not an ordinary man who is bound by maya.
Therefore the eyes through which he could relish Sri Krsna's sweetness were never mundane,
physical eyes. What is then the meaning of the Lord giving him divya or transcendental eyes,
through which he could behold His majestic form? The blessed author says that in this
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connection some people say that Arjuna could not behold the majestic form with his elevated
eyes, that could catch the sweetest transcendental feelings and through which he could relish Sri
Krsna's sweetness. Just as a tongue that is accustomed to relishing the best sandesa-sweets can
never eat plain brown sugar again, similarly the Lord gave inferior eyes to Arjuna that were able
to behold His majestic form. This is the true secret of the gift of 'divine eyes'. Through these
eyes the Lord showed Arjuna His enormous majestic nature - this is a revelation of prowess that
is absolutely not depending on any kind of human feelings.

In the same way Lord Brahma wanted to see the sweet glories of ST Krsna in Vraja, and
to show him these glories Him the Lord displayed thousands and thousands of four-armed
forms. In this connection it is described in Srimad Bhagavata -

tavat sarve vatsapalah pasyato'jasya tat ksandat
vyadrsyanta ghanasyamah pita kauseya vasasah
caturbhujah sankha cakra gada rajiva panayah
kiritinah kundalino harino vanamalinah (10.13.46-47)

"When Brahma was thus bewildered by his own deluding potency he looked again at the
cowherdboys and the calves. Then he saw these innumerable calves and cowherdboys with
complexions like fresh monsoonclouds, wearing yellow silken garments, having four arms
wearing conches, clubs, lotus flowers and discs and being beautified by jeweled crowns,
necklaces, earrings and garlands of forestflowers." Lord Brahma worships Sii Krsna in His
majestic feature, not in His Vraja-feature. He is Sri Krsna's occupied servant, therefore it should
be known that Sri Krsna transcended His human-like nature and showed Him all these
opulences, just to fulfill his desires.

TEXT 5:

atha bhakta nistham aisvarya-jaianam (1). ataeva ‘yuvam na nah sutau saksat pradhana
purusesvarau' ityadi vasudevokteh sakheti matva prasabham yad uktam ityarjunoktes ca svaro'yam
ityanusandhane'pi hrt-kampa-janaka sambhrama gandhasyanudgamat sviya bhavasyati sthairyam eva
yad utpadayati tan madhurya-jianam. yatha 'vandinas tam apadevagana ye gita-vadyavalibhih
parivabruh'. iti 'vandyamana caranah pathi vrddhaih'. iti ca yugala gitokteh gostham prati gavanayana
samaye brahmendra naradadibhih krtasya krsna stuti gita vadyam pajopahara pradana pirvaka carana-
vandanasya  drstatve'pi  sridama  subaladinam sakhyabhavasyasaithilyam. tasya tasya srutatve'pi
vrajabalanam madhura-bhavasyasaithilyam. tathaiva vrajaraja krta tad asvasana vakyair vrajesvarya api
ndsti vatsalya-saithilya gandho'pi pratyuta dhanyaivaham yasyayam mama putrah paramesvara iti
manasy abhinandane putra-bhavasya dardhyam eva. yatha prakrtya eva matuh putrasya prthvisvaratve
sati tat putra prabhavah sphita evavabhati. evam dhanya eva vayam yesam sakha ca paramesvara iti
yasam preyan paramesvara iti sakhanam preyasinam ca sva svabhava dardhyam eva jseyam.

Now follows the description of the devotees who are fixed in their conception of
Krsna as the Supreme Lord (aisvarya jiana nistha bhaktah). Sri Vasudeva tells Krsna
and Balarama (in Srimad Bhagavata): "You are not our sons, You are directly the
Supreme Personality of Godhead.", and (when) Arjuna (sees Krsna's universal form, in
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Bhagavad Gita, chapter eleven, he) says: "O Krsna! Please forgive me for whatever I
may have said to You in the past due to love and bewilderment, thinking You to be my
friend!" And madhurya jiana is that feeling which does not cause even the slightest
feeling of heart throbbing awe after seeing some display of His prowess, because
feelings of intimacy are already firmly established in the heart. For example, the gopis
described Krsna as follows (in Srimad Bhagavata's 'Yugala Gita', Canto Ten, chapter
35) when He returned to the village after herding His cows in the forest: "Krsna is
being praised by demigods who surround Him and worship Him with songs and
flowers" and: "On the way Brahma and other lords praise His feet." Despite the fact
that Sridama, Sudama and the other cowherdboys saw the demigods like Brahma,
Indra and Narada offering prayers and flowers to Krsna, there was no slackening of
their pure fraternal love for Him visible in them, and the beautiful girls of Vraja
remained fixed in their sweet romantic feelings for Him despite hearing about His
prowess. In the same way the pure parental love of Queen Yasoda was not diminished
even slightly despite Nanda Maharaja's consoling words to the Vrajavasis. Her love for
Krsna rather increased and thoughts like: "I am blessed that my son is the Supreme
Lord Himself" appeared in her heart. Even a mundane mother whose son becomes the
ruler of the world shows even more motherly love for him. The intimate feelings of the
cowherdboys, who may think: "We are blessed that our friend is the Supreme Lord",
and the gopis, who may think: "we are also blessed that our beloved is the Supreme
Lord", are also strengthened when they hear about Krsna's divine prowess.

Krpa-kanika Vyakhya: After describing the Lord's display of His prowess the blessed
author now describes the experience of this prowess by the devotees. svaro'yam ityanusandhane
sati hrt kampa janaka sambhramena sviya bhavasyati Saithilyam yat pratipadayati tad aisvarya jaanam
"That mood in which one thinks "He is the Lord", which creates heart-throbbing awe and
reverence in the devotee and thus greatly slackens his feelings of a pure loving relationship, is
called aisvarya." In Srimad Bhagavata (10.85.18-19) it is seen:

yuvam na nah sutau saksat pradhana purusesvarau
bhai-bhara ksatra-ksapana avatirnau tathattha ha
tat te gato'smyaranamadya padaravindam apanna samsrti-bhayapaham arta bandho
etavatalamalam indriya lalasena martyatma drk tvayi pare yad apatya buddhih

Sr1 Vasudeva Mahasaya told Sr1 Krsna-Baladeva: "You are not our sons; You are the
Supreme Lords. Tell me frankly if You have descended to destroy the miscreant kings and thus
lighten the burden of the earth! O friends of the distressed! Now we, souls surrendered to You
and who are afraid of material existence, have taken shelter at Your lotus feet! All this time we
have considered You to be just our sons, since we were so engrossed in considering ourselves to
be the mortal material body through constantly yearning for extremely paltry sense gratification."
Through this statement of Sr1 Vasudeva Mahasaya we can see how his feelings for Krsna as a son
were slackened by a heart-throbbing feeling of awe and reverence for Him as the Supreme
Lord. This is called aisvarya jiiana. After giving an example in vatsalya bhava the author now
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gives an example in sakhya bhava. In the eleventh Chapter of the Bhagavad Gita the Lord
shows Arjuna His universal form, and when Arjuna sees this gigantic, effulgent universal form he
fearfully prays to the Lord:

sakheti matva prasabham yad uktam he krsna he yadava he sakheti
ajanata mahimanam tavedam maya pramadat pranayena vapi
yac cavahdasartham asatkrto'si vihara sayydasana bhojanesu
eko'thava'py acyuta tat samaksam tat ksamaye tvam aham aprameyam

(Bhagavad Gita 11.41-42)

"O Lord! Not knowing the glories of Your universal form I have, out of bewilderment or
out of love, considered You a mere friend and have repeatedly addressed You as 'O Krsna! O
Yadava! O friend!" I have disrespected You in jest while we were playing, lying down or sitting,
sometimes alone and sometimes with our friends. For all these offenses I now pray to You, the
unlimited universal form, for forgiveness!" From these words of Arjuna to Krsna we can also see
how his fraternal love was slackened and shrunk by a heart-throbbing feeling of reverential and
majestic God-consciousness. This is the nature of the reverential attitude.

The attitude which does not generate any feelings of heartthrobbing awe and reverence,
even though there may be an awareness of 'He is the Lord', and which firmly establishes its own
feelings within the heart, is called madhurya jiana. The abode of pure love is called Vraja. Here
all of Krsna's associates either in the fraternal, paternal or amorous mood have a purely sweet
conception of Krsna. Therefore the blessed author has proven that the Vraja-associates' feelings
of personal relationship are not even slightly slackened when they hear about Krsna's
supernatural prowess or see it, and they do not feel even the slightest awe and reverence
towards Him. In the Yugala Gita in Srimad Bhagavata it is described how, when Sii Krsna
returns to His village in the afternoon with His friends and His cows (uttara gostha), some gopt
pacifies mother Yasomati by explaining her why Sri Krsna's arrival is delayed - vandinas tam
upadevagana ye gita vadya balibhih parivabruh "O Yasode! The demigods like the Gandharvas are
worshipping ST Krsna with songs, flowers and instrumental music, hence He will be home a
little later, since He is busy accepting their worship and honouring them!" Then again they say:
vandyamana caranah pathi vrddhaih "Brahma and other universal elders are praising His lotus feet
while He is on the way." From these statements of Srimad Bhagavata's Yugala Gita it is known
that the fraternal love of Sri Krsna's friends like Sridama and Subala is not even slightly
slackened when they personally see Brahma, Indra, Narada and other divinities worshipping Sri
Krsna by praising His lotus feet, showering Him with flowers and singing and playing musical
instruments for Him as He takes His cows out of the forest back into the meadows. In Sri
Govinda Lilamrta éripada Krsnadasa Kaviraja Gosvami has written -

vrajapati sevita visnur yasya sva balam harau nihantya'suran
tan hasantyam iti matva midha devah stuvantyenam
ittham devan hasantas tan tesam akara cestitaih
sakhayas te'nukurvantah sakhelam harina yayuh (19.47-48)
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When S$17 Krsna returned to Vraja in the afternoon the demigods approached Him and
offered different praises to Him in connection with His various kinds of prowess, such as killing
so many demons. After the demigods left, the cowherdboys said: "Look at these foolish
demigods, praising Krsna like that! They don't know that Lord Visnu gave the strength to Hari to
kill those demons, being pleased with Nanda Maharaja's worship of Him!" In this way the
cowherdboys mocked the forms and the activities of the demigods, and imitated their forms and
activities for fun. Then they went back to Hari to play with Him. Srimat Ripa Gosvami wrote
the following about the friendship of Krsna's cowherdboyfriends in Vraja:

unnidrasya yayus tavatra viratim sapta ksapas tisthato

hanta Sranta ivasi niksipa sakhe! sridama panau girim
adhir vidhyati nas tam arpaya kare kim va ksanam daksine
dosnas te karavama kamam adhuna savyasya samvahanam

(Bhakti Rasamrta Sindhu 3.3.18)

"Seeing Krsna lifting Giriraja with His left hand for seven days and nights, one of His
friends told Him: "O friend! You have stood here now for seven nights, without sleeping, Aho!
You must surely have become tired by now, therefore hand Giriraja over to Sridama! We feel
very distressed by seeing You go through this hardship. Or alternatively, shift the mountain to
Your right hand, so that we can massage Your left hand!" Although they saw Sri Krsna's great
prowess while He lifted Giriraja, their fraternal love for Him was not even slightly weakened -
this is the best evidence to that.

The blessed author says that although the Vraja-gopits heard from Krsna's
cowherdboyfriends that Brahma, Narada and others praised Krsna while He returned to Vraja in
the afternoon, it did not even slightly weaken their sweet feelings for Him. After Krsna lifted
Giriraja the subjects of Sri Nanda Mabharaja described Sri Krsna's supernatural prowess to their
king Nanda and Nanda Maharaja consoled and pacified them by quoting the statement of Sri
Garga about Sr1 Krsna being able to display the prowess and attributes of Lord Narayana. Then
it was seen that mother Vrajesvari's motherly love was not even slightly weakened, although she
heard these consoling statements about Sri Krsna's prowess. Rather, her motherly love for her
son was only greatly strengthened when she realized 'My son is the Supreme Lord! Therefore I
am fortunate!' In the material world it is also seen that when a mother hears that he has become
the President or any kind of big universal leader, her love for her son does not weaken, it only
increases. In the form of the legislation he imposes the king or President is present throughout
the world, and everyone must follow it. That is the characteristic of the king. Then again, when
he performs his royal duties in his royal court with his friends and ministers he wears his jewel
studded crown and coat and many ornaments and everyone praises him with awe and fear - this
is his prowess. Then, when his royal duties are finished he gives up his dress and ornaments and
changes into his ordinary clothes, bathing, eating and resting in his private chambers, where he
will not be honoured or praised in such a reverential manner by his mother, wife and friends as
he was in his royal court by his subjects, although they too are aware of his royal status. They
simply deal with him according to their own moods and they may even get on his case, according
to their own individual feelings towards him, when he becomes so absorbed in his royal duties
that he comes home a little too late for his bath and supper. This is their madhurya. In the same
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way it is Sri Krsna's characteristic that He is all-pervading and omnipresent. In abodes like Si1
Vaikuntha He displays unlimited majesty in His vild@sa marti-form, this is His aisvarya, and in
His original form He relishes the love of His mother, father, friends and sweethearts that all act
according to their own feelings towards Him in His 'inner chamber' $r7 Vrndavana. That is His
madhurya. Here, because the Vrajavasis' love for Sr1 Krsna is greater, their feelings, that fit their
own relationship, become more firm, even though they beheld His prowess. Just like His
mother, His friends also think: "Our friend is the Supreme Lord, therefore we are blessed that
we have found ourselves such a qualified friend!" The beloved gopis also think: "Our darling is
the Supreme Lord, therefore we are blessed." This is the nature of the sweet conception of the
Vraja-associates.

kim ca samyoge sati aisvarya-jianam na samyag avabhdsate samyogasya Saityat candratapa-
tulyatvat virahe tvaisvarya-jiianam samyag avabhasate virahasyausnyat saryatapa-tulyatoat. tad api hrt-
kampa sambhramadaradyabhavan naisvarya-jiianam. yad uktam - mrgayur iva kapindram vivyadhe
lubdha dharma striyam akrta virapam stri-jitah kamayanam. balim api balimattvavestayad dhvanksavad
yas tad alam asita sakhyair dustyajas tat kathartha iti. atra vrajaukasam govardhana-dharanat parvam
krsna isvara iti jaanam ndasit. govardhana-dharana varunaloka gamananantaram tu krsno'yam isvara
eveti jaane'py ukta prakarena suddham madhurya-jiianam eva parnam. varuna vakyenoddhava vakyena
ca saksad svara-jiane'pi yuvam na nah sutav iti vasudeva vakyavat vrajesvarasya na me putrah krsna iti
manasy api mandg api noktih Sruyate iti tasmad vrajasthanam sarvathaiva suddham eva madhurya-
jaanam parnam purasthanam tu aisvarya-jiana misram madhurya-jiianam parnam.

In times of meeting the aisvarya jaana is not fully manifest. The moonrays of
union are very cool, but the time of separation, in which aisvarya-jiiana is fully
manifest, is as hot as the sunrays. Nevertheless, if there is no heart-throbbing
reverence and esteem during the manifestation of aisvarya jiana, then it cannot be
really accepted as aisvarya jiiana. For instance, Sri Radharani said: "O bumblebee!
There's no more need for us to make friends with dark-complexioned men. One black
man (In His descension as Rama) pierced the monkey-king Bali like a hunter. Again,
being controlled by a woman (His wife Sita) He cut lusty Sarpanakha's nose and ears
off. Then, like a black crow (in His descension as Vamana) He accepted the worship of
Bali Maharaja and then bound him up. But still it is difficult to give up speaking about
Him!" After Krsna lifted Govardhana Hill and had gone to Varuna-loka, the hearts of
the Vrajavasis were, after initially realising that He is the Lord Himself, at once filled
with sweet feelings of love towards Him. One has never heard even a single word like
"You are not our sons, You are the Original Godhead" from the mouth of Nanda
Maharaja, like they were spoken by Vasudeva to Krsna and Balarama, even after he
had heard from Varuna-deva and Uddhava that Krsna is the Supreme Lord. Therefore
the Vrajavasis were always full of madhurya jiiana, but Krsna's associates in Dvaraka
were filled with aisvarya jiiana mixed with madhurya jaana.

Krpa-kanika Vyakhya: When the Vrajavasi-parsadas, who are all endowed with sweet
feelings for Sri Krsna, are together with Him, there is no awareness of prowess manifest,
because this meeting is as cool and pleasant as the moonrays. At the time of separation their
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awareness of Krsna's prowess is somewhat manifest, because this time is scorching like the rays
of the sun. In Vraja aisvarya is like a blade of grass on the bottom of a milkpot that vanishes in
the vast and bottomless ocean of the Vrajavasi-parsadas' sweet conception. Just as the blade of
grass which is situated below, comes floating on the surface of the pot when the milk is stirred
while being boiled by the fire in the hearth, similarly prowess becomes manifest or sought after
when the immaculate r@ga-ocean of the Vrajavasis' love is being heated and stirred by the slow
fire of separation. éripﬁda Baladeva Vidyabhusana has written in his book $r1 Siddhanta Ratna:
madhurya nisthanam aisvarya jaanam trivenyam sarasvati pravadhad gaunataydasti. virahe vismaye
vipadi ca tasyodaya parvani sarasvatasyeva pravahasya "Just as the Sarasvati-river is underlying in
the Triveni, aisvarya is underlying the sweet conception the Vrajavasi-devotees are fixed in. Just
as the Sarasvati-river is visible in the Triveni-sangama during the full moon or other auspicious
occasions, similarly a conception of prowess and majesty may be slightly manifest within the
Vrajavasi-devotees at the time of separation, astonishment or danger, so that they may be
consoled. Still this cannot be properly called a conception of prowess or majesty, because there
is no heart-throbbing reverence or hesitation at the time of its manifestation. The pure
awareness of sweetness in Vraja is of such a nature that even when they witness hundreds of
divine manifestations of Sr1 Krsna, it will not cause even the slightest reverence or hesitation in
the hearts of the people of Vraja, nor will it weaken their relationship with Him, rather it will
make their relationship with Him only more firm.

In Sri Vrndavana a lot of great prowess was manifest, starting from Sri Krsna's childhood-
pastimes all the way up to the crownjewel of all transcendental pastimes, S$ri-Sri Rasa-lila, and it
was all inconceivable. Although all the Vrajavasis had witnessed the pastimes of killing Patana,
Aghasura and Bakasura, lifting Govardhana Hill, defeating the Kaliya-serpent and swallowing the
forestfire, they felt no hesitation towards Krsna in their hearts at all. Rather, all these pastimes
were manifest to them decorated with limitless sweetness. During the Rasa-lila Sri Krsna
simultaneously manifested Himself between each pair of the countless gopis, entering in
between them to show His pleasure pastime of dancing, and after the Rasa He entered into the
kunijas of innumerable gopis in all separate forms to make love with them, but all these signs of
prowess drowned within the bottomless ocean of the gopis' matchless sweetness, and simply
nourished their sweet feelings. The limitless sweetness that was established on top of the
foundation of endless prowess, and its pride, attracts the hearts of everyone.

To give an example of how aisvarya manifests itself at the time of separation in Vraja in a
sweet, yet majestic way, accomplishing a nourishment of the madhurya rasa, the blessed author
provides evidence from the Bhramara Giti, in which Sri Radharani speaks in the condition of
divyonmada, divine madness.

mrgayur iva kapindram vivyadhe lubdha dharma striyam akrta virapam stri-jitah kama-yanam
balim api balimattva vestayad dhvanksayad ya tad alam asita sakhyair dustyajas tat katharthah

(Srimad Bhagavata 10.47.17)

In his commentary on this verse Sridhara Svami has written: kim ca sri krsnasya parvani
karmani anusandadhana vibhemya'smat ityaha mrgayur iti "During separation Sri Radharani
perceives Sri Krsna's divine prowess and this reminds Her of His pastimes in previous
descensions. Thus She tells the bumblebee in this verse: "O Bumblebee! Those who have a dark

55



complexion are extremely crooked, merciless and irreligious! It is not just that I am afraid of the
behaviour of Your friend, I am very much afraid of dark-complexioned people altogether!" Here
Srimati's saiicari bhava (transitory ecstasy) of nirveda (remorse) is so intense that She becomes
afraid even when She pronounces the word 'syama'. Hence She just uses the word asita, not
white. "O rey! One asita (Sr1 Ramacandra) has secretly killed the monkey-king Bali with His
arrows, just like a merciless hunter. O rey! Those who are hunters do not kill monkeys, for they
know that monkey-meat is uneatable, but this person, simply because He was endowed with a
blackish complexion, acted in a way that is despicable even for a hunter, although He was the
greatest among the righteous. Then again He was so enamoured by Sita that He maimed
Sturpanakha by cutting off Her nose. The fault of Sarpanakha was that she wanted to marry Him
because she was so attracted to His looks, but He did not marry her and made it also impossible
for anyone to marry her by cutting of her nose and thus making her ugly. Another asita (Sri
Vamana) took birth in a brahmana-family and was a brahmacart endowed with all good qualities
such as self-control and equilibrium. He showed His small feet to the righteous Bali Maharaja
and asked him for three steps of land, but in the end He came out with very big feet that
covered the whole universe and then bound him up and took his articles of worship on the
pretext of taking His third step of land. O rey! Just as a crow first eats the food of a donor and
then hurts him by striking him with its beak, similarly He had the righteous Bali bound up by
His associates like Garuda and Sunanda and finally had him thrown into the nether worlds
known as Patala. Although He was the son of the great sage Kasyapa and he was even a
brahmacart, He makes My heart tremble of fear when I remember His evil behaviour, caused
by His assumption of a dark complexion!!"

Then it was as if the bumblebee replied through its humming: "Thakurani! If He is so full
of faults, then why are You constantly speaking about Him? Is it proper always to speak about
the faults of people who are faulty? To this She replied: dustyajam tat katharthah "O rey!
Although I do not need any friendship with this black person, I am still unable to give up the
treasure of speaking about Him! I can give up everything, including your friend, but I cannot
give up speaking about Him! I can only survive this harsh separation from Him by continuing to
talk about Him!" These ecstatic words that emanate from Sri Radharant's beautiful mouth serve
as the best example of how the Vrajavasis experience the majesty and prowess of Sri Krsna as
sweet and relishable, according to their own feelings towards Him.

Although the Vraja-devotees, who are swimming in sweet flavours, witnessed many of Sri
Krsna's sports of prowess, like the killing of different demons, after He descended, they did not
consider Him to be the Supreme Lord, but when they saw Si7 Krsna lifting Govardhana Hill and
bringing Sri Nanda Maharaja back from Varuna-loka, they started calling Him the Supreme
Lord. After Krsna lifted Govardhana Hill the Vrajavasis told Sri Nanda Mahardja (Bhagavata
10.26.2,3 and 14):

balakasya yad etani karmanyatadbhutani vai;
katham arhatyasau janma gramyesvatma jugupsitam
yah sapta hayano balah karenaikena lilaya; katham vibhrad girivaram puskaram gajarad iva
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kva sapta hayano balah kva mahadri vidharanam; tato no jayate sanka vrajandatha tavatmaje
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"O Maharaja! It is not possible for a child that took birth in a family of cowherders to
perform such astonishing feats! This seven-year old boy has lifted the Govardhana Hill with just
one hand with the same ease as Airavata, the king of elephants, holds a lotus flower in his trunk."
Then, after describing all the other extraordinary pastimes of Sr1 Krsna, such as killing Patana,
Sakatasura, Trnavarta and Bakasura, as well as the subjugation of Kaliya, they finally said:
"Where is this seven-year old boy, and where is that great mountain of Govardhana? O Lord of
Vrajal When we see all these amazing activities of your son, we are overcome with many doubts.
This son of yours can never be an ordinary human child; this is certainly the Supreme Lord, who
is endowed with great inconceivable potencies!"

Hearing their words Sri Nanda Mabharaja quoted the words Garga Muni spoke when he
performed Sr1 Krsna's name giving ceremony, ending with manye narayanasyamsam krsnam
aklista-karinam (Bhag. 10.26.23) "O cowherders! From then onwards I consider Sri Krsna to be a
particle of SrT Narayana who is able to do anything." After Sri Nanda Maharaja spoke these
words the cowherders had no more doubt in the supernatural activities of Sri Krsna, such as His
lifting of Govardhana Hill, and most blissfully they began to praise Sri Nanda and Sri Krsna. In
the same way ST Suka Muni told SiT Pariksit when Sri Krsna took Sii Nanda Mahargja from
Varunaloka:

nandas tvatindriyam drstva lokapala mahodayam
krsne ca sannatih tesam jnatibhyo vismito'bravit
te tvautsukya-dhiyo rajan matva gopdas tam isvaram

(Bhag. 10.28.10-11)

"O King! Seeing the transcendental opulence of Varunaloka and seeing the inhabitants of
Varunaloka behaving like servants towards Sri Krsna, Goparaja Nanda became most astonished
and told it to his friends and relatives. Hearing Sri Nanda's words the cowherds considered Sri
Krsna to be the Supreme Lord!" Still, even then the Vrajavasis' conception of Sri Krsna as the
extraordinary good wordly friend remained unchanged, because of their fixation in a sweet
attitude. Although both Si7 Varuna-deva and Sri Uddhava Mahasaya, who was sent to Vraja to
console Sr Nanda and the cowherds when they suffered separation from Krsna when He resides
in Mathura (Mathura-viraha), told Sri Nanda that Sri Krsna is the Supreme Lord Himself, S
Nanda Maharaja never uttered statements like Sri Vasudeva, when he told Sri Krsna-Baladeva
that 'You are not our sons; You are the Supreme Lord Himself!", and such feelings did not even
awaken within his mind! He just considered Sri Krsna to be his very own son. In this way the
Vrajavasis were always filled with purely sweet feelings, while the sweet conceptions of the
residents of Mathura and Dvaraka were mixed with a knowledge of St7 Krsna's prowess.

TEXT 6:

nanu pure vasudeva-nandanah $ri krsno'yam isvara eva iti naralilatve'pi janatyeva yatha
tathaiva nandanandanah krsnah svam isvaratvena vraje jandati na va. yadi janati tada dama-bandhanadi
lilayam matr bhiti hetukasru-patadikam na ghatate. tadadikam anukaranam eveti vyakhya tu manda-
matinam eva natvabhijna bhaktanam. tathavyakhyanasyabhijiatva sammatatve 'gopyadade tvayi
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krtagasi dama tavad ya te dasasru kalilanjana sambhramaksam. vaktram niliya bhaya bhavanaya
sthitasya sa mam vimohayati bhir api yad vibheti'. ityuktavatyam kuntyam moho naiva varnyeta. tathahi
bhir api yad vibheti ityuktyatyam kuntyam moho naiva varnyeta. tathahi bhir api yad vibheti
ityuktyaiva kuntya atraisvarya jianam vyakti-bhiitam bhaya bhavanaya sthitasya ityantar bhayasya ca
taya satyatvam evabhimatam. anukarana matratve jiate tasya moho na sambhaved iti jieyam. yadi ca
svayam isvaratvena na jandti tada tasya nitya jianananda ghanasya nitya jianavaranam kena krtam iti -
atrocyate. yatha samsara-bandhe nipatya duhkam evanubhavayitum mayavrttir avidya jivanam jaanam
avrnoti yatha ca maha madhura $ri krsna-lila sukham anubhavayitum gundatitanam $ri krsna
parivaranam vrajesvaryddinam jiaanam cicchakti-vrttir yogamayaivavrnoti tathaiva sri krsnam ananda
svariipam apyanandatisayam anubhavayitum cicchakti sara vrttih premaiva tasya jianam avrnoti.
premnas tu tat svariipa-saktitoat tena tasya vyapter na dosah.

The next question is: Although Sri Krsna, as the son of Sri Vasudeva played
human-like pastimes in Dvaraka-lila, He knew it that He is God, but did He also know
it as the son of Nanda in Vraja, or not? If you say 'Yes, He knew it', then I say that He
would not have been able to cry tears of fear while He was bound up with ropes by
mother Yasoda in Vraja-lila. Those who explain that 'He was simply pretending to be
afraid, and that's why He was crying tears' are less intelligent. The wise and learned do
not say this. If intelligent devotees would give this explanation, then the words of
Queen Kunti (in Srimad Bhagavata 1.8.31) "Mother Yasoda took up a rope to bind You
when You committed an offense by smashing Her yoghurt-pot, and Your perturbed
eyes overflooded with tears, which washed the collyrium off Your eyes. And You were
afraid, trying to hide Your face, although fear personified is afraid of You. This sight is
bewildering to me", would never contain the word 'vimoha' (bewildered). The purport
of this verse is that Kunti's conception is aisvarya jiana. That is why she says that 'even
fear personified is afraid of You'. With the words bhaya bhavanaya sthitasya, that He
contemplates fear, it is proven that Kunti finds Krsna genuinely afraid in His heart. If
Kunti had known that Krsna was simply pretending to be afraid, then she would not
have been bewildered. And if you say 'allright, so Krsna did not know that He is God,
but then by whom or what was His eternal omniscience covered over, whereas He is
the embodiment of eternal blissful and complete knowledge?' About this it is said: "It
is the essence of Krsna's cit, or knowledge-potency, named prema, or love of God, that
covers Him over, making Him forget His actual identity, although He is ecstasy
personified, for the sake of increasing His own ecstasy, just as avidya, or the
ignorance-potency of maya keeps all the living beings bound up in the material world,
making them experience only suffering, and the transcendental energy of yogamaya
covers over the God-knowledge of Krsna's transcendental associates in Vraja like
mother Yasoda to make them experience His all-sweet humanlike pastimes. There is
no fault in prema covering over Krsna's knowledge of His svariipa (true identity).

Krpa-kanika Vyakhya: After describing how the Vrajavasis always keep a sweet
conception of S17 Krsna and are thus able to relish His sweetness accordingly, even if they see
His prowess, the blessed author now describes how Sri Krsna is able to relish the sweetness of
the Vrajavasis' prema, considering Himself to be just the son of Sri Nanda. The question is this:
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In His Pura-lila (urban pastimes in Dvaraka and Mathura) Sri Krsna always knew Himself to be
God, despite performing human-like pastimes. Through Pura-lilas such as Sri Krsna's assuming
four-armed forms, mounting Garuda and kidnapping Rukmini, taking the Sudarsana-disc to kill
the demons, speaking of His opulences to Si1 Arjuna during the Kuruksetran war and showing
His universal form it is proven that Sri Krsna knew Himself to be God in the Pura-lilas. Now did
Vrajendranandana similarly know Himself to be God during His Vraja-lil@, or not? If one
answers to this question "Yes, He knew it", then He would not have shown fear of mother
Yasoda during the Dama-bandhana-lila and He would not have shed tears because of it. Actually
the basic characteristic of prema is that it awakens a desire in the loving devotee's heart to serve
S17 Krsna that causes a corresponding desire in the heart of Sr1 Krsna, who is actually the
crownjewel of all those who are self-satisfied and self-delighted, to accept the loving service of
the devotee. The Pura-vasis consider Sri Krsna to be their son, friend or lover, and they feel
hesitation and reverence towards Sri Krsna as being the Lord accordingly. Their prema thus
makes Sr7 Krsna consider Himself simultaneously to be both their relative and their Lord. The
abode of pure love is Vraja, here everyone's heart is constantly filled with increasing feelings for
Sri Krsna as the good worldly friend, be He their son, friend or lover. The awareness that Si1
Krsna is the Supreme Lord does not cause feelings of reverence or hesitations in their minds
even in dreams. Since Sri Krsna's heart always corresponds with the feelings of His various
devotees He also does not consider Himself to be the Supreme Lord in Vraja-dhama.

When someone thinks, during the Dama Bandhana-lila Sri Krsna was just imitating a
human child by weeping and being afraid, then this is not correct. The blessed author says that
the experienced devotees never think like that, only unintelligent people do, for in the prayers of
Sr1 Kunti-dev? in Srimad Bhagavata we see:

gopyadade tvayi krtagasi dama tavad ya te dasasru kalilanjana sambhramaksam
vaktram nintya bhaya bhavanaya sthitasya sa mam vimohayati bhir api yad vibheti

(Bhag. 1.8.31)

Sr1 Kunti-devi said: "O Krsna! When You committed the prank of breaking mother
Yasoda's yoghurt-pot, Your mother caught a rope to bind You up with. Then Your eyes became
filled with fear and anxiety and Your eyeblack became muddled by Your tears. There You stood
with lowered face, although fear personified fears You, contemplating fear. When I remember
You thus in this condition T become bewildered!" If SrT Krsna was just imitating a child's fear
and weeping, then the bewilderment of a knower of transcendental truths like Kunti-devi would
never have been described here. The explanation here is that Kunti-devi revealed her majestic
awareness (aisvarya jiana) here by saying that even fear personified fears Krsna. Then again
Kunti-devi expresses that Sri Krsna felt actual fear in His heart by saying bhaya bhavanaya
sthitasya, He became afraid by contemplating fear. In his Krama-Sandarbha Tika on this verse
Srimat Jiva Gosvami has written: atra bhir api yad vibhetityuktya tasya aisvarya jianam vyaktam.
tato yadi sa bhih satya na bhavati tada tasya moho'pi na sambhaved iti gamyate. sphutam eva cantar
bhayam uktar bhaya bhavanaya sthitasyeti. Thus it is known that SrT Krsna's fear was real and not
an imitation.

Then again if it is said that "If Sri Krsna did not know Himself to be the Supreme Lord,
then one may doubt by whom His knowledge is covered over, although the full knowledge

59



potency is serving Him at every moment? Generally the mdaya-potency covers over the
knowledge of the people of the world, through its ignorance-faculty (avidya-ortti). Sri Krsna is
like the sun and the self-manifest maya resides in the place of darkness. Hence 'yaha krsna taha
nahi mayara adhikara (C.C.)" "Wherever there is Krsna, maya has no right to enter." Because S
Krsna knows the deceitfulness of maya, she is too shy to appear before His eyes - vilajjamanaya
yasya sthatum tksa-pathe'muya. vimohita vikatthante mamaham iti durdhiyah (Bhag. 2.5.13) Maya
has no power at all over any of the bhagavat svariipas (Personalities of Godhead). Although the
Purusavataras have no relationship with maya they ultimately glance towards her, so that the
universes can be created, but the Original Personality of Godhead, Sri Krsna, does not have even
the slightest such connection with maya. ta' sabhara darsanadye ache maya gandha; turiya krsnera
nahi mayara sambandha (C.C.) By whom then is the knowledge potency of Sri Krsna covered over
so that He just considers Himself the son of S$ri Nanda in Vraja, although He is the Original
Personality of Godhead and an ocean of endless prowess?

To this question the answer is: "Just as mayd gives misery to the conditioned souls,
keeping them bound in the material world by covering over their knowledge with her ignorance-
faculty, and Sri Krsna's Yogamaya potency covers over the knowledge of the transcendental
Vraja-associates like Sri Vrajesvari Yasoda with its transcendental potency that can accomplish
even the impossible, similarly for the sake of making Sr1 Krsna relish some unprecedented
flavour of bliss, the purely sweet prema of the Vraja-associates, which is the essential faculty of
the cicchakti (knowledge potency), covers over His knowledge, although He is the embodiment
of the full jignananda, the bliss of transcendental knowledge. Since prema is a faculty of the
svariipa-sakti (Krsna's innate potency) there is no fault here in its covering over Sr1 Krsna's
awareness of His innate prowess, rather it makes the greatest glories arise, as is shown below.

yatha hy avidya svavrttya mamataya jivam duhkayitum eva badhnati; tatha dandaniya janasya
gatra-bandhanam rajju nigadadinad mananiya janasyapi gatra-bandhanam anargha sugandha siksma
kancukosnisadina; ity avidyadhino jivo duhki; premadhinah sri krsno'ti sukhi. krsnasya premavarana
svariipah sukha visesa bhoga eva mantavyah yatha bhrigasya kamalakosavarana riapah. ataevoktam
'napaisi natha hrdayamburuhat svapumsam' iti 'pranaya rasanaya dhrtanghri-padme' iti ca. kim ca
yathaivavidyaya svataratamyena jaanavarana taratamyat jivasya paicavidha klesa taratamyam
vidhiyate tathaiva premnapi svataratamyena jaanaisvarydadyavarana taratamyat sva visayasrayayor
ananta prakaram sukha taratamyam vidhiyate iti. tatra kevala prema sri yasodadi nisthah sva
visayasrayau mamata rasanaya nibadhya paraspara vasibhitau vidhaya jianaisvaryadikam avrtya
yathadhikam sukhayati na tatha devakyadi nistho jianaisvarya misra iti. tasmat tasam vrajesvaryadinam
sannidhau tad vatsalyadi prema mugdhah st krsnah svam isvaratvena naiva janati. yat tu nana danava
davAnaladyutpatagama kale tasya sarvajiiam drstam tat khalu tat tat prema parijana palana
prayojanikaya lila-saktyaiva sphuritam jieyam. kim ca maugdhya samaye'pi tasya sadhaka bhakta
paricarydadi grahane sarvajiam acintya sakti siddham iti prak pratipaditam.

Just as ignorance binds up the conditioned souls with the ropes of
possessiveness, giving them simply misery and prisoners are bound with ropes and
chains, that give them much pain, similarly the body of a respectable person is bound
up by valuable, pleasurable thin clothes like a shirt and a turban. In the same way the
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conditioned soul's ignorance leads to his misery and Sri Krsna's ignorance makes Him
very happy, because He is controlled by love. Sri Krsna enjoys great happiness being
covered over by prema, just as a bumblebee feels very pleasant being covered over in
the whorl of a lotus flower. Therefore it is said: "O Lord! You don't leave the lotuslike
hearts of Your devotees!" and: "The devotees have bound Your lotus feet with the
ropes of their love". Just as one experiences the five kinds of misery to a greater or
lesser extent according to the amount in which one is covered over by ignorance, so
also prema covers over the knowledge and prowess of both its object and subject to a
greater or lesser extent, expanding innumerable ways of transcendental ecstasy.
Because their love for Krsna is mixed with knowledge of His divine prowess, the
inhabitants of Dvaraka like Devaki do not experience as much bliss as pure devotees
like Sri Yasoda do. They (the Vrajavasis) are experiencing ever-increasing bliss, being
bound to Krsna, the object of their love, by the ropes of 'mine-ness', that keeps the
object and the subject of that love subdued by each other. Therefore Sri Krsna, being
bewildered by such love of the Queen of Vraja (Yasoda) and others, does not know
about His own Godhood. When some disturbance is caused by a demon or by a
forestfire, then Krsna manifests His omniscience, but that is only for the sake of
protecting such loving devotees and the lila-sakti (playpotency) then makes Him aware
of His power. Previously (in verse one) it was already corroborated that His
inconceivable potency enables Him to be omniscient so that He can accept the service
offered to Him by the practising devotees, even when He is bewildered by loving bliss.

Krpa-kanika Vyakhya: It has been ascertained that prema binds up Sr1 Krsna by
covering over His knowledge about His real Self, and this makes Sr1 Krsna most happy. A
criminal offender is given much misery when he is bound up with ropes and chains, whereas the
bondage of a valuable shirt, turban and garlands makes a respectable person most happy. In the
same way the bondage of the conditioned souls by ignorance is felt as very miserable and the
bondage of Sri Krsna is experienced by Him as most delightful. Just as a drunken bumblebee
may be locked up within the whorl of a lotus petal, but he actually feels very happy because he is
relishing the honey of the lotus flower, similarly Sri Krsna enjoys the greatest happiness drinking
the honey of love while being locked up in the lotuslike heart of his pure devotees. Hence He
has no desire to ever leave the hearts of His devotees. In his prayers to Lord Garbhodaka-say1
Lord Brahma said: bhaktya grhita caranah paraya ca tesam napaisi natha hrdayamburuhat
svapumsam (Bhag. 3.9.5) "O Lord! You are unable to leave the lotuslike heart of Your devotees,
since You are bound up by the ropes of their love for You!" In the ascertainment of the
Mahabhagavata it is also said:

visrjati hrdayam na yasya saksad dharir avasabhihito'pyghaugha nasah
pranaya rasanaya dhrtanghri-padmah sa bhavati bhagavata pradhana uktah

(Bhag, 11.2.55)
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éripe‘lda Kavi Yogindra told Nimi Raja: "O Maharajal When Sri Hari, who can destroy all
the sins of anyone who even accidentally pronounces His holy name, does not leave the heart of
someone who has bound His lotus feet with the ropes of love, then such a person is called the
greatest Bhagavata (devotee)!" In his commentary on this verse Sridhara Svamipada has written:
harir eva svayam saksad yasya hrdayam na visrjati na muiicati "Sri Hari Himself does not leave his
heart." Through this it is ascertained that the subjugation of the Lord by the bondage of the
ropes of His devotees' love for Him is a most blissful thing.

Then again, just as ignorance covers over the knowledge of the conditioned souls that are
bound by maya to a greater or a lesser extent by giving them the five kinds of misery, viz. avidya
(ignorance), asmita (self-esteem), raga (attachment) dvesa (repulsion) and abhinivesa (mundane
absorption) to a greater or lesser extent, similarly prema also covers over the knowledge of
spiritual truth and awareness of prowess of both the object of love Sr1 Krsna and the subject of
love, the devotee, to a greater or lesser extent and gives them corrresponding amounts of a
variety of transcendental bliss. The purport of this is that in the sadhaka bhakta prema is present
to an atomic extent, in the various associates of the Lord like Narada and Vyasa it is present to a
greater or lesser extent, in the Vrajavasi-associates of the Lord it is present to a great extent, and
in S17 Radharani it is present to the utmost extent. Therefore this great and greatest amount of
love is fully covering over all transcendental knowledge and awareness of prowess in both Sri
Krsna and his Vrajavasi-associates. This makes Sri Krsna relish the pure mellow of the Vrajavasis'
love for Him and makes the Vrajavasis relish the mellows of Sri Krsna's attributes and pastimes
in a way that is completely free from awe, reverence and hesitation. Therefore the blessed
author says that the pure Vrajavasi-prema of Mother Yasoda and others binds the object Sri
Krsna and the subject, the Vrajavasis to each other with the ropes of mine-ness (loving
possessiveness), causes them to be subdued by each other and covers over their transcendental
knowledge and awareness of prowess, giving them an increase of bliss that could never be given
to the Pura-vasis like Sri Devaki, whose love is mixed with transcendental knowledge and an
awareness of Krsna's prowess. Thus, in accordance with the love of the Puravasis, Sr1 Krsna is
aware of His own prowess, which means that He considers Himself to be the Supreme Lord
with them, but with the Vrajavasis He never considers Himself to be the Supeme Lord, as He is
then bewildered by their love for Him. He constantly considers Himself to be their son, friend
or lover. Then when He destroys the demons or a forestfire, or when Indra sends powerful
torrents of rain and thunderbolts to destroy Vraja, thus creating a great danger for the
Vrajavasis, He displays energies like omniscience, but this is only meant for the protection of
such great loving devotees and this is revealed within Sr1 Krsna by His inconceivable potency.
Even when Sri Krsna is bewildered or ignorant the potency of omniscience may be seen in Him
to accept the worship of the sadhaka bhaktas, and should be known to be created by His
inconceivable potency.

tad evam vidhi-marga raga-margayor viveka aisvarya madhuryayor viveka aisvarya-jiana
madhurya-jianayor — vivekas ca  darsitah. svakiya parakiyatvayor vivekas tu wjjvala nilamani
vyakhyayam vistarita eva. atra vidhi-margena radha-krsnayor bhajane maha vaikunthastha goloke
khalvavivikta svakiya parakiya-bhavam aisvarya-jianam prapnoti. madhura bhava lobhitve sati vidhi-
margena bhajane dvarakayam sri radha satyabhamayor aikyat satyabhama parikaratvena svakiya-
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bhavam aisvarya jiana misra madhurya-jaianam prapnoti. raga-margena bhajane vrajabhiimau sri
radha parikaratvena parakiya-bhavam suddha madhurya-jianam prapnoti. yadyapi sri radhika srt
krsnasya svariipabhiita hladini saktih tasya api srt krsnah eva tad api tayor lila sahitayor evopasyatvam
na tu lila rahitayoh lilayam tu tayor vraja-bhivmau kvapy arsa-sastre dampatyam na pratipaditam iti sri
radha hi prakataprakata prakasayoh parakiyaiva iti sarvartha niskarsa sanksepah.

In this way the distinction between vidhi marga and raga marga, aisvarya and
madhurya, and aisvarya jiana and madhurya jiana was shown. The philosophy of
svakiya and parakiya bhava has been elaborately explained in my commentary on Srila
Riipa Gosvami's Ujjvala Nilamani. There it is seen that if one worships Sri-Sri Radha-
Krsna on the vidhi-path one attains aisvarya jiana without differentiation between
svakiya and parakiya bhava in the Goloka-sphere within Maha Vaikuntha. When one is
greedy for the madhura bhava, but holds on to the vidhi marga, one attains the
position of associate of Satyabhama in Dvaraka's svakiya rasa, knowing that Sri Radha
and Satyabhama are One. This is a blend of aisvarya jiana and madhurya jiana. And
when one worships solely on the path of raga, one attains an awareness of pure madhu-
rya and the position of associate of Sri Radha in Vrajabhiimi's parakiya bhava.

Although Sri Radhika is Sri Krsna's very own pleasure potency and Sri Krsna
also belongs to Sri Radhika, still one must meditate on Sri Radha-Krsna within Their
pastimes, never only on Sri Radha-Krsna without Their pastimes. But within these
pastimes none of the scriptures revealed by the sages, has corroborated a marital
status of Radha and Krsna in Vrajabhiimi. Therefore Sri Radha has a parakiya, or
extramarital relationship with Sri Krsna, both in the prakata (manifest earthly) as well
as in the aprakata (unmanifest Goloka-) pastimes, not svakiya. In this way the essence
of all topics has been briefly described.

Krpa-kanika Vyakhya: In this Raga Vartma Candrika-grantha the blessed author has
described the difference between vidhi marga and raga marga, what should be especially known
to raga-margiya sadhakas. In this book he has very expertly shown the different distinctions
between Sri Krsna's prowess and sweetness and the distinctions between the awareness of
prowess and sweetness of both Sri Krsna and His worshippers. The blessed author has
extensively described the different distinctions and theories in connection with svakiya and
parakiya-bhava in his Ananda Candrika-commentary on Sri Ujjvala Nilamani-grantha. Although
he was surrendered to the lotus feet of Sri-Sri Riipa-Sanatana, the @caryas of pure parakiya
bhava, Srimat Jiva Gosvamipada sometimes described the parakiya bhava as being only present
in the Lord's manifest pastimes in various places of his Locana Rocani-commentary on Ujjvala
Nilamani, just to free the sampradaya from a dilemma at that time. In order that people who
were not able to understand the deep purport of Sri Jiva, would not mock him, considering him
to be a svakiya acarya, the most learned author of this book wrote the Ananda Candrika-
commentary, in which he showed his natural affection for Srimat Jiva Gosvamipada and
accomplished an unlimitedly beneficial work for the sampradaya. It is not exaggerated to say
that such expert explanations about parakiya-bhava are extremely rare. All the learned and wise
devotees will admit without hesitation that Sri Jiva Gosvamipada, who established the eternality
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of all of the Lord's pastimes in his Sri Bhagavat Sandarbha, could never have described those
most elevated pastimes that are filled with extramarital love as being non-eternal. Therefore it
can be easily understood that when he ascertained the parakiyabhava-maya pastimes as being
non-eternal, he did not speak out his own philosophical conclusions. Therefore he wrote at the
end of his commentary on the verse laghutvam atra yat proktam of S Ujjvala Nilamani's
Nayaka Bheda Prakarana: svecchaya likhitam kificit kincid atra parecchaya. yat parvapara
sambandham tat parvamaparam param "In this commentary I write some things according to my
own wishes and some things according to the wishes of others. Any conclusion that is filled with
consistency from the beginning to the end, is written according to my own wish, and that which
is not filled with consistency from beginning to end is written according to the wish of others.
Thus it is to be known." Those who wish to know this topic in the best possible way should
certainly study Srila Visvanatha Cakravarti Mahasaya's Ananda Candrika Tika.

After this the blessed author describes the successive order of worship required to attain
one's beloved devotional service, in order to establish the fact that the attainment of Sri-Sri
Radha-Krsna's devotional service in Vraja is very rare without practising pure raga marga
bhajana. Those who worship S$ri-Sr1 Radha-Krsna while holding on to the vidhi marga do not
discriminate between svakiya and parakiya, and thus they attain Sr1 Radha Krsna in the majestic
atmosphere of the Sr1 Goloka which is situated in the Maha Vaikuntha-realm. With this, most
certainly the devotees who are in dasya bhava and so are being described. When someone takes
shelter of the madhura bhava and worships Sri-Sri Radha-Krsna in vidhi marga, then he will see
that Sri Radha and Satyabhama are one, and will attain devotional service as an associate of
Satyabhama in svakiya bhava in the madhura bhava mixed with an awareness of prowess. And
when one worships in in pure rdga marga one will attain the position of an associate of Sri
Radharani in Vraja. In other words, he will attain the service of Sri-Sr1 Radha-Krsna in Vraja in a
pure madhurya bhava as a sakht or mafijart in parakiya rasa. Therefore there is no doubt that it
is indispensible for all the sadhakas who desire to attain the Sri Yugala-seva in Vraja and who
want to learn bhajana in the pure raga marga to study this book.

S1i Radharant is Sri Krsna's innate supreme hladini-sakti, and since there is no difference
between the energy and the energetic there is also no difference between Sri Radha and Krsna.
This is the technical side of it. In worship Sr1 Radha-Krsna are to be worshipped within Their
pastimes, They cannot be worshipped without Their pastimes, just as a theological truth,
because as a result of one's worship the devotional service of Sr Radha-Krsna is attained within
the kingdom of Their pastimes. As far as pastimes are concerned: there is no scripture revealed
by any Rsi (transcendental seer) that describes Sri Radha-Krsna's pastimes in Vrajabhaimi as
wedded pastimes. Someone may say: "Why, in books like the Bhavisya Purana there is a
description of Sri Radha-Krsna's wedding, therefore can this conclusion of Cakravartipada be
proper? Actually those who speak such words have misunderstood the meaning of
Cakravartipada's words. The purport of these words of Srila Cakravartipada is that in no Arya-
sastra the wedded pastimes of Sri-Sr1 Radha-Krsna in Vrndavana can be seen, therefore he
begins his sentence with the words lilayam tu (..but in the pastime). Thus there can be no more
doubt about it that Sri Radharani is engaged in extra-marital love in Vraja, both in the manifest
pastimes as well as in the unmanifest manifestation. (6)

TEXT 7:
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atha  raganuga  bhakti  majjanasyanartha  nivrtti  nistha-rucydsaktyantaram  prema-
bhamikaradhasya saksat svabhista-prapti-prakarah pradarsyate. yathojjvala nilamanau "tad bhava
baddha raga ye janas te sadhane ratah. tad yogyam anurdgaugham prapyotkanthanusaratah. ta
ekaso'thava dvi-trah kale kale vraje'bhavan" iti. anuragaugham raganuga bhajanautkanthyam
natvanuraga sthayinam sadhaka-dehe'nuragotpattyasambhavat. vraje'bhavann iti avatara samaye nitya
priyadya yatha avirbhavanti tathaiva gopika-garbhe sadhana-siddha api avirbhavanti. tatas ca nitya-
siddhadi gopinam maha-bhava-vatimam sanga mahimna darsana Sravana Kirtanadibhih sneha mana
pranaya raganurdaga maha-bhava api tatra gopika-dehe utpadyante. pirva janmani sadhaka-dehe tesam
utpattyasambhavat. ataeva vraje krsna preyasinam asadharanani laksanani. yad uktam - "gopinam
paramananda asid govinda darsane. ksanam yuga-satam iva yasam yena vind bhaved" iti. "trutir
yugayate tvam apasyatam" ityadi ca. ksanasya yuga satayamanatvam mahda-bhava laksanam.

Now it will be described how the raganugiya bhakta gradually advances through
the stages of anartha nivrtti (cessation of bad habits), nistha (fixation), ruci (taste), and
asakti (attachment to the beloved deity) upto the stage of prema (love of God) and the
direct attainment of his beloved deity. In the Ujjvala Nilamani it is said that 'those who
are specially attracted to the ecstasy of the Vrajavasis and thus perform raganuga
bhajana will attain that abundance of eagerness that is fit for performing raganuga
bhajana and will take birth in Vraja in groups of one, two or three in their own time,
according to their eagerness.' Here the word anurdgaugha means 'that eagerness that
makes one qualified for doing raganuga bhajana'. The anuraga mentioned here does
not refer to the sthayi bhava (permanent mood) of that name, because the sthayi
bhava named anuraga cannot be attained within a material body. The words 'having
taken birth in Vraja' means the sadhana siddhas take birth from the womb of a gopika,
just as Krsna's eternally beloved gopis appear with Him when He descends to earth
(prakata lila). After that, gradually sneha, mana, pranaya, raga, anuraga and
mahabhava will become manifest in the gopika-body of that sadhaka on the strength of
associating with the gopis that are endowed with maha-bhava and by hearing and
chanting and seeing the greatness of Krsna's eternally liberated gopis. These feelings
could not possibly have arisen in the material body of the sadhaka, in his previous
birth. In this way the extraordinary characteristics of Sri Krsna's beloveds in Vraja has
been shown. In Srimad Bhagavata it is said that the gopis attained the pinnacle of
transcendental bliss by seeing Govinda. Without Him, they experienced a moment to
last like a hundred ages. Their statement (in Srimad Bhagavata 10.31.15) 'Without
seeing You, we consider a second to last like an age', is a symptom of mahabhava.

Krpa-kanika Vyakhya: Now it is described how the sd@dhaka attains the personal service
of his beloved deity in His lila-kingdom, after attaining the perfection of prema. Two kinds of
sadhana have been desribed of the raganugiya devotees - the external practice of hearing and
chanting in the sadhaka-body and the desired mental service in the self-conceived siddha body.
When the sadhaka's obstacles, such as anarthas (different kinds of mischief) are removed by the
continued practice of bhajana, he gradually becomes fixed up, gets (lasting) taste for bhajana
and becomes genuinely attached to the Lord. Then, when rati and prema are attained the
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practice in the sadhaka deha is completed. In other words, when all the stages of the stream of
sadhana - faith, surrender, taking shelter of the lotus feet of Sri Guru, serving Sri Guru and
Vaisnava, hearing, chanting, remembering, meditating, becoming free from mischief, becoming
fixed up, acquiring taste, becoming attached to the Lord and rati - have been fulfilled - then one
reaches the culmination named prema. It is described in the book named Sri Ujjvala Nilamani
how, after attaining this prema, all these raganugiya sadhakas that do bhajana in the madhura
rasa with the feelings of sakhis or maijaris, will attain the personal service of the Lord in the

kingdom of lila:

tad bhava baddha raga ye janas te sadhane ratah
tad yogyam anuragaugham prapyotkanthanusaratah
ta eko'thava dvi-trah kale kale vraje'bhavan

(Sri Haripriya Pra.- 49 and 50)

"Those who are especially attracted to the feelings of the gopis and are thus engaged in
raganugd bhajana, attain the abundance of anuraga that is proper for raganuga, and according
to their eagerness, take birth in Vraja at different times as Vraja-gopis alone or in groups of two
or three." In the above verse the word anuragaugham means the eagerness that is proper for
raganugd, not the sthayi bhava named anuraga, because only stages up to prema can appear in
the sadhaka body. The stages above prema, from sneha up to mahabhava, that are required to
attain personal service in the mood of the gopis, can only appear in a transcendental gopi-body,
for a sadhaka body is unable to tolerate the coolness of meeting with SrT Krsna or the heat of
separation from Him. The words 'vraje'bhavan', meaning "taking birth in Vraja", must be
understood to mean that the sadhana siddhas appear in the womb of a gopika in the same way
as the eternally beloved Vraja-vadhas of Sri Krsna appear during the manifest pastimes. After
that, on the strenght of the association of nitya-priyas like Sri Radha and Lalita they gradually
attain sneha, mana, pranaya, raga, anuraga and mahabhava through seeing, hearing and
glorifying Sri Krsna and His associates. Without this mahabhava the personal devotional service
of S1T Krsna in a gopt body cannot be attained. The example of this is given by Sr1 Sukadeva in
the Srimad Bhagavata, when he described how the gopis went on their way to dance the Rasa
with Krsna after they heard Sr1 Krsna playing His flute, but some gopis were locked into their
inner chambers because they were sages from the Dandaka-forest in their previous birth who
were unable to get the association of the nitya siddha gopis, although they had taken birth in
Vraja as gopis. Since they were thus unable to attain mahabhava and could also not get the aid of
Yogamaya, the gopis who were locked into their houses by their relatives felt such great pangs of
separation from Sri Krsna that on the strength of their meditations on Him they were quickly
able to attain this stage of mahabhava, that is usually only attained through a gradual process,
and thus became blessed by attaining the Rasa-dance. Thus the blessed author says that in the
sadhaka body of the previous birth it is not possible to awaken the stages from sneha up to
mahabhava. Therefore the extraordinary characteristics of the Sri Gopikas in Vraja are described
in Srimad Bhagavata:

goptam paramananda asid govinda darsane
ksanam yuga-satam iva yasam yena vinabhavat (10.19.16)
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"The gopis, that experience a single moment without Sri Krsna to be like a hundred ages,
attained the topmost bliss when they saw Govinda." Then again in the S Gopi Gita we can find
the Sri Gopikas speaking the following words to Sri Krsna:

atati yad bhavan ahni kananam trutir yugayate tvam apasyatam
kutila kuntalam sri mukham ca te jada udiksatam paksmakrd drsam (10.31.15)

"When You go out into the forest in the daytime to tend Your cows we consider even a
splite second that we don't see You to be like an age, and then when You return home in the
evening we consider the Creator, who made our eyelids blink, so that our eyes cannot gaze
constantly at Your face, that is decorated with curly locks, to be dull and arasika." This
experience of a moment like a hundred ages is a characteristic of mahabhava. Srimat Ripa
Gosvami writes in his definition of riidha mahabhava -

nimesasahatasanna janata hrd vilodanam
kalpa ksanatvam khinnatvam tat saukhye'py arti sankaya
mohadya bhave'pyatmadi sarva vismaranam sada
ksanasya kalpatetyadya yatra yoga viyogayoh

(Ujjvala Nilamani Sthayibhava Prak. - 161. 162)

"In the stage of ridha mahabhava, either during union or during separation, the gopis
show the following physical expressions of permanent emotions (anubhavas): they cannot
tolerate a moment of separation, their hearts are disturbed by approaching people, they consider
an age (when they are together with Krsna) to be like a moment, they suffer when they are
anxious about Krsna's happiness, even if He is happy, they forget all about themselves even
when they are free from delusion and they consider a moment to be like an age (when they are
separated from Krsna)."

nanu prema-bhamikaradhasya sadhakasya deha-bhange satyevaprakata prakase gopigarbhaj
janmand vina eva gopika-deha praptau satyam tatraiva nitya-siddha gopika sangodbhiitanam
snehadmam bhavanam praptih syad ityevam kim na brise. maivam. gopigarbhaj janmana vina iyam
sakhi kasyah putrt kasya vadhih kasya stri ityadi nara-lilata vyavaharo na sidhyet. tarhyaprakata
prakasa eva janmastiti cennaivam prapancagocarasya vindavaniya prakasasya sadhakanam prapaiicika
lokanam ca pravesadarsanena siddhanam eva pravesa darsanena jnapitat kevala siddha bhamitvat
snehadayo bhavas tatra sva sva sadhanair api tiarnam na phalanti, ato yogamayaya jata premano bhaktas
te prapanca gocare vrndavana prakdse eva Sri krsnavatara samaye niyante tatrotpattyanantaram Sri
krsnanga-sangat parvam eva tat tat bhava siddhyartham. tatra sadhaka bhaktanam karmi prabhrtinam
siddha bhaktanam ca pravesa darsanenaivanubhiiyate sadhaka bhamitvam siddha bhamitvam ca. nanu
tarhyetavantam kalam taih paramotkanthair bhaktaih kva sthatavyam. tatrocyate sadhaka-deha-bhanga-
samaye eva tasmai premavate bhaktaya cira samaya vidhrta saksat sevabhilasa mahotkanthaya
bhagavata krpayaiva saparikarasya svasya darsanam tad abhilasantya sevadikam calabdha snehadi
prema-bhedayapi sakrd diyate eva yatha naradayaiva. cidanandamayt gopika tanus ca diyate. saiva
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tanur yogamayayd vrndavaniya prakata prakase krsna parivara pradurbhava-samaye gopigarbhad
udbhavyate. natra kala-vilamba gandho'pi. prakata lilaya api vicchedabhavat. yasminn eva brahmande
tadanim vrndavaniya lilanam prakatyam tatraivasyam eva vraja-bhiimau atah sadhaka premi-bhakta-
deha-bhanga-sama-kale'pi saparikara sri krsna pradurbhavah sadaivasti iti bho bho mahanuragi
sotkantha bhakta ma bhaista susthiras tisthata svasty evasti bhavadbhya iti.

One may ask: "Why don't you say: 'When the sadhaka attains the stage of prema
and leaves his body, he will take a gopikd-body in the spiritual world (aprakata
prakasa) without first taking birth from the womb of a gopika, after which he manifests
sneha, etc. there in that body through the association of the eternally perfect gopis?"
The answer here is: "No, that will not happen, because without taking birth from the
womb of a gopi one can not get a proper acquaintance according to the human-like
pastimes there, like: "Whose daughter is this sakhi? Whose wife is she? Whose
daughter-in-law is she?" "Allright then", one may say, "then why not take birth in the
aprakata prakasa?™ Then the answer is: "No, that can also not be! Sadhakas (practising
devotees) or materially conditioned souls can not enter into the transcendental
manifestation named Sri Vrndavana, only perfected souls can enter it. Even through
one's own sadhana the feelings of sneha and so on are not easily attained there.
Therefore Yogamaya takes those devotees, whose prema has awoken, to Krsna's
materially manifest pastimes in Vrndavana when Krsna descends there, for the sake of
perfecting their feelings like sneha etc. before they attain Sri Krsna's bodily
association. Because practising devotees, fruitive workers and perfected devotees can
all be seen to enter into the materially manifest Sri Vrndavana, it is experienced as
both sadhaka bhami (the land for practitioners) and siddha bhami (the land for the
perfect).

"Then where will those most eager sadhakas stay all this time?" The answer is:
"After the sadhaka-body perishes, that loving devotee, who has eagerly desired direct
devotional service for a long time, will once, by the Lord's grace, receive the gift of the
desired service and the audience of the Lord and His eternal associates, even though
he has not yet attained the manifestations of prema like sneha and so, just as the Lord
once bestowed His Personal audience to Narada Muni in his previous birth (see
Srimad Bhagavata Canto One, Chapter Six). He will give the sadhaka a transcendental
gopika-body. Yogamaya will make that body take birth from a gopika-body in the
manifest pastimes, when Sri Krsna descends to earth with His eternal associates. There
will be not even the slightest delay in that, because the prakata lila goes on without
interruption. The liberated devotee will take birth in that material universe where
Krsna plays His manifest Vrndavana-lila at the time. Sri Krsna and His associates
always appear when the loving practising devotee leaves His body. Therefore, O
greatly eager anuragi devotees! Do not fear! Be at ease! All is auspicious for You !"

Krpa-kanika Vyakhya: Previously it has been said that the sddhana siddhas take birth
from the wombs of gopis just as the nitya-siddha krsna-priyas do during Krsna's manifest
pastimes, and that in such bodies they attain sneha, mana and all the other stages leading up to
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maha-bhava, on the strength of their association with the nitya siddhas. In a sadhaka deha it is
not possible to practise the higher stages of prema like sneha and mana, and without the advent
of mahabhava the personal service of Sr1 Krsna in the mood of a gopt is not possible. Here one
may ask: the raganuga bhajana of those who practise sakhi or maijart bhava is performed by
meditating on one's guru-given siddha svariipa and by establishing one's self-identification with
it. When prema is attained the sadhaka has established a full self-identification as such and,
forgetting his s@dhaka body, he perceives his siddha svariipa day and night. Why is there any
further need then for taking birth from the womb of a gopi, after already attaining prema? They
should get gopi-bodies in the unmanifest (spiritual) world, and there they should attain personal
service after gradually going up the stages like sneha and mana to mahabhava on the strenght of
associating with the nitya siddhas." To this question the author replies: "Without taking birth
from the womb of a gopi it is impossible to nourish the human-like pastimes, because without
knowing whose daughter, whose daughter-in-law and whose wife this is one can never have
human-like acquaintance and customs with each other. We can find corresponding prayers of
the mahajanas: kobe vrsabhanupure, ahiri gopera ghare, tanaya hoiya janamibo? yavate amara kobe, e
pani grahana hobe, vasati koribo kobe tay? "When will I be born as a daughter in the house of a
cowherd in Vrsabhanupura (Barsana)? When will I be married in Yavata and when will T live
there?" and so on (Srila Thakura Mahasaya).

If someone says: "What is the harm in taking birth from the womb of a gopi in the
unmanifest pastimes? All the pastimes in the aprakata prakasa are after all just the same as the
pastimes in the prakata prakasa!" The answer to this is that it is not possible, since sadhakas or
materially conditioned souls cannot enter into Vrndavana's unmanifest pastimes. That is a
siddha bhizmi, an abode reserved for accomplished souls. Only they can enter there, and not the
sadhakas, or those who are still developing in practice. Therefore how can stages like sneha and
mana be practised there? For this reason Sr1 Krsna's Yogamaya, who can accomplish the
impossible, places the sadhaka in the womb of a gopi in Sr Krsna's manifest pastimes in S
Vrndavana, that are visible to the material eyes, after they have attained prema and before they
attain S17 Krsna's association, and here they can reach perfection in sneha and mana and so on.
We can see that sddhaka bhaktas, siddhas and even ordinary people can enter into the visible
manifestation of Sri Vrndavana on the earth, therefore this place is both sadhaka bhami and
siddha bhiami.

Here one may doubt that: Sr1 Krsna, the Original Personality of Godhead, descends in
Vraja once in a day of Brahma and then performs His pastimes. In one day of Brahma there are
fourteen Manvantaras, and Sri Krsna's manifest pastimes take place once at the end of the
Dvapara yuga in the 28th Caturyuga of the seventh Manvantara. Where and in what condition
will the eager devotee, who has developed prema, stay all these days, after he gives up his body
in a universe where he will have to wait many ages before Sr1 Krsna's manifest pastimes
commence again? It will be impossible for him to wait that long!

The answer to this is that the Lord will be kind to such a loving devotee, who has been
very eager to attain His personal devotional service for so long, and when the devotee leaves his
body He will once grant him His audience along with His associates, and will also give him a
little of his long-desired devotional service, even though he has not attained the manifestations
of prema known as sneha and mana. There is an example in the Srimad Bhagavata of the Lord
giving a single darsana to Narada Muni, after he attained prema in his previous birth as the son
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of a maidservant. Certainly this will not occur again and again, therefore there is a consolation in
such an event that he will swiftly attain the kingdom of devotional service and attain his coveted
service there. In this instance we see Sri Narada once attaining the darsana of the Lord, and
when he became eager to see the Lord again, the Lord consoled him with the following
unembodied words -

sakrd yad darsitam rapam etam kamaya te'nagha
mat kamah sanakaih sadhuh sarvan muiicati hrechayan
sat sevayd dirghayapi jata mayi drdha matih
hitvavadyam imam lokam ganta maj janatam asi (S.B. 1.6.23-24)

"O sinless one! I showed you this form of Mine once, just to increase your desire to see
Me! When the desire to see Me and to serve Me has arisen the devotee gradually gives up all
desires for sense gratification. You have become fixed in Me simply by serving My devotees for a
short while. Thus you will swiftly give up this material world and attain My abode as one of My
associates."

The Lord also gives the desired gopi-body to a loving devotee who worships Him in the
mood of a gopi. Yogamaya makes this body appear from the womb of a gop at the time when Sri
Krsna's associates appear in Sri Vindavana's manifest pastimes. There won't be even the
slightest delay in this, because Sri Krsna's manifest pastimes are constantly revolving within the
innumerable material universes, just like a firebrand, without interruption. Not only that, each
and every manifest pastime is also eternal. This means that as soon as the pastime of Krsna's
advent or His killing of Patana is completed it will commence again in some other material
universe. In this way each and every pastime is eternal, just like the ever-revolving firebrand.
Therefore as soon as the sadhaka leaves his body, Yogamaya will grant him birth from a gopi's
womb in Vraja, in a universe where Sri Krsna has manifest Himself. tatraivasyam eva
vrajabhimau "There, in that Vrajabhiimi." This sentence means that the holy dhama is a
manifestation of Sii Krsna's sandhini-sakti, His existence potency, and is all-pervading like Si1
Krsna. This dhama is one and is simultaneously present in the spiritual world and in all the
material universes.

sarvopari $ri gokula vrajaloka dhama; sri goloka svetadvipa vrndavana nama
sarvaga ananta vibhu krsna tanu sama; uparyadho vyapi ache nahika niyama
brahmande prakasa tara krsnera icchaya; ekai svariipa tara nahi dui kaya (C.C.)

"Above all there is Sri Gokula, Vrajaloka-dhama, which is also called Sri Goloka,
Svetadvipa and Vrndavana. This abode is all-pervading and endless, just like Krsna's body; it
extends above and below without any fixed rule. By Krsna's wish it is manifest in the material
universe in one form, not two." Therefore it is not so that the dhama is different when it is
situated in another universe. Thus there is no need for the eager and anxious loving devotees to
worry - by Sri Krsna's wish they should know themselves to be in an all-auspicious situation.

TEXT §:

lila vilasena bhakti manjart lolupaline.
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maugdhya sarvajia nidhaye gokulananda te namah.
dadami buddhi-yogam tam yena mam upayanti te.
ityuvacah prabho tasmad etad evaham arthaye.
gopikucalankrtasya tava gopendra-nandana.
dasyam yatha bhaved evam buddhi yogam prayaccha me.
ye tu raganugd bhaktih sarvathaiva sarvadaiva sastra-vidhim atikranta eva iti bruvate 'ye sastra
vidhim utsrjya yajante sraddhayanvitah'. iti 'vidhi hinam asrstannam' ityadi gitokter garham arhanto
muhur utpatam anubhiitavanto'nubhavanto'nubhavisyanti cety alam ati vistarena.
hanta raganuga vartma durdarsam vibudhair api.
paricinvas tu sudhiyo bhaktas candrikayanaya.

iti mahamahopadhyaya srimad visvanatha cakravarti mahasaya viracita raga vartma candrika samapta.

O Gokulananda! You are enjoying Your pastimes like a bumblebee thirsty for
the buds of devotion! You are the embodiment of bewilderment and omniscience! 1
offer my obeisances unto You! O Lord! You peronally said: "I give My devotees the
transcendental intelligence by which they can come to Me". Therefore I pray to You:
"O Vrajendranandana! Give me the intelligence by which I can attain You, as You are
adorned by the gopis' breasts!"

Those who say that raganuga bhakti is always fully transcendental to all
scriptural injunctions in all respects are denounced by Gita-verses such as 'those who
give up all scriptural injunctions to worship with mere faith', and 'food made without
regulations', have always caused disturbance, are causing disturbance and will cause
disturbance. There is no need to say anything more.

Aho! The path of raganuga bhakti is hard to see even by the demigods! May the
intelligent devotees get to know this path through the diffusion of this light.

Krpa-kanika Vyakhya: Sri-Sri Gokulanandajiu is the sevita vigraha of Srila
Cakravartipada. In this conclusion of Raga Vartma Candrika he reveals his prayers to the lotus
feet of his beloved deity and thus also reveals what is the desired goal of the raganugiya
sadhaka. "O Gokulananda! You delight everyone here in Gokula or Vrndavana, therefore You
will surely not deprive this fallen soul of transcendental delight! You are so playful, always eager
to enjoy the mellows of pastimes with Sri Radharani, and also You will certainly need me, since I
am the maidservant of She who is rarely attained by You and Whom I can help You to meet.
Then again You are also a bumblebee who is eager to drink the honey from the bud of bhakti, so
You will also accomplish Your own relish of prema rasa by blessing me by giving me prema. So it
is not just that I need You, You will also need to get me. In Vraja-lild You are the embodiment of
both bewilderment and omniscience, therefore You know exactly what I want. Please bless me
by fulfilling those aspirations!"

When Sri Gokulananda says: "Tell Me, what do you want?", then the answer is: "O Lord!
You personally said in the Gita-sastra: dadami buddhi yogam tam yena mam upayanti te "I grant My
devotees transcendental intelligence through which they can come to Me." So kindly give me the
intelligence through which I can attain Your service, as You are adorned by the gopis' breasts!"
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In other words, T desire to serve You as You are surrounded by Sri Radharani and Her
girlfriends, enjoying many different erotic sports of laughter and joking."

It has been ascertained before that raga-margiya bhajana is performed by taking shelter
of the scriptures. In this conclusion the blessed author stresses this again, just to emphasises its
importance. Those who consider this raganuga bhajana marga to be completely beyond all
scriptural injunctions at all times and in all circumstances®, and therefore violate scriptural
injunctions, thinking that rdganuga bhajana consists of all kinds of whimsical, independent
activities, are not raga sadhakas, but are blameworthy in all respects. Previously it has been said
that even unalloyed Hari bhakti is to be seen as a social disturbance if it is not practised
according to the regulations of the Srutis, Smrtis, Puranas and the Paficaratra. So we should
know that those who violate the scriptural injunctions have caused disturbance, are causing
disturbance and will cause disturbance. The blessed author proves this statement by quoting the
sacred words of the Gita. In the Gita ST Arjuna asks Sri Krsna -

ye Sastra vidhim utsrjya yajante sraddhayanvitah
tesam nistha tu ka krsna sattvam aho rajas tamah (17.1)

"O Krsna! Are those who faithfully worship, but who give up the scriptural injunctions,
fixed in goodness, passion or ignorance?" The Lord said:

vidhi hinam asrstannam mantra hinam adaksinam
sraddha virahitam yajiiam tamasam paricaksate (17.13)

"O Arjunal Sacrifices performed without following the scriptural injunctions, without
donating foodstuffs, practising mantras, giving financial donations, or having any faith, are called
tamasika sacrifices in the mode of ignorance." The purport of this is that Arjuna mentioned two
contradictory things in the first verse, namely 'giving up the scriptural injunctions' and
'worshipping with faith', since real, natural faith never causes one to give up the scriptural
injunctions. Whenever there is any kind of spiritual celebration going on that does not follow the
scriptural injunctions, it must be considered devoid of real faith, and hence it should be called a
celebration in the mode of ignorance. There is no more need to elaborate on this. This raganuga
marga is very confidential - it is difficult to perceive even for the demigods. May the intelligent
devotees, who traverse the path of raganuga, find the way on the path of rdga through the
diffusion of this raga vartma candrika, the moonlight on the path of raganuga bhakti.

Thus ends the Krpa Kanika-commentary on Mahamahopadhyaya Srila Visvanatha Cakravartipada's Raga Vartma
Candrika.
Thus ends Srila Visvanatha Cakravartipada's 'Raga Vartma Candrika'.

Krpa-Kanika-commentary by Radhakunda Mahanta Pandita Srila Ananta dasa Babaji Maharaja is published from:
Shri Krishna Chaitanya Shastra Mandir, Vrajananda Ghera, PO Radhakund, Dt. Mathura, U.P. INDIA)
TRANSLATED BY ADVAITADAS

3 Although the moment of the awakening of lobha is transcendental to the scriptural injunctions, the path of
raganuga bhajana becomes dependent on scriptural injunctions as soon as one starts practising it.
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